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To the moſt reverend the Ar cnBISHOPS, 
and the right reverend the BisHyoPs 
of the church of England. 


My LoRps, 


being one of ſuch an inferior character, f 

addreſs your lordips in ſuch a public man- 

ner; bar I humbly hope, that David s apo- 
legy may be mine, Is there not a caule * 

A Work entitled, AN ILLUSTRATION OF THE 
Holy SCRIPTURES, in three volumes, ſolio, has 
made its appearance in the 5 0 a year or two 
fiice ; which is direfly calculated to eftablthh a 
motley mixture of Arianiſm and, Socinianiſin upon 


|: V perhaps be thought inpertinent in ine, 


the ruins of chriſtia ity. Mho the authors are 


I know nit ; for they hade taken. care to conceal 
th. ir names. It ſeems to be legion; for by their 
always tiling themſelves, we, I conclude, as 1 have 
4% heard, that they are many. Their atcount of 

chriſtia nity, as a ſtate conſiſting in holineſs of heart 
and life, I entirely agree to : But their acccunt f 
It, as a ſyſtem of doctrines, ⁊bill never fromote 
8 that ſtate 1 dare 2 m, Their ſyſtem is the 
4 i eſt that ever appeared in this nation, and which, 
0'e may ven ure to affirm, without much 0 of the 
. irit of prophecy, if ſuffered ta prevail, will end 
| gon in the utter ruin f our church and Hate. *Tis 
nunotoricus that Arianiſin was in ear ages an inlet 
5 to hereſies aud calamities of every hind, and at 
fe ength made Way for Mabemetaniſim itſelf. And 
4 if this fernicizus Doctrine ſhould continue to ſpread 
2H in this nation as it hos dine of late, what can Wwe 
expect, but that God ſhould, in, judgment, give us 

ip, as he did the after churches of old & 
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A libel againſt an earthly hing is juſtly deemed a 
high crime; but this is a libel againſi our Lord Je- 
ſus Chrift, the King of kings; and which in effect 
reproaches every biſhop and inferior clergyman in 
England, with want of wiſdom or hoxeſty + The 
one, for requiring ſubſcripticns, and the o her, for 

ubſcribi-g, to th. articles, liturgy and h:milies of 
the eſtabliſh d church. S:me of the moſt interc/ting 
doctrines whereof are impugned and cmfronted in 
this performance ; eſpecially in the diſſertation dt 
at the end thaveef, called, A ſurvey of the great 
truths taught in the ſcriptures : Mherein they 
ade repreſented the doctrine of chriſtianity, as it 

7s eftablijhed, taught, and profeſt in the church of 
England, as unſcriptural, irrational, unchriſtian, 
abſurd, ridiculous and falſe. And by falſiy and 
_ craftily pretending, that this work would be of pub- 
lie uſe and benefit, they have ſent it out into the 
world, under the ſanction and protection of a pa- 
tent; and therefore boaſt that they ©* have been 
under the influence of the candid and amiable ſpirit 
of the preſent age, in compilivg their uluſtration,” 
which, if we muſt abide by their own high en- 
conuum of it, gives * a more rational and juſt ex- 
pleation of the ſcriptures, then former commentaries 
have donc. | | 5 | 

Miihe their weekly numbers they ſent cut puffing 
letters, in one of which, fignd A CHRISTIAN, 
toe author ſays, the ſpread of genuine chri/tianit 
(i. e. Arianiſm and Socinianiſiu mixt) I believe will 
be mire effeftually accompliſted by your judicicus 
work, than any other that I am acquainted w'th, 
becauſe it is happily got into many hands. And I 
heartily wiſh that it was earneſtly recommended to 
every pariſh, thruughout Great Bri ain and He- 
land; or rather toe ver) part of the chriilian wirld.” 
Hud it appears by their don accounts, that their 
work is gotten into the hands of thoulands. 


| then wh-:t errors they had broach'd beſide. But 


0 
(*) 


T have, My Lords, waited long in hopes, that 


| ſome oppoſition would be mide to the progreſs of ſo 
pernicious a work, by ſome that were more able and 
had more leiſure than I to conſider what. exception- 


able things are to be found init. But when TI 
attended and there was none that convinced 
theſe dark illuſtrators, or anſwered their words, 


I aid, I will ſhew my opinion. Jam but 


A plain, blunt man, that ſpeaks directly on, 
and therefore it i, only to be expected, that I have 
ſpoken what appears to me, to be, plain truth, in a 
plain manner, without any of the illuſtrators flouriſhes, 
Nor have IT regard:d the order of the paſſages eu- 


cepted againſt, as they ſtand in the books , my in- 


tention at firſt being only to have replied to what 


they have objected againſt the co equality of Chriſt, 


the Son of God, with the Father, in the firſi chap- 


ter of St. Johns goſpel, and to have publiſhed iny 


thoughts in one of the monthly magazines, not knowing 
their references led me from place to place ; and 
generally as theſe led J followed, Not that I have 
taken notice of every exceptionable paſſage, by may, 
or had anſwered eue y trifling or fallacious argu- 


ment habe met with. 1 have neither time nor 


inclination for ſuch a taſè. But I have ſaid enough, 
J hope, to convince the world, that there is too 
much in thoſe volumes, that i juſtly blam able, 
In the following treatiſe I hav: often had recourſe 
to the original ſcriptures, not as a {edant, to make 
the world b.lieve, that I am a man of great learn - 
ing; fir I claim no ſuch character; but oily as the 
illuſtrators have done the ſame, in order to baſfle 
ſuch of their readers, as kniw nithing more than 


their mother tongue, with Originals. I thought I 


could do no leſs, then employ the left abilities I had 
(th) mean the beſt) to anſwer them in their cen Way, 


i 
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V Lords, Have only to add, if the Illuſtra- 
tors are in the right, why, I humbly aſt, are we 
oblig d ta jubſcrile to errors? And why are not all 


our books of commen prayer and homilies deftroy'd 


out of hand ? If Iam in the right, or rather 4 
the church of ENGLAND 7s in the right, why is 
ſuch a performance, as the ulluflraiin of the holy 
ſcriptures, Suffered to paſs in the world uncenſured by 
authority! ſince ſo das ingan abuſe of Royal autho- 
rity; /o vile an impoſition upon the publick; / 
groſs an affront to the governors and miniſters of 
our church ; /o ſcandalous a perverſion of the holy 
ſcriptures ; and what is wa! ſe than all, ſuch im- 
pious blaſphemy againſt our bleſſed Saviour, 1 
believe, is hardly to be met with together in one 
Boe; and all this under the venerable woke Fo the 
moſt exalted piety, 


Tam, my Lerds, with all due reſpect, 
Tour loraſhipe moſt autiful ſon 
And humble jervant, 
WALTER SELLON. 


FRRATA, Page 19, line aL, read NY N. F. 29. J. 21, to 
themſelves, L. 22. 25 effered, 7. uttered. F. 36. J. 20. f. excuſa- 
ble, y. inexcuſable. P 38 1, 15. ff of the, r. and the. P. 41. J. 1.7, 
info rmation. P. 44. J. 2. r. the illuſtrators, P. a 27. r. have 


ad, PF, 49; J. 18 atter belie ving, add, in. F. 50 J. i;. H i . 


P. 69. J. 23. 7: meaning. Tae. P, 70. l. 8. r. 5 „„ 
and 14, J. fact, . text. P. 71. l. 1. r. bleſs in. L. Io. r. SPY) 
P, 73. l. 9.7. ſentientem. P. 76.4 32. Nehemannus. P. 25 4 
14. . And if. P. 97. 1, 16. f. And, . But. P. 102.1. 29, F muſt 
nurſe, r. nutſt. P. 105. J. 26. r. by traduction. P. 109. J. 3. r. a 
defiled. Pr 112. J. 21. r. came. P. 113. l. 16, v. principal. P. 113. 
1 35: r. derivatives, P. 132. J. 15. 2. our. preſent. P. 133. J. 3. 4. 

F. 136. J. 15. r. confider ſicſt. P. 139. J. 33. r. teſſtes. F. 


FA * by 7. hail net. . 143.4 19s}. ligrifies, x. fightying. 
N. B. The illuſtrators words are included between 


doubie Commas : as Or, I Was. we 


5. L. 22. f. begotten, v. begetter, P. 54. J. 4. 7. of the 3 
P. 55. J. 10. 7. all, The, and L. 16.17. 7. 3, 7 20d 0. P. 56. 
J. 8. de'e the firſt rhe, P. 61. J. 17. f. reſt r. weſt. ＋. 34. / goſpel 
r. apo t'e P. 65. J. 11.1: whether. P. 68,1, 34. F. only r. on. 
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REMARKS, &c. 


— 


HE N EL HE ſecond article of religion, to which 


4 T N every clergyman of the church of En- 


gland is obliged to ſubſeribe, declares, 
Ys $2, That the Son is the Word of the Father, 


begotten from everlaſting of the Father, 


and is very and eternal God. So likewiſe the Nicene 
creed teaches, That Chriſt is very God of very God. 

And the Athanaſian creed, That he is God of the 
ſubſtance of the Father, perfect God, and equal to 
the Father, as touching his Godhead; wncreated, 
incomprehenſible, eternal and almighty. To both 
which creeds ſubſcription is likewiſe required. 


Contrary to this, the authors of a work called, Ar 
illuſtration of the holy ſcriptures, have aſſerted in 
their notes upon John i. 1. That the Word, that 


is Chriſt, tho' he is called God, yet is nevertheleſs 


diſtinguiſhed from the ſupreme God, and conſe- 


- quently muſt of neceſſity be ſubordinate to him.” 


They tell us, that “ the words of St. John, The 
Mord was in the beginning with God, plainly indi- 
cate, that tho' he had called the Word, God, yet 
he did not mean thereby, that it was the /e//-ex- 
iſtent, unoriginated, independent and ſupreme God; 


it being a contradiQtion in terms, to ſay, God was 
with God.” Again, that “ the Greek word 


rendered, God, as reſpecting the Logos, or Word, 


is without an article, and therefore does not ſig- 
nify God, in the 1 1 ſenſe of the word:“ And 


that 


eee 
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that many expreſſions of Chriſt himſelf plainly 


indicate in ſomething or other, an ixferiority or 


ſubordination,” 

Allowing this, that Chriſt, conſidering himſelf, 
as a man, as having taken pon him the form of a 
ſervant, and the office of mediator, declares, my 

Father is greater than J; this is no proof, that, 
2s to his Godhead, he was not one with the Fa- 
ther and equal to him. On the contrary he de- 
Clares, I and my Father are ane. Not only“ our 
government is one and the ſame,” as theſe authors 


would make us believe; but J and the Father 


Ey te, are one in eſſence and nature; one in 


glory, power and majeſty ; as appears from divers 


paſlages of ſcripture. Nor is it any valid objec- 
tion at all, that Chriſt prays, that his diſciples 
may be one, as his Father and He are one. For 


Ke bog is not always a note of equality, but often 


only of ſimilitude or reſemblance; and muſt be 
ſo underſtood here, as od, Mat. v. 48. other- 
wiſe we muſt allow Men can be equal with God. 


All the teſtimonies therefore, that the illuſtra- 


tors have brought in their note on ahn Xiv. 28. 
from Irenæus, and Origen (concerning whom a 


certain writer ſays, Nec melior orthodoxus, nec pe- 


jar errans; there is no one better, when he 1s 


ſound in his opinion, nor worſe when he errs) 


from Alexander biſhop of Alexandria, the ſynod 
of Sardica, Marius Victorinus, Hilary and Baſt, 
to prove that Chriſt is inferior to the Father, as 


touching his Godhead, becauſe he ſaid, as touch- 


his manhood and office of mediator, my Father is 


greater than J; all theſe teſtimonies, I ſay, and 


ten thouſand more, if they could produce them, 
are not ſufficient to prove any inequality between 


God 
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God the Father, and God the Son; ſince the Son 


* Himſelf hath declared J and my Father are one. 


No more does the want of an article before 
Oꝛes prove the Word is not the ſupreme God. 


For ©zos without an article in very many places 
of ſcripture, is uſed for the ſupreme God; and 


even in the 18th verſe of this very chapter. 

Nor is any more ſtreſs to be laid upon the pre- 
poſition p, tranflated, with, than upon the want 
of an article, For ſurely theſe learned illuſtrators, or 
rather obſcurators of the holy ſcriptures, could not 
but know, that pos ſignifies, in, or among, as well 
2s, with, and that all thoſe Engliſh prepoſitions are 
often uſed in one and the ſame ſenſe. And if their pur- 


poſe had required it according to their uſual method 


of annotation and variation of phraſe in pther 


places, we ſhould have found they would eaſily 
have gotten over the whole difficulty in this man- 


ner: The Word was with, or in, or among; i. e. 


was one hypoſtaſis with, in, or among the Elobim; 
1, e. the triune God ; and the Mord was God; i. e. 
Jehovah, as well as the Father and the Holy 
Spirit, But we need not be driven to their ſhift : 


For we read, Gen. xix. 24. Then the Lord rained 
upon Sodom and upon Gomorrah, brimſtone and fire © 
from the Lord out of heaven, MIN HY MM, 


Jehovah from Jehovah. If therefore it is a con- 
tradition in terms to ſay, God was 207th God, it 


is equally ſo to ſay, Jehovah rained-rom Jehovah. 


And if the one expreſſion muſt needs imply two 


kinds of Gods; the other muſt needs imply two 
kinds of Jehovahs. But as the latter is an ab- 


ſurdity and an impoſlibility, ſo likewiſe is the 


former; unleſs they can prove that God, as it 
means the Logos, is to be taken in a low and im- 
proper ſenſe ; which they have not done yet. 
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Nor will the ideas they would fix to the terms, 
| Father and Son, prove any inferiority, or that the 
Word is only a ſubordinate, created Ged (terms that 
imply a contradiction, if any in the whole compaſs 


of language do) for till they can clearly ſhew r 


what ideas ought to be fixt to thoſe terms Father 
and Son, they can argue nothing from them. 


They are terms, that the wiſdom of God hath 
thought fit to uſe, and beyond all doubt therefore 


the propereſt to ſhew a diſtinction of perſons, or 
Whatever elſe is meant by Toca, between the 
Father and the Son. But to explain this pater- 
nity and filiation, as well as the incarnation, is, a 
Doly ſcriptures ; they cannot attain unto it. 
As little ftreis is to be laid upon the phraſes, the. 
characier of bis Father's perſon ; the image of God, 
and the form of God, as upon the relative terms, 
Father and Son, ſo as from them to prove the 
Son's inferiority to the Father, as touching his 
SGodhead. Nay, theſe expreſſions rather prove an 
equality, For the image of a thing is ſometimes 
uſed for the thing itſelf, by way of paraphraſe ; as 
Pſ. Ixxiii. 20. and Heb. x. 1. And l believe up- 
on examination it will appear to all, but thoſe 
who labour guerere nodum in ſcirpo, that the dif- 
ference between EA, Moppy and Xapax]np, is fo 


ſmall, that their eyes muſt be more #een than good, 


that can diſcern it; and that whether they are 
tranflated, form, image or character, they are uſed 
to ſhew, that the Logos, the eternal Son of God, 
is exactly ſuch another perſon (I uſe that term 
till I meet with a better) of the Godhead, as 
the Father; in every reſpect like him; other- 
wiſe he could not be ſtrictly and properly ſaid to 
be his form, image ar character. Theſe terms when 
es . ap- 


Myſtery too high, even for the illuſtrators of the 7 
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applied to other ſubjects, can only ſignify a near 


reſemblance, not without ſome difference in acci- 


dents or properties, and therefore cannot be taken 


in a ſtrict and proper ſenſe; but every eſſential 


property of the Father, is in the Son; and there- 

fore he is in the utmoſt ſtrictneſs and propriety of 

expreſſion, his true form, image or character. 
But if there were no text in all the New Teſta- 


ment to prove that the Meſſiah, or the Logos, is the 


ſelf-exiſtent God, it is to every candid reader, be- 
yond contradiction plain, from divers paſſages of 
the Old Teſtament; as Ifa. ix. 6. H name ſball be 


called, the mighty God, the everlaſting Father. But 


cannot the illuſtrators find a way to pervert theſe 
words? Yes, by boldly adding, as their note on, 
the mighty Gad, Or, the mighty Lord :” ſubſtitu- 


ting the profane IR, as theJews call it, in the room 
of the ſacred ; and reading 1194 inſtead of NAA, 


or elſe by pretending authority from ZAYN2A 0 
Ezek. xxxii. 21. neither of which will juſtify their 


forgery. For wherever 1 Nis found in the ſin- 


gular number, which is only Neh. ix. 32. Iſa. x. 21. 
and Jer. xxxii. 18. beſides this place, it is tran- 
ſlated, mighty God, And tho' the Septuagint have 


not tranſlated it at all here, in the other places 


they have rendered it, Oꝛos 19gypos and , And 
the tranſlators have acknowledged JN to mean 


Jehovah, who is the mizhty God. And till the 


illuſtrators can ſhew good reaſon, why it ſhould 
pot mean ſo here, the old tranſlation will ſtand 
good in ſpite of their alteration, and the Meſſiah 


N de acknowledged to be the mighty God, by all 


that regard the holy ſcriptures. 
And how will they prove that the Meſſiah is not 


; _ "the everlaſiing Father © Why again by the feeble 
hauolp of their old friend, ox, which is called in to 
B 3 their 


2 2 
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to be rendered, to give the true ſenſe of the He- 


brew: the Father, or Lord of the everlaſting age.“ 
* deny, till I have farther proof, that YR ever 


I call upon them for better proof than they have 


4 mv 
- 
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Bel,” as they explain it. Till then I ſhall con- 


| Clude with all pious chriſtians, that it means, Him, 


_ _. Eiven, that y id means no more than, the Fa- 


their affiſtance at every dead lift. Ox, et as it ought 


means Lord at all. For tho earthly lords or ru- } 
lers are, by way of reſpect, called Fathers, it fol; 
| lows not therefore, that AN ſignifies, a lord, And 


by whom all things were made, John i. 3. Heb, _ 
1.2. the high and lofty one, WW Y, that inhabits eter- 
ity; him that was promiſed to be ruler in Iſrael, 


i Whoſe goings forth have been Dm ny Spo, 4 


Fm of old, from everlaſting. Words which, 
.. the. illuſtrators expreſsly ſay, „can be ap- 


plied with no propriety, to any other, but the 
 Meffiah.” Yea, they themſelves have given us 
the words under diſpute, juſt as they ſtand in our 


dibles, without any oR, any gloſs or variation at 
all, in their note on Ex. iii. 13. Ifaiah, fay they, 
propheſying of the nature of the Meſſiah, declares 
dis name to be Vonderful, Counſellor, the mighty God, 
the everlaſting Father, the Prince of Peace. And 
zs it not ſtrange that after this, they ſhould take ſo 
much pains, as they have done elſewhere, to prove 


© that Chriſt is not God cver all, bleſſed for ever? 


to lefien the Godhead of Chriſt in the minds of 
men, which is in effect, ſo far as in them lies, to 
diveſt him entirely of it. For a little created God, 


ſuch as they would make him, is no God at all. 


This is plain from the ſcriptures, as well as from 


reaſon: for we read, Before me thert was me God © 


formed, neither ſhall there be after me, Il. xlili. 10. 


Surely | 


A 
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"Surely theſe authors had forgot wliat they had 
ſaid on the Old Teſtament, when they wrote their 
notes on the New, or elſe they deſtznedly-conceal- 
ed their principles till a more convenient ſeaſon. 


& The divine appearance made to Abraham, Gen. 


vii. 1. they tell us, was undoubtedly no other, 
than our great Lord and Saviour Jeſus Chriſt.“ 


And they over and over tell us, that “ the angel, 
that ſo frequently appeared to the patriarchs of old, 


was the very perſon, that was to come in the ful- 


neſs of time to take upon him our fleſh,” But the 


Lord that appeared to Abraham was 14g N, the 
' Almighty, or the all ſufficient God; and that angel 


that frequently appeared to the Fathers of old, is 
many times called, Jehovah, To mention but 
one place here, Hof. xii. 3. He, i. e. Jacob, took 


bis brother by the veel in the womb, and by his flreugth, 


he had power with God, R, the fame that 
created the heavens and the earth. v. 4. Yea, he 
had power over the angel ; thatangel, who Mal. iii. I. 
is called F 1b the angel, or meſſenger of 
the covenant, and prevailed : he wept and made ſup- 
plication unto kim he found him in Bethel, and there 
he fpake auth us. v. 5, Even NAMEN AV, 
the Lord God of hoſts, the Lord, MN, is his memorial. 
Theſe words, if any in the whole bible do ſo, 
mean the ſupreme, ſelf-exiſling God; and can by 


no ſhuffling, ſhifting or twiſting whatever, be 
wreſted to mean any other, than that angel, over 
whom, by his own permiſſion, Jacob prevailed ; 


and fo, that T avs, perſon or ſubſiſtence, or what- 


ever elſe it may be called, in the Godhead, that 
afterwards took fleſh, and dwelt among us; if the 
angel that appeared to the patriarchs “ was un- 
doubtedly our great Lord and Saviour Jeſus Chriſt.“ 


Tt 
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It will not ſuffice to ſay, the angel is e I- 


HOVAH, becauſe he acted by commiſſion from the 
ſupreme God]; for it is evident, the incommuni- 


cable name, Jehovah, is never given to any one, 
but the ſupreme, eternal, ſelf-exiſting God. The 


illuſtrators therefore are leſt at liberty to make the 


moſt they can of their Epithets, unoriginated and 


independent. We read indeed, Jer. xxxiii. 16, that 
the name of Feruſalem . ſball 2 called \JpW% inn, 
the Lord our righteouſneſs. But, the name, as the 
illuſtrators obſerve, is not in the text. And they 
' ſeem to allow, that the words may be rendered, 
Hle that ſhall call her, 1s the Lord our righteouſneſs. 
But taking it as it ſtands, the whele means no 
more, than that Jeruſalem ſhould be dedicated to 
the Lord our righteouſneſs : as Moſes's altar, Ex. 
xvii. 15. was dedic ehovah Niſſi, or the 


Lord my banner ; and Gidear 8, Judg. vi. 24. was 
edicated to Jehovah Shalom, or the Lord that ſends 


peace. For no one can be ſo ignorant, as to ſup· 
poſe, that theſe names were given to Jeruſalem, 
or the altars, to expreſs the nature or properties 
of them, as God took the name of Jehovah to 
himſelf, 

1 will not pretend to take notice of all the ground- 
| leſs ſuppoſitions, glaring contradictions, trifling 

equivocations, bold aflertions, and notorious fal- 


lacies, that are to be met with in this performance, 


but only ſo many of them, as will ſuffice to ſhew, 
that this illuſtration is not the moſt rati mal and 
moſt jaſt explication of the holy ſcriptures, that 
ever yet appeared in the world, as the ſelf- ap - 
plauding authors pretend; and to ſhew alſo, that 
contrary to their proteſtation, vol. 3. p. 983. In 
the courſe of this work, they are ſenſible of being 


biaſſedꝰ by a blind attachment to the ſe or _ 
01 


K„% 
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—_ Arians and Socinians. In order to this, therefore, 
I ſhall further obſerve, that wherever Chriſt is call- 
i= ed Oxc;, Gor, they generally quote ſome manu- 


e, ſcript or copy, which I ſuppoſe, they have never 

e ſeen, any more than I; tho' they ſeldom fail to 
e let us know, it is the 5%, very ancient, or maſt pre- 
d Ferable, that have Kopie, Lok p, or ſomething 
at added, or omitted, which may ſerve to ſhift the 
„ name or properties of God from Chriſt. As I 
e have not ſeen thoſe manuſcripts and copies, I can- 
7 not diſprove their aſſertion; neither can 1 admit 
„ _ the authority, till they can prove, that theſe ma- 
nufcripts and copies are all genuine and unadulterat- 
) ed, and were not written on purpoſe to ſerve the 
) ſame end, for which they are quoted. And if this 


matter could be cleared up to ſatisfaction, it is not 
enough, unleſs they can make it appear, that 4% 
theſe beſt manuſcripts and copies conſentaneoully 
refuſe to give Chriſt the name and properties of 
God in every one of the controverted places. Nor 
is it enough to prove this. For it is undeniable, 
that the Septuagint conſtantly render VF, the in- 
communicable name of the ſupreme, lelf-exiſtent 
God, by Kugr's. And it is evident, that the wri- 
ters of the New Teſtament have generally ufed the 
Septuagint's words in their ſenſe. © Accordingly it 
is plain, that Kugzos is frequently uſed in the New 
Teſtament to ſignify the ſupreme God. The il- 
luſtrators themſelves acknowledge this. So that 
ſubſtituting Kvp:95, inſtead of Oise, is mere quib- 
bling. And after all, it is fo far from being an 
argument to prove, that Chriſt is not the ſupreme 
God, that it rather proves that he is ſo. 
| But let us take notice of their annotations upon 
John viii. 58. and xx. 28. In the former text, 
Bahre Abraham was J am, ſays Chriſt. * 
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I was,” fay the illuſtrators. A bold ſtroke in- : 
deed ! I would aſk them, Did not our Lord Kftani 
know what he ſaid ? Or has not the Evangeliſt Lor 


faithfully related his words? Neither of theſe is 


Eu, or Sum, Tam, 80 we have it in our tran- 


expreſſion give us any certain proof or idea of our 
Saviour's meaning: But if ye lelicve not that I am 


trug reading; and that RV1 here, as well as 


164271 
1 


ſuppoſed, nor any manuſcript or copy quoted to 
ſhew, it ſhould be H/, and not Ezwi. Let them 


then produce their authority for tranſlating EH, '4 


I was. In the mean time J ſhall declare my ſenſe _ 
of the words, It is common to omit 8H after 
F/, as appears from numerous paſſages of ſcrip- | 
ture. The name by which God made him- bee 
ſelf known to Moſes is IR : A name proper tit] 
to none, but the ſupreme, incomprehenſible God, wi 


This name is by ſome rendered Eogoun', or Ero, fe! 


I will be; as the moſt common, tho' not the 
conſtant ſenſe of the Hebrew word. By others I 


lation, Exod, iii. 14, This ſenſe of the word our 
Saviour approves of, To this name he not only T 
alludes, but takes it to himſelf, thereby declaring 
173 1 

; 


that he was the eternal and ſupreme God. q. d. 


Before Abraham was, I am IAM; always exift- 
ing ; the language of none but the ſupreme God. 
To the ſame purpoſe he tells the Jews at another 
time, fe believe not, that I am He, for He is not 
mentioned in the original, nor would ſuch an 


ro, 
„ nn 
8 


I AM, ye fhall die in your Sins. (How then is it 


likely to fare with the illuſtrators ?) This is the 


manner of ſpeaking uſed by the eternal, ſelf-exiſtent | 


God. Iſai. xli. 4. I the Lord, the firſt, and with 
the laſt, I am he. N N. The Septuagint has 
rendered it, Eye ei, I am, And there are men 


of the greateſt learning, that contend, this is the 


in 


gelit ſt 


ſe 1s 


e in- 


Lord ſtantive. 


| divers other a. like yu, is a verb ſub- 
So again, Ye are my witneſſes, ſaith the 
Lord, and my ſervant, whom I have choſen : that 
may know and believe me, and underſtand, that 
n, according to the Septuagint, / am. 
Iſai. xliii. 10. Again verſe 13. Before the day 
"was NU JR, I am. Nor is it any valid 


objection to ſay, that others have ſaid EY ew, 
1 am, as well as Chriſt, when that expreſſion 
could not poſſibly imply eternity or ſelf-exiſtence; 


becauſe none of thoſe took upon themſelves the 
title of the Son of God, and therefore could not 
Without blaſphemy uſe this expreſſion 1 in any ſuch 


ſenſe. 


b 'My Lord and my God. 


72 


no more, ſay the illuſtrators, by ſaying my God, 
{ than that he was Chriſt, the 


In the latter Text, Thomas ſays to Chriſt, 
« Thomas could mean 


Son of God, and 


not God in an abſolute ſenſe.” So then if one 


Fr (aps, Thomas is a man, he can mean no more, 
than that Thomas is the ſon of a man, and not 


man in an abſolute ſenſe. 
mas, ſay they, could not mean, that he, Chriſt, was 


But farther, Tho- 


God in an abſolute ſenſe ; as he had been taught 


by Jeſus, that God is a Spirit : 
conviction, which cauſed his exclamation, aroſe 


But "Thomas's 


from feeling Jeſus to be fleſh and blood, &c.“ 
Where is it written that Thomas felt Jeſus to be 
feln and blood at this time ? Not in the ſcrip- 
ture. And how is it certain, that Thomas's 
© conviction aroſe from hence, even tho” it were 
| true, that he did feel him ? Might it not happen 


that fleſh and bond did not reveal this unto him ? 
but that what Thomas ſaid here, as well as what- 
# 


©. 


on Matt, xvi. 17. 


Peter ſaid elſewhere, to uſe the illuſtrators words 
6. "VV as the very truth, re- 
vealed 


We 
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vealed or made known to him, by the Spirit of 
| God, enlightening his mind, and making him ; 
And tho he had been taught, that 


perceive it.“ | 
God was a ſpirit, might it not be likewiſe re- 
vealed to him, that God was in Chriſt, reconcil- 


ing the world unto himſelf ? But fo it was of old, 
that the world by voiſdom knew not God; and pro- 


Feſſing themſelves to be wiſe they bec ame fools. 


Upon the whole, notwithſtanding all that the 


jlluſtrators have ſaid, I cannot help believing, 
that the LoGos, or the Son, together with the 


Father and the Holy Spirit, is God: that the _ 


Father is God; the Son is God; and the Holy 


Ghoſt is God; and yet not three Gods, but one 


God. However, they induſtriouſlymavoid ſaying 
any thing of this matter, as far as I have een, 


and only ſeem to ſneer at © unintelligible jar- 


gon.“ Tis true this myſtery, that three perſons 


or hypoſtaſes ſhould be one God, is as far above 9 } 


the comprehenſion of man, as it is to comprehend 
how two natures, the divine and human (which 


are in reality three hypoſtaſes, the Logos, ſpirit ; 
and fleſh) ſhould be one Chriſt, And till a horſe _ 
can comprehend how ſoul and fleſh make human 


nature, yea till man himſelf can comprehend his 


own myſtery, let him not vainly attempt to com- 


prehend the myſtery of God. It is, I preſume, 


more than the angels in heaven can do. For if 
they could comprehend God, they would be Gods 
It is enough for us, that infinite 


themſelves. 


wiſdom and truth hath revealed, tho' not explained 
this myſtery to us, (which perhaps is as impoſſible 
for him to do, as to make us Gods) and there is 
nothing to oppoſe it, but ſhallow, ſhort-ſighted 7 
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F Thus far I have gone only with the help of my 
 ”Þible, and here I intended to ſtop ; but finding 


many other things too offenſive to be paſt over in 


filence, I ſhall proceed further. And nat to 


leave any material argument unnoticed, that the 


© Wuſtrators have brought againſt our bleſſed Lord's 


divinity, I ſhall conſider what they have more to 


urge on this head, But before I proceed, I inſiſt 


upon this: That our tranſlators were as wiſe 


men, as the illuſtrators, and undoubtedly knew 


which were then accounted the beſt copies of the 
New Teſtament, as well as they pretend to do 


now); and were as honeſt men, and accordingly 
made uſe of ſuch as were then accounted the beſt, 
or as good as any; and that they were likewiſe 
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as holy men, and conſequently had as much of the 
influence of the Holy Spirit to aſſiſt them in tran- 
ſlating, as theſe authors had of the influence of the 
„ candid and amiable ſpirit of the preſent age” to 
aſſiſt them in illuſtrating. Theſe things premiſed, 
(and the illuſtrators cannot deny them, if they 
have but a ſpark of modeſty). Og 


I proceed to conſider their iterated remark on 


the words, hen be ſaith, All things are put under 


him; it is manifeſt that he is excrpred, which did put 


all things under him, 1 Cor. xv. 27. as if they im- 


plied in the Son, an inferiority to the Father. I 
allow that Chriſt, as touching his manhood, was 
inferior to the Father, and likewiſe in his office of 
mediator; but not as touching his Godhead. Nor 


will his delivering up the kingdem to Grd, even the 
Father ; nor the Sen's being made jubjef to the Ta- 


ther, v. 24. and 28. prove it any more. He ſhall 
celiver up his viediat:rial kingdom, which he had 


2s Chriſt, for the ordering and governing of his 


church, becauſe there will be no farther need of 


go: 3 


FPR . A ar 7 


. 


1 28 


ir; but his criginal, which ſome call bis natural et * 


ſential kingdom, which, as God, he had wih 
his Father from all eternity, ſha'l never be deli. 
vered up; for of this his kingdom there ſhall be u. 
end. This is an everlaſting kingdom, and his do- 
minion, in this reſpect, endureth throughout all ages, 
For unto the Son, he ſaith, Thy throne, O God, is for | 
ever and ever, Heb. i. 8. So alſo the Son, that 


holy thing, that was born of the Virgin Mary, ſhall 
be ſubject unto him, that put all things under him; 


but not the Godhead. Chriſt is now the head of 
all things to his body, the church, Eph. i. 22. and a: 
in all, Col. iii. 11. But then, Ged all be all in all. 


But have they no way to evade the force of the 


text in Hebrews, juſt now quoted? Yes, they ſay 
our tranſlators make Gop the wocative caſe, O 


Cod ; yet the Greek does not certainly imply, that 


it ſhould be ſo ; and the Septuagint tranſlation has 


actually rendered it the nomnatiwe caſe. IT his may 
be, and yet no certain reaſon, why it ſhould not 


be rendered, O Ged. For the Attics, whoſe dia- 
left is the moſt elegant and moſt uſed in the Old 
and New Teſtament, uſed the nominative caſe for 


8 
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are 0 
ſaint 
For « 
and 
whe 
7 1 
ſou 


bis 


the vocative, as men of ſuch nice ſpeculation, and 


ſuch learning, as our authors, one would ſup- 


Poſe, could not but know. Homer alſo uſes the 
fame way of ſpeaking, Iliad. a. 131. AnpoCgs; 


had eſcaped their notice, one would think they 
could not poſhbly help finding a nominative caſe 
for a vocative, Mat. i. 20. Ion yos for ys Auk. 
Feſepb, thou Sin of David. Mark xv. 34. O Os, 
for © Oe pus, My God. Rom. viii. 15. ACC oTe]ng 


for o Ale, Abba Father; and in divers other 
places. And a nominative caſe for a vocative muſt 


be homey here, unleſs we ſuppoſe that the Fa- 
ther 
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ther allows the Son no dignity above the angels; 
ral er which, that he does, is the very thing thoſe words 
With are cited to prove; nay, nor above the glorified 
deli. ſaints; ; for God is the eſtabliſher of their thrones 
Le for ever.“ It is evident therefore that it is the Son, 
1 de. and not the Father, that is here called God, and 
es. whoſe throne is declared to be for ever and ever. 
75 for In their note on John v. 18. where the Jews 
at bought to kill Jeſus, beca»ſe he ſaid that God was 
Hall bis Father, making himſelf equal with G; they 
um; tell us, „ This was a falſe conſtruction put upon 
a of "the words of Jeſus; for that Jeſus did not claim 
l a. erh ſuch right to himſelf, as could belong only to 
4%. God.“ And yet forgetting what they had faid 
the here, ch. x. 33. where the Jews charged Chriſt 
Vi with blaſphemy, for that he being a man, made 
0 himſelf God : they tell us, + What they expreſt, 
hat ch. v. 18. by making himſelf equal to God, they 


1s _ expreſs here by making himſelf, as it were, another 
ay Gad; as ſons are ſaid to be the fame with their 
father.“ Wherefore it ſeems now, they did not 
2 put a falſe conſtruftion upon his words; they took 
id tem in their plain, evident and true ſenſe; as 
r implying, that if he was the Son of God, he muſt 


d be God, as well as his Father. 
= | But, deep remark | they ſay, # In the bie 
e itt is, Make,” (nay, ſurely ves is, thou makeſt) | 
5 - thyſelf A God.” I muſt confeſs, this is a ſhrewd. 
piece of criticiſm, ſuch as I, and perhaps thouſands, 
that are much better proficients in the Greek 
' 2 tongue than I, never heard of before. I ſhould 
be glad to learn the illuſtrators rule, whereby they 
know from a Greek noun, when the particle A is 
to be uſed with the correſpondent noun in Engliſh, 
An Engliſh tranſlation oftentimes requires an A 
before a noun, becauſe it is the uſual mode of 
ſpeech ; ; 


— 
1 
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ſpeech; but the grand queſtion is, What i it is in 
the Greek, that anſwers to this a. I preſume ti 
not the addition of the prepoſitive article; for there 
is none uſed here. Neither is it the omilfion of it 
for it is uſed in Thomas's words, O Oses uu, ] 
God, which the illuſtrators ſay, means no more 
than that Chriſt was the Son of God, 1. e. as they 
explain it here, A God; and in their note on Tho- 


mas's words, not God in an abſolute ſenſe. So that 


it muſt be nothing at all, or ſomething undiſcerni- 
ble by the eyes of any morts?: except thoſe of tùhjge 


illuminated illuſtrators. 


However, granting their aſſertion, that it is in 
the original, A God, what have they gained ? God 85 
lays, 17 18 A Gel beides me? Yea, there is no 
God ; I know not any, If. xliv. 8. The latter word + 
tranſlated God, is indeed in the original Rock, as | 


the illuſtrators obſerve, &« a title which God is 


often IE by in ſcripture, and with great 


Again, 1 am the Lora, ana there 2 f . 
none elſe ; there is no God beſide me, Il. xlv. 5. And 


propriety.” 


again, ch. xliii. 11. J even I am the Lord, H 


and beſide me there is no Saviour. So that if Chriſt 
is A God, ſtill he is God in an abſolute ſenſe, as 


they term it, or he is not the Saviour of mankind. 
Let the illuſtrators therefore own that Chriſt is 


God, the Saviour of all men; or declare plainly 


What their tenets imply, that he is no God, and 0 
no Saviour, but an impoſtor. 


But let us ſee what is the import of their argu- 


ment: Thou makeſt thyſelf, not God, but A God, 


We are here to ſuppoſe, that a perſon may be A 
God, a divine perſon, or another God, and yet not 
be God. By the ſame rule we may ſuppoſe a per- 
jon may be a man, a human perſon, or another 


man, 


[29] 


t is in 1 
ie N man, and yet not be man. What ridiculous 
then quibbling and prevarication is this? 

But farther: there is none properly called God, 
„ 777 but the ſupreme, ſelf-exiſtent God; nor any im- 
more properly and in a tranſlated ſenſe, but, I, angels, 
Pl. viii. 5. — 2. magiſtrates, and great men of the 
ho- earth, Ex. xxi. 6.—3. idols, Ex. xxii. 20.—4. the 
devil, 2 Cor, iv. 4. Now Chriſt was vaſtly ſupe- 
| rior to all angels by the illuſtrators own conſeſſion; 
| the © for he was the Son of God, and the angels no 
more than ſervants, however fardured ones, or in 
whatever rank.“ He was not a magiſtrate or 


S ir 

Joy Larthly ruler: he himſelf diſclaims any ſuch cha- 
% fkacter. He was not an idol god; this is plain from 
ord "the religion he taught. It remains then that he 


muſt either be, the ſupreme, ſelf-exiſtent God, or 
„% the devil, However therefore the illuſtrators have 
denied him the character of the ſupreme, ſelf- 
exiſtent God, let them now recant their error, and 
4 owa the Lord Jeſus, to be God, or acquit them 
W elk of more horrid blaſphemy, than ever the Jews 
offered againſt him, if they can. 


it Yet not to give up the argument here, © the 
J Jews, ſay they, did not mean to charge Jeſus with 
3 1 to be God himſelf.” Yes verily but L 
S believe they did; whether the phariſees or any of 
his followers ſuſpected this of him or no. I pre- 
p ume there might be ſome among the Jews, that 

1 were men of as deep penetration in things they 
_ bent their minds to, as there are among us. How- 


1 ever, they had common ſenſe. They knew the 
meaning of the terms commonly uſed in their own 
language. And no doubt, when our Saviour 
e reaſoned with them, he meant, that they ſhould 
© underſtand him, They knew that An 12 
© (for there is good reaſon from Acts XX1, 40. and 

e 3 | xxii, 


xxii. 2. and xxvi. 14. to ſuppoſe that our Savioy 
as well as St. Paul, uſed the Hebrew languag 
. or whatever elſe expreſſion he uſed, meant! 
Son of man, and that whoever was ſuch mul. 


needs be man. They knew that DN „ 


or whatever elſe expreſſion our Saviour uſed, mea 
the Son of God, and that whoever was ſuch mi 
needs be God. It will avail nothing to ſay, tim 
angels and good men in the jewiſh ſcriptures a: 
called 23\I9R J, ſons of God, which 3e 
were no Gods, but only in a lower ſenſe, divin 
perſons, as in ſome meaſure participating of th 
divine nature, as St. Peter ſpeaks, or acting bb 
commiſſion under him. For *tis plain our Lor 
neither called himſelf, the Son of God, in th! 
low ſenſe, neither did the Jews underſtand hin 
fo. For had this been the caſe, they would nd 
have, charged him with blaſphemy, This appear, | 
ſtill plainer from hence, that our Lord, who knew . 
the thoughts of mens hearts, Luke vi. 8.—xi. 17, 
Acts i. 24. which by the way, the illuſtrators | 
themſelves acknowledge is proper to God alone, 
never ence attempts to correct their miſtake, 22 
at other times, ſaying, ye do greatly err; which 
ſurely he would have done, had they been miſ- 
taken, But here is no ſuch thing. He only vin- ©. 
dicates himſelf from the charge of blaſphemy 
by a quotation from their own ſcriptures ; and 
lets his adverſaries know, that if magiſtrates are 


+ > eee. a wy 


called Gods, as being the powers ordained of , 
God, and that without blaſphemy, how much? 


leſs is he to be charged with blaſphemy, for mak- 
ing himſelf God; ſeeing he is his ccnnatural Son, * 


Can any thing be plainer to an unprejudiced 


mind, than that our Saviour here declares, that 
he was God ? 


Their 
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avionu ' Their note on Matt. xix. 17. has a quotation 


guage from ancient manuſcripts, which I can ſay 
nt tt nothing about; only I want proof, if there are 
mu ſuch, and have the reading, as they ſay, that it is 
NP the true reading. But this is not material, The 
mea matter I except againſt is this, “It does not ap- 
nm pear, why Jeſus ſhould have made this comment, 
„ thh merely on his, the young man's addreſſing him 
es a- by the title of good maſter, if no more was meant 
1 ye by it, than a term of reſpect.” Ves it appears 
divin to me, that his addreſſing him thus, only by way 
of th of reſpect or compliment, was the very thing 
gb that occaſioned our Lord to make this comment. 
Lore And it appeared fo to the illuſtrators alſo, when 
th! they wrote their notes on Exod. iii. 14. for there 
hin they ſay, „Thus our Saviour ſays to him, that 
Ind, {taking him but for a man) called him, Good, 
Dear, hy callefl thou me good? Fhere 15 none good but 
nen ne, that is G X , 
17. lt was our Lord's manner to take occaſion from 
tors Aa word ſpoken with one view, to raiſe diſcourſe 
ont, upon Other things of greater moment, as may be 
„4% ſeen, Luke xi. 27, 28. So here the young man 
lich compliments our Lord with the title of, good 
niſ- maſter. Our Lord, no doubt, knowing that he 
in- looked upon him, only as an extraordinary man, 
my gives him this gentle reproof, hy calleſi thou me 
nd goed? There is none good, ſtrictly ſpeaking: none 
are ee ſſentially good, but one, that is Ged. q. d. Un- 
of, leſs you believe that I am God, why do you- give 
ch me a title, which properly belongs only to him. 
k..  * This ruler did not believe that Chriſt was 
n. God, Wherefore ſays Chriſt, either confeſs that 
ed l am God, or do not dignify me with ſuch a title. 
at Chriſt was willing to aſſiſt and perfect his faith; 


therefore he catched the word from his mouth, | 
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that he might teach him, that it was needfol for 


him, that he ſhould well underſtand what he had 


ſaic, and that he was not only a good maſter, but 
alſo a good God.” 


'This reproof was as ſufficient to have convinced 


this young man, that Chriſt was the heart-ſearch- 


ing God, as his mentioning the fig-tree to Natha- 
niel, was to convince him. But tho? a ruler, as 


it appears, he wanted Nathaniel's diſintereſtedneſs 
and ſincerity; the God of this world having 
| blinded his eyes. 


But the note on Matt. xxii. 44. is more ex- 
ceptionable than this. * David, who was a pro- 
phet, they ſa , expreſsly calls one his Lord, whom 


he diſtinguiſhes from the Lord of all.” the Lord 
ald nate my Lord. 


The original is, the Lord 
JEHovan, ſaid unto my Lord, AQoNnl. But 
might not any one as well ſay, that Jehovah was 


not David's Lord, becauſe, he only calls the 
Meffiah his Lord; and with as good reaſon, as 


the illuſtrators ſay, David diſtinguiſhes the Meſſiah 
from the Lord of all ? That he diſtinguiſhes him 
from the Father may be true, but that he diſtin- 


guiſhes him from the ſupreme Lord, ſuppoſing 
his divine nature only to be here ſocken of, ſo as 
to exclude him from that title, does not appear 
from theſe words, any more than that bras i 


diſtinguiſhes Adonai from Jehovah, Jer. i. 6. 
Say that Jeremiah ſpeaks but of one perſon, who 


is the ſupreme Lord God : I fay on the other 


hand, that David ſpeaks but of one ſupreme Lord 


God, tho' diſtinguiſhed. into two perſons. But 
the truth is, as all the chriſtian commentators that 
I have ſeen agree, that 'tis not the divine nature 


alone, but the divine, and human nature toge- 


ther, that is here ſpoken of under the title of A- 
doni ; the God-man, Emmanuel, that was in 
the fulneſs of time to appear in the world, 


„ att . 


On Col. i. 1 5. the fir/?-born of every creature 3 


they obſerve, © Chriſt gives himſelf the character 


of the beginning of the creation of God,” i. e. 


fay they, dee the firſt Being derived from God.” If 


they do not mean a created being, it is nothing to 


their purpoſe : if they do, this remains to be proved. 
But this, ſay they, cannot be underſtood in the 


ſenſe of the firſt in time of the man Jeſus, but of 


the divine reaſon ; the fulneſs of which (it is ſaid, 


v. 19.) it pleaſed the Father ſhould dwell in him.” 
I would alk them here, By divine reaſon do 


they mean the perſon of the Lrgos, or Word? 


=, 


If fo, how does this agree with their note on 
v. 19. the fulneſs of divine properties!“ Or 
by reaſon do they mean no more, than what is 


generally underſtood by that term, wiſdom or un- 
der ſtanding ? If fo, is this all the divine proper- 


ties that dwelt in Chriſt? With ſubmiſſion to their 
judgment, I take the whole verſe, who is theimage 
„the inviſi tble Ged. the fir/t-born of every creature, 


a to be expreſſive of the two natures of Chriſt. e 


image of the inviſible God, declares his Godhead ; 


and the firſi-born of every creature, his manhood ; 
as to which, he was not the firſt creature, that was. 
born. No one can ever ſuppoſe this to be the 
meaning; but as the illuſtrators themſelves obſerve, 
s the chief and moſt excellent of the whole crea- 
tion.“ Tpe]oJ-x05 anſwers to , which ſignifies, 
in a metaphorical ſenſe, the mo/? excellent; as the 

; -firſt-born among the jews was entitled to privileges 
115 above the reſt of his brethren; ſuch as the princi- 
bau, the prięſt hood, and the double portion. Theſe 
were the rights of primogeniture, however they 


were forfeited by ſome and given to others. But | 


Chriſt had them all, the throne of his father David, 
in the angel's ſenſe, Luke 1. 32. He was made 
rien for ever; and a power was given to him in 


341 


heaven and earth, and he was appointed heir of all 


things. So was he the firſt-born, or moſt exce]- 
lent of every creature; having all the privileges of 


the firſt- born, and in a higher manner, than any 


creature beſide ever had. The meaning of this 


| metaphorical expreſſion, Jacob hath well expreſt, 
Gen. xlix. 2. The excellency of dignity, and the ex- 


cellency of power. This had Chriſt after his exal- 


tation, Phil. ii. 9, 10. 
On Rom. ix. 15. Of whom as concerning the 


fieſh Chrift came, uh is over all God bleſſed for ever. 


The illuſtrators remark, the Greek words, as they 
ſtand, in the preſent Copies, are of ambiguous con- 
ſtruction and may ſignify either, ef whom Chriſt came: 

God who is over all be bleſſed fer euer. Or, of whom 


Chrift came, who is over all: God be bleſſed for 


ever, Or, of whom Chriſt came, who is 
over all, Go ble ſſed for ever In favour of 
the #109 former renderings, (nay hold; it can be 
but in favour of one of the two) may be alledged, 
the uſe of the word BLESSED, as applied generally 
to God the Father by way of eminence.” Ad- 
mitting this, ſtill it is but in favour of part of one 

of the two former renderings; nor in my opinion, 
even of that. For if it is not always fo applied, 


this will not ſtrengthen the illuſtrators cauſe at al! , 


And in the judgment of as wile and good men, as 
themſelves, Idarefay,'t is not always fo applied: for 
they agree, that the goſpel of the bleſſed God ; or 
6 the goſpel of the gl ry of the bleſſed God,” as the 
illuſtrators obferve ; and which (they might have 
_ obſerved, but only that would not anfwer their end) 

1s only an Hebraiſm, fignifying, the glorious goſ- 
pel of the bleſſed God, means the goſpel of Jeſus 
Chriſt, who is the bleſſed God, 1 Tim. i. 11. As 


they do likewiſe, that the bleſſed and onlyPotentate, 
the King of kings, and Lird of lords, 4 J im, vi. 15. 
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means the ſame bleſſed Lord Jeſus Chriſt, who 
was mentioned in the preceding verſe. „„ the 


illuſtrators themſelves in their note on ta. Ml. I4. 
| erbpreſsly declare, that * St. Kaul alls God or 
Cͤhriſt, the only Potentate, 2 Vim. vi. 15. (ir thould 
6 have been 1 Ms and if he Calls ih che only 
0 Uk Petentate, he calls han tte See vie io z for 
both terms are uſed by ihe apoit.e, and app led to 
15 the ſame perſon. This obletvaticn therefore, upon 
the uſe of th: word bee, vill not do to Icilen the 
= divinity of Jeſus Cari. 
Fo But ſay they, is very remarkable, that not 
ZZ only the To olical conſtitutions, and the arger 
epifſtles of Ignatius (books of dubious authority, 
' tho” very ancient) repreſent it as a branch of the 
Gnoſtic herely to afhrm Chriſt to be himſelf ab- 
| folutely, the God over all.” And are thoſe conſti- 
tutions and epiſtles books of dubious authority? 


Spc NECES 


M el . N 
14 2 3 — wc * 5 J 222 128 P 
ERAS ITN Lag? POD EEE LY bets 


W 


| * 
7 
: \ £ 
> 


4 * * 1 4 7 : %> 4 
OS" anna” oa, 2 P47. = f 
PFG! ( 
pn FEI ISS r FD r Ws. 
a> £44 » = Ix 
N 


N 


N 


in them is not worth remaiking. Nor is any 
thing therein contained to be admitted as proof, 
that Chriſt is not God over all. But allowing it 
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to be himſelf abſolutely the God over all; it muſt 
de cqually atlowed, that it is a branch of the Arian 
and Socinian hereſies to affirm, that Chriſt is not 
Gad over all. Which latter opinion is by much 
the more damnable of the two. 

„But, they ſay, even Tertullian chargeth upon 


= as equivalent to confounding him with the Father 
himſelſ. And Origen calls it ra/hneſs (which he 


would not have done, if he had thought it to be 


the doctrine of St. Paul) to ſuppoſe Chriſt to be 
the God over all; as being inconſiſtent with his 
* . own words, My Father is greater than I, And 
54k 15 | | Eu. 


Certainly they are, Therefore whatis mentioned 


is a branch of the Gnoſtic hereſy, to affirm Chriſt | 


{ Praxeas, kg ſtyling Chriſt, he Lord God Almighty, 


1 36 


Euſcbius, thro' all his books againſt Marcellus 75 


lays it down as the conſtant known doctrine of th. 
church, that Chriſt himſelf is not THE God ove! 
all ; but that theſe are the peculiar titles of the Fa. 


ther. And he particularly affirms, that whoſo- »: 


ever applies theſe titles to the Son, cannot be a 


pious perſon. And he adds, that Sabellius was 
excommunicated as a blaſphemer for this very aſ- 
ſertion; as confounding the characters of the Fa- 
ther and the Son.” Theſe cavillers ſeem to lay a 
mighty ſtreſs upon the pronoun, Himſelf, and the» 
article The, As they are but two little words of 
_ their own foiſting in to make a great pother about, 
they are welcome to take them again, and leave 3 5 
the text juſt as they found it, Chriſt, who is G 


ver all, bleſſed for ever. This is all I con end for. 


But 1 would aſk theſe illuſtrators, Did you ever 
read what Tertullizn wrote againſt Praxeas ? It 
you did, your miſtepreſentation of this matter is 


excuſable, For you could not but know, that 


Fuer charges him with maintaining that there 

was but one perſon in the Godhead ; with hold- 
ing an error, in that reſpect, the ſame with that 6; 
of the Arians and Socinians. In oppoſition to which 
be writes thus: He ſhall take of mine, ſays he, i.e. 
Chriſt, as he takes of his Father's. Thus the con- 
nexion of the Father in the Son, and of the Son in 
the Paraclete, makes three agreeing, the one of 
the other, Which three are one eſſence, not one 
Perſon. As it is ſaid, I and my Father are one: 


One as to unity of ſubſtance, not as to ſingularity 
of number. If therefore Praxeas had done nothing 

worſe than the ſtyling Chriſt Lord God almighty, 
and had no otherwiſe confounded him with the 
Father, he had-done no other thing than Tertul- 
lian himſelf i In effect has done; nor would Ter- 
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tullian have had any room to have written fo ſe- 

- werely againſt him, as he hath done. ki 

In what part of his writings does Origen call 
it raſhneſs to ſuppoſe Chriſt to be (the) God over 


ſo. all; as being inconfiſtent with his own words, 
* a y Father is greater than I? I do not know, 
as and the illuſtrators have not mentioned, If Origen 
aſ. has any ſuch words, J am ſure he is very incon- 
a-_ ſiſtent with himſelf, For in his Homilies on 


Romans, Lib. 8. Cap. 10. after ſpeaking of here- 


| ticks, that preach concerning the Father, Son 


and Holy Ghoſt not ſincerely nor ſoundly ; he 
ſays, But he that preaches good things well, will 


give to the Father, Son and Holy Ghoſt each his 
own properties. However, he will not confeſs 


any difference either in nature or in ſubſtance. 
And if ſo, he muſt confeſs that Chriſt is God over 


all. But he ſays farther, Lib. 4. con..Celf. Je- 
ſus is not only wile, but alſo a partner of the god- 


head. And again, Lib. S. If Celſus had under- 


ſtood that, I and my Father are one, and that 


which was ſpoken by the Son to God in prayer, 
As I and Tha are one; he would not have thought 


that we worſhip any other beſides that God, who 


is the Lord of all: for he ſays, The Father is in 


ne, and J in the Father. So that if in Origen's 


opinzon it be raſhneſs to ſuppoſe that Chritt is 
God over all, it is ſuch raſhneſs, as he himſelf is 
guilty of. 8 e 

As I have not an opportunity of conſulting Eu- 
ſebius, I cannot pretend to ſay whether the il- 


luſtrators, or the author from whom they have 


taken their note, have done him juſtice, But this 
] can ſay, If they have handled the words of Eu- 


ſebius, as they have handled the word of God, 


they have done it with more art than honeſty. 
| | W nat 
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| | | ens uf 
What were the real tenets of Marcellus, it is not "4 


eaſy to tell, as it was a point much diſputed, How. va 


Ever, he was accuſed of reviving the errors of Sa- 
bellius, who, as the Arians ar SOCiniens do, de- 
nicd the doctrine of the Trinity. And if his di- 
Iciple Photinus took his opinions from him, Euſe- 
bius had no occaſion to urge ag ainſt him, © the 
conſtant known doctrine of the church, that Chriſt 
-himſelf is not the God over all z ſeeing he denied 
the divinity of Chriſt altogether. But does Euſe- 
bius ſay, that Sabellius was excommunicated as a 

blaſphemer for this very aſſertion, viz. Chriſt is 
God over all, as confounding the characters of the 

Father and the Son? Other writers ſay, It was 
tor aſſerting, that the Father was the Son of the 
Holy Ghoſt. „„ . 

5 After all, we have here three writers, Tertul- 
lian, Origen and Euſebius, brought to maintain the 
Arian or Socinian doctrine, that Chriſt is not God 
over ail ; two of which maintain juſt the con- 
trary; and I am inclined to think the third will 
be found to do the ſame : for tho' he was once an 
Arian, yet he afterwards ſubſcribed to the council 
of Nice. But ſuppoſing any thing has been ad- 
vanced by them, that ſeems to favour thoſe errors, 
as the illuſtrators ſay of St, Auſtin, « And who 
is this Auſtin * ” So ſay I of them: and who is 

this Tertullian, once a Montaniſt ; and this Ori- 
gen, to ſpeak proleptically, once a kind of Soci- 
nian; and this Euſebius, once an Arian ? or 
any other writer that oppoſes the Godhead of 
Chriſt ? The words of an inſpired writer plainly 
and poſitively aſſert, that Chri/t is G:d over all, --_ 
bleſſed for ever. Nor can they be taken in any 12 
other ſenſe without confounding the order of the . 
| words, peryerting the ſcope of the apoſtle, and 
J e making 


Fang * 


( 39 ] 


6”; aking his exclamation abſurdly abrupt, forced 
nd unnatural. 
MW That the word, Gop, is left out in ſome copi es, 
15 * not carry the cauſe, I fay, unleſs al] copies 
were in all places agreed to deny Chriſt his God- 
head, or leſſen his divinity, which is all one, If 
it were a matter of indifference, if there were but 
Py one copy to render it doubtful, it were enough to 
5 one a wiſe man drop the Albus but as it is a 
matter of ſuch moment, tho' there were but one 
* copy of any note, that gave reaſon to ſuppoſe it a 
truth, no good man would haſtily give up ſo im- 
portant an article of the chriſtian faith. 
Manuſcripts therefore, tho' ſome of the beſt 
and the molt ancient, baving “/e church of the 
3 LoRD, inſtead of the chureh of Gop, which hz 
bath purihaſed with hi; own blood, Acts. XX. 
23, will not prove ſatisfactorily, that it ought 
not to be, Gd; unleſs they are all agreed in this 
point: Nor even then, to prove that Chriſt is 
not God; ſeeing he is the Lord, and te L 
1 he is the Gd; the L' rd, be is the God. Perhaps 
3 the illuſtrators were aware of ſomething like this, 
therefore they fly to the Syriac verſion, which, 
they ſay, and I cannot diſprove them, has“ the 
church of Dei, inſtead of God. Still we are 
bat juſt where we were; ſor Chriſt is the Lord, 
and e Lord he is the God. Nor can they get a 
ſtep forward in their proof by calling to their aid 
the noted ** Alexandrian copy, which, they ſay, 
| has no more, than, which He, Chriſt, has fur- 
chaſed with blood.“ For it was not with another's, 
but his own blood; the blood of Chriſt; and 
127 AChriſt is the Lord, and-the Lerd he is the God, 
In ſtrictneſs of ſpeech indeed it cannot be ſaid, 
chat God could purchaſe a Muren with his own 


N90 . 
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blood, as God; yet inaſmuch as Chriſt was 
Czod, as well as Man, in one individual perſon, 
by the figure catachreſis, or a communication of 
rey as ſome ſpeak, it might be called, the 

Hlood of Ggd. 

Since we are fallen upon the famous Alexan- 
elian copy, which is ſeveral times appealed to in 
the courſe of this work, as the moſt authentic, 
ny” I confeſs I never fo it, yet J muſt declare 
ano, that I cannot yield implicit faith to it. For 
{ tuppoſe 'tis true, that Arianiſm Arf had its rife 
4 the church of Alexandria; and tho' it was 
ce mned by Alexander, biſhop of that churoh, 
zu afterwards in 325 in the firſt council of Nice, 
ver bt was not put a ſtop to. So far from it, that 
in the council of Ariminum, by the influence of the 
emperor Conſtantius, and the infinuations of the 
% Arian biſhons, Valens and Urſinus, who per- 
iuided the weſtern biſhops, that peace might be 
zottored by only ſetiing aſide thoſe ambiguous 
Nicene terms &7:&, 9u909; and vrords is, which 
were not to be found in ſcripture (tho' by the v 
we laſt is) and which afforded great perpiexuy 
100 ende to weak minds, they were brought to 
jabſcribe an Arian formula of faith: this was ſoon 
atter confirmed in the ſecond council of Nice, and 
eſtabliſhed in the eaſt. At the fame time the 
confeſſion of faith of the firſt Nicene council, was 
condemned by the ſecond, and thus was the 
world rendered Arian, as it were, by ſtratagem. 
And what tricks might be played with copies and 
manuſcripts, by men of ſuch a ſtamp, it is eaſy to 
vuels, if they were not well looked after; and we 
cannot ſuppoſe they were very narrowly watched, 
when the Arians had gotten the leading hand, * 
affirm nothing, but 1 muſt own, till 1 can get 

„„ better 


iy 1 [ 41 ] 
Etter infir mation, the famous Alexandrian copy 
F 4 p me ſeems to ſmell too much of the place, to be 
* together wholeſome. 

* This I know, that men of great Name have not 
0 nly doubted whether it be ſo ancient, as is ge- 
berally ſuppoſed ; but likewiſe whether it be the 


5 
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eaſt, that is called by her name. Concerning it 
bowever it is ſaid in the preface to Wetſtenius's 
* 2d. edition of the Greek Teſtament, „the writer 
of the Alexandrian copy, ſo greatly extolled by 


XZ quently occur, into proper Greek; he has omitted 
what he thought might be ſoared ; he hath al- 
| 118 Itered ſuch paſſages as ſeemed to him obſcure and 
f = cificult. He hath foiſted in a new inſtead of the 
9 former writing, which is either blotted out or 
1 eraſed; in ſhort, he hath ſo interpolated all things 


AE 


1235 
a buſineſs of a netaphraſt, (i. e. a tranſlator, 
= zoſat:r and interpolator all at once) than a co- 
& 7y:/2.” So little account does this editor make of 
the famous Alexandrian copy. 


ginning and the ending, ſaith the L:rd, which is, 
which wis, and which is to come, the Almighty 3 


Lord God.” What then ? So Jeremiah called the 
Meſſiah. But this and the title of the Al- 


* ſay they, For the title of the Almighty or the Su- 
# preme over all, is in ſcripture applied only to God, 
the Father of the univerſe,” I ſee the trick they 
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work of the Egyptian St. Thecla; and whether it 
id not rather ſpring from ſome monaſtery in the 


the learned, hath turned the Hebraiſms, that fre- 


at pleaſure, that he rather ſeems to have done the 


On Rev. i. 8. I am Aipha and Omega, the be- 


the illuſtrators fay, „It is to be obſerved, that 
ſome of the beſt Greek manuſcripts read, ſaith the 


mighty, in the concluſion of the verſe, ſhews that 
it is God the Father of all, that is here ſpoken of, 


.; | D 3 would 


CIR) T 
would play by ſhifting their terms, the Father off 5 
all, and the Father of the univerſe. The ſormelf 5 
is to include the Son of God, in the word A1, 
and ſo to exclude him from being one with thel 40 
Father; the latter is to include him, fo excluded, 
and make him a part of the univerſe, or number 


of created beings ; and ſo by ſetting both together t 
more ftrongly exclude him from being Almigb y. 2! 
But this will not do: for I read, Jacob ſaid unto RR 
Joſeph, God almighty appeared unto me, Gen. 


xIviii. 3. And they have allowed, that the perſon, #7 
that appeared to the patriarchs, was the Son of 
God. But to come to your manuſcripts, What 
are they? Where are they? And how will you 
prove they are the beſt? I hope by the beſt, you 
mean the trueſt, and not only the beſt for your” 
purpoſe. Well, ſhew this; and when you have | 
done, you have gained nothing: ſince Chriſt, as 
one God, with the Father and the Holy Ghoſt, is 
the everlaſting Father, the Father of the univerſe, , 
by whim all things were created. Or to uſe the | 
words of your own note on EX. iti. 14. Since 
Chriſt (whom you affirm to be God, that appeared 
to Moſes in the buſh) enjoys an eſſential, inde- 
pendent, immutable, and neceſfary exiſtence, the 
fume yeſterday, to-day, and fir ever : or as St. Icbn 
hath it, Rev. i. 4. He which is, ard which was, 
and whi-h 15 to come ; ”” conſequently i is Almighty. | 
And how will they hobble over Col. ii. 9g. 4 
„m duelletb all the fulneſs of the Godhead bodily ? 
Why thus, “ In Chriit, 1. e. in the doctrine of 
Chriſt,” Very extraordinary indeed! Who would 
have thought it befides the illuſtrators, or men of 
their principles? « But it may have another mean- 
rg. 1 h m dibe leib all ths fulneſs of the Godhead, 
i. e. the fulneſs o the Dleffing of the goſpel of 
Chriſt.“ 
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Chriſt,” More extraordinary ſtill! So then, Chriſt 


means only the doctrine of Chriſt; and the God- 


head, the bleſſing of the goſpel. No, now I look 


again, they only tell us, “it may mean fo.” Well, 
let them prove it, and then I will believe it. Why 
ce it ſeems to mean fo.” I cannot but obſerve here, 
that ſeeming, ſuppoſition, and may be, are given us 
inſtead of proof, I ſuppoſe, ſome hundred times 
in the compaſs of their work. But why does it 
ſeem ſo? Why « to make it agree with the con- 
text, which it does not appear to do, if by the 
fulneſs of the Godhead, we underſtand the ſub- 


ſtance or eſſence of God.” If looking backward, 


the illuſtraters could not make it agree with the 
context, ſo underſtood ; by looking forward they 
might have found it quite pertinent to the matter 
in hand, viz. to ſhew the Coloſſians, that they could 
not be profited by philoſophy and vain deceit (a 


ttuth ſadly verified in theſe illuſtrators) but by 


Chriſt they might; in whom they were complete z 
or by whom they were filled, by his fuineſs ; agree- 
able to the words of dt. John, And of his Fulneſs 
Jade all we received, and grace for grace, John i. 
16. 1 ſay therefore, till I have better proof to the 
contrary, that in the perſon of Chriſt dwells all the 
fulnefs of the Godhead bodily, or as Swpalixes is 


rendered by ſome, perſonally, The perſon of the 


Godhead was in him; not c:rcumſcripiively, but 
conjunctively, in the compoſition of the perſon of 
Chriſt, He not only “ repreſented the perſon of 
God, as his ambaſſador,” as they tell us in their 
note-on 2 Cor. v. 19. but he was the very and 
true God, as St. John tells us in his goſpel ; and 
more expreſsly in his epiftle ; of which more here- 
after: nor is it any objection, to ſay, that St. Paul 


ſpeaks of the ſaints being filled with all the fuln:ſs 
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of God. The ſubjects are different, and ſo are the 
_ predicates. And illuſtrators themſelves have cleared 
up this difficulty well enough, by interpreting thoſe 
words, Eph. iii. 19. © By all divine ſpiritual gifts 
and graces.” So then the fulneſs of the Godhead 
that is in Chriſt, is the fulneſs of his efjence; the 
fulneſs of God in the ſaints, is the fulneſs of his 
grace, The fulneſs of the Godhead, that is in Chriſt, 
is all the fulneſs that is i= God; the fulneſs of God 
in the ſaints, is all the fulneſs that is of God; and 
** Whereby every one is filled, as the illuſtrators 
lay, to the utmoſt of his capacity.” 

Come we to 1 Tim. iii. 16. Great is the myſtery 
of godlineſs God was maniſeſted in the fleſh. The 
illuſtrators ſay, © There is great reaſon to ſuppoſe, 
that this is not the true reading, becauſe all the 
ancient interpreters, the Latin, Syriac, Arabic and 
Ambroſius (enough! enough! you are far enough 
out of my reach) all appear to have read it, not 
God was manifeſt, but wH1c R was manifeſt, viz. 
The myſtery of godlineſs, or the goſpel.” Do 
they only appear to have read it ſo; and is it not 
certain they did? If not, perhaps there may be 
ſome deceit in this appearance. But let us ſee : 
the myſtery of godlineſs, or the goſpel, was ma- 
nifeſt in the fleſh,” then it muſt needs be that the 
goſpel was juſtiſied in the Spiritand received up into 
gliry; for there is no other nominative caſe to theſe 
verbs, if God is to be left out. Wherefore if ten 
thouſand interpreters or copy iſts, ſhould all agree 
to leave the word God out of this text, I ſhall 
pay no regard to them, till I have bid adieu to 
common ſenſe. I ſhall never ſubſcribe to their teſ- 
timony, who interpret ſcripture ſo, as to make 

_ downright nonſenſe, or nothing of it. Here then 
we have a text undeniably proving that Chriſt was 

God; a perſon truly and eſſentially divine. 
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Let us now hear St. John's farther teſtimony to 
the divinity of our Saviour, in his fiiſt epiſtle, chap. 
. v. 20. We are in him that is true, even in his Son 
= 7eſus Chrift. This is the true God, and eternal life. 
BZ How will the illuſtrators evade this? By telling us, 
c the Alexandrian (I don't greatly like the {meil 
of Alexandria) and a great number of other ma- 
W nuſcripts, read, Him that is the true God; and 
that EVEN, before, in his Son Jeſus Chriſt, is not 
in the Greek.“ Jon it. And that“ ſome (per- 
haps the illuſtrators) ſupply the conjunction, auI, 
inſtead of, «ven.” And, I preſume, whatever was 
their reaſon, there is no more authority for ſupply- 
ing one conjunction, than the other, And that 
% our old Engliſh tranſlation has very well ren- 
dered the words, And we are in him that is true, 
through bit Son Fiſus Chriſt,” In my humble 
of inion this'is not fo very well rendered. For tho 
e may ſignify through ; it is hardly to be ſuppoſcd, 
that it means, 7x and th, 7, when joined with words 
ſo immediately following one another. I do not 
remember an inſtance of this in all the bible, 1 
preſume therefore, if the apoſtle meant, 1hrougs, 
before Jeſus Chriſt, he would have written, 9%, 
as is uſually done in other ſimilar paſſages. 
The illuſtrators ſeem afraid to reſt their caute 
here, and therefore they fly to another ſhift, and a 
miſerable one indeed, viz. to refer Obs, this, not 
to Jeſus Chriſt, the neareſt antecedent, but to 
God; which they tell us, “ is in many manu- 
ſcripts.” So that fiſt we are to ſuppoſe theſe ma- 
nuſcripts to be right, tho' we are not told, what 
they are, nor where they are, and all others wrong; 
which remains to be proved; and then we are to 
be forced upon an unnatural conſtruction ; which 
they themſelves let us know © is not ET, 
| ut 
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but when there is ſomething in the ſentence itſelf, 
er iN the connection, which requires it.“ But that, 
] preſume, is not the caſe here. | 
They teil us indeed, that “ the fathers of the 
three firſt centuries underſtood this text of God, 
the Father.“ And by the way, does not this ſtrong- 
ly imply ſuch a perſon, as God the Son; and that 
if one is true God, the other is ſo alſo ? The illuſ- 
trators, conſidering the cauſe they were engaged 
in, I think, might as well have let this obſervation 
alone, But I take it ſor granted they meant to 
_ exclude the Son; and therefore let me aſk them, 
What did all the fathers of the three firſt centu- 
ries underſtand this text of God the Father? If 
not the teſtimony of ſome, nor of the greateſt part of 
them, is not ſufficient, For truth does not always 
go with the moſt, Witneſs Elijah and the Baalites. 
Yea, ſuppoſe they had all underſtood it ſo, to aſk. 
the illuſtrators own queſtion again, « Who are 
thoſe fathers?” Are they all infallible men? Or 
men compaſſed about with infirmities, and liable 
to miſtake as well as the illuſtrators and I. Fallible 
men for certain, or they would have been more 
unanimous in their opinions than they are. There- 
fore in my judgment, there is very little ſtreſs to 
be laid upon the fathers opinions. For tho' they 
may have been all good men, they appear to have 
a wea# ſide ; and in ſhort were but men. I own I 
have not read many of the fathers. I never thought 
It worth while to read over a cart-load of contend- 
ing authors, to pick out a ſingle ſentence, or two 
when I could profit more by reading the bible; 
eſpecially when I found, not only one father quo- 
ted againſt another, but the ſame father againſt 
himſelf, | | 


Sd 


And 
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And when I found Jerome giving this advice 


} 5 to Tranquilinus, My opinion is that Origen 
is ſometimes to be read on account of his learn- 


Ling, but ſo as we read Tertullian, Arnobius, 
Apollinaris, and ſome other eccleſiaſtical writers, 
both Greek and Latin, taking care to chooſe the 


5 go that is in them, and void the contrary, 


But © there is a plain reaſon, they ſay, for refer- 


ring the relative, his, to. God, meaning the Father, 


(no doubt of it; the dan is evident to every 


one, that conſiders the illuſtrators principles (the 
more remote antecedent ;) tho' it is not proved 


yet, that any ſuch antecedent ought to be there 


inafmuch as by the ſame writer St. John, the Father 
{ js called the only true God; and that even as con- 


tradiſtinguiſhed from our Lord Jeſus Chriſt, John 

Xvii. 3.“ Suppoſe this: does it therefore follow to 
the exclu/;on of him? I trow not. But even this is 
not quite clear. There are as /earned, as wiſe, and 
as good men, 1 dare ſay, as the illuſtrators, who 
look upon that text, as a clear proof, that Jeſus 
Chriſt, together with his Father, is the only true 
God, not excluding the Holy Ghoſt, who is one 
with them. For they indeffiand that text thus : 
To know Thee, and Feſus Ghrift, uch:mThiu haſt 
| ſent, the only true God, This conſtruction is not 
near ſo unnatural, as to refer a relative to a more 
remote, and that a merely ſuppoſed antecedent, 
when there is one immediately going before it, 
with which it agrees, and to which it may well be 
referred, Inſtances of which former kind af con- 


ſtruction, viz. the placing a predicate between 


two ſubjects, to both which it equally belongs, I 
ſuppoſe, upon fearch they may tind as frequently 
as inſtances of the latter. One among others may 


be ſeen, Gen. xlv. 12. The other texts they refer 
8 . . 
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to, and all the texts they can bring throughout i 0 


ſcriptures, that diſtinguiſh our Lord Jeſus Chi 
as mediator, from God the Father, will never «xl 


clude him from being God, equal with the FA © 


ther, as touching his Godhead ; ; nor prove thai 
he is not the true Gd and eternal life. 


But let us for the preſent admit the reading of 


the Alexandrian, and that great number of otheÞÞ 
manuſcripts, 2 and fee what can be made of it, who 
we refer the relative, THIS, to the more rent 


1 


4 


_ antecedent. We are in him that is the true Ca- . 


This, viz. true God, is the true God. Now if the 
Arians were to dring ten thouſand copies in order 
to eſtabliſh ſuch nonſen(i ical tautology as this, iÞ 
would never convince one man of common ſenſe, 


that this was the genuine reading. There is no 
man of common underſtanding, but muſt allow, 
unleſs he ſuffers himſelf to be byaſſed by Arian or 
Socinian prejudice, that St. John here declares 
Jeſus Chriſt to be the true God and eternal life. 
Acts xvi. we read, that when the jailor ſaid to 
Paul and Silas, Sirs, "what muſt I do to be ſaved ? 


They ſaid to him, Believe on the Lord Feſus Chriſt, 


and thou ſhalt be ſa ved, v. 31. And we are told, 
ver. 34. that He rejoiced, believing in God, with all 
his houſe. Now would any unprejudiced perſon 
ever imagine, from a view of theſe words, but 
that to believe in the Lord Jeſus Chriſt, and to 
believe in God, was one and the fame thing, 
or that one implied the other, and that truly 
to believe in Jeſus Chriſt, was to believe in 
God; and that Chriſt was Gd 7 But the 
illuſtrators deep remark upon theſe words is, 


Believe Jeſus Chriſt, whom we preach to be 


the anointed one of God, and conkituted Lord 


over 


Ove tha; 
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and the jailor rejoiced, that not only himſelf, 


Nut all his family were brought to the £nowledge 


Bf the true God, and to the means of obtaining 
Sternal life.“ As they have thought proper to 


Wlip it over here, I will help them to a That is: 


hat is, they were brought to the knowledge of 


Heſus Chriſt, who is the true God. This is 


evidently the meaning of the hiſtorian, or he means 


nothing to the purpoſe. For Paul and Silas had 


1e Grd inſtructed the jailor to believe in Jeſus Chriſt; but 


OW if the 
in order 
this, i thing; the hiſtorians telling us, the jailor rejoiced, 
believing in God, is telling us, in fact, that he re- 
joiced, believing in ſcmething, which the mini- 

| fters of Chriſt had not taught him to believe in; 
For at leaft, not believing the manner he was 


inſtructed to do. The Illuſtrators ſeem to have 


if Jeſus Chriſt was not God, and to believe in 
{Chriſt and to believe in God one and the ſame 


been aware, that this is a ſtrong proof of our Sa- 
viour's being the true God; and finding no copy, 
that has Kvpros inſtead of Oæcs, they have ſhut- 


fled the matter over in this manner. 


I thought I had almoſt done with this head, but 
I find I muſt turn again to Heb. i. where thre is 


more work laid out for me, ver. 3. Ard upbolding 


all things by the word f his power. The illuſtra- 
tors note, Governing all things by the command 
of the power of God: for his is to be referred to 
God, as in the foregoing expreſſions, His glory, 

His perſon. I hey have forgot, or did not chuſe 
to tell us, that, His, before glory, © is not in the text. 

Had they been engaged on the part of the Son of 
God, they would not have failed to have made a 
great matter of this, as they frequently do of much 


| l eſs circumſtances, We ſhould have been told, the 


: | true 
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true ni is, who being the ard 0 of glory; 
and they would not have failed to have diſcovered 
true diyinity in theſe words. But not to inſiſt upon 
this, I require proof, that his is to be referred to 
God, as diſtinguiſhed from Chriſt. The telling us 
it is agreeable to Mat. xxviii. 18, Mat. xi. 27 
and John iii. 35. and xiii. 3. does not prove it at 
all. And till I have better proof, I ſhall ſuppoſe 
that Chriſt as God, equal with the Father, aphlds, 
or governs (if it muſt be ſo) all things by the word 
of bis own power, 


For unto which of the angels ſaid he at any time, 


Thon art my Son, this day have T begotten thee ? 
And again, 1 will be to him a Father, and he ſhall 


be to me a Son? Heb. i. 15. The illuſtrators note, 


<< It is uſually ſuppoſed, that the nominative caſe 
to, /ard, is he or God ; but perhaps the nomina- 
tive caſe here underſtood i is, the ſcripture.” And 
perhaps the ſpeaker is the begetter, and Father of 


the Son. It is natural ſo to underſtand it.” But 


can any one be ſo wild, as to ſuppeſe, that the ſcrip- 
ture was the Father, or begotten of Chriſt ? Or 
that it was the ſcripture only, and not God, the 


Father in the ſcripture, that ſaid, Thou art my Son, 


th:s day have I begotten thee e And, I will be to int 
a Father, and he ſball be io me a Son? 

But we are told, << that the firſt quotation from 
the ſecond Pſalm, tho! it has been always ſuppoſed, 
and (firange!) with the greateſt reaſon, to relate 
in its myſtical ſenſe to Chriſt ; yet in its primary 
ſenſe it ſeems to relate to David. And the ſecond 


quotation, from 2 Sam. vii. 14. is moſt apparently 


ſpoken of Solomon, and cannot in any direct ſenſe 
be applied there to Chriſt.“ I apprehend it may as 

ell as here: notwithſtanding the threatening 
that immediately follows. For Solomon, concern- 


ing 
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ing whom God, by the mouth of Nathan, wake 
theſe words, was an eminent type of Chriſt; and 
ſo far as the type and antitype agree, ſo far may 
whatever is ſpoken to the one, be in ſome direct 
ſenſe, applied to the other. But they ſay, it may 
be objected, that © theſe words were ſpoken in 
their primary ſenſe 70 David, and of Solomon; and 
therefore do not at all prove the ſuperior dignity 
of Chriſt to the angels ; ſuppoſing the writer of 
this epiſtle had alledged theſe citations, by way of 
proof of this.” I fay, let the words in their primary 
fenſe be ſpoken to and of, whom they might, the 
intention of God in inditing, and of the author of 
this epiſtle in citing them, was to ſhew, that the 
Meſſiah was the Son of God ; and that in ſuch an 
high and peculiar ſenſe, that he has a Cignity 
ſuperior to the angels. 

Let all the angels of God wor fhip him, v. 6. They 
obſerve, that © this ſeems to be a quotation taken 
from the Septuagint, Deut. xxxii. 43. and is not 


in the Hebrew, Samaritan, Latin, Syriac, or 
Arabic; nor taken notice of in the Targum of 


Onkelos.” That it is not in the Hebrew or La- 
tin I know. As for the other authorities men— 
tioned, I know nothing of them. But the diffi- 


culty is, ſay the illuſtrators, how to account for 
this citation; and that is nſually done by ſuppo- 
ſing the apoſtle had not this paſſage from Deutero- 


nomy, but from the xcvii. Pſalm.” And then 
they take care to ſhew, that “ the citation of 
the apoſtle is far wide from the words of the 
Pſalmiſt.“ So that we muſt ſuppoſe © it was taken 
from (the Septuagint in) Deuteronomy, where we 
have the very words cited (well obſerved !) ex- 
actly.“ The paſſage is then applied wholly to 
by the Iſraelites (without mentioning one word of 

£3 Chriſt) 


We non at, En 
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To ſhew that the words, Let all the angels of G:d 7 


If they had, they are Words of no authority. 


gint, Deut. xxXii. 43. And though the words of the 


of Jeſus Chriſt over all the earth. Now whe- 


tion, took this paſſage from the Pſalm and inſert- 
ed it in Deuteronomy, the providence of God, 
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Chriſt) as being God's firſt begotten Com, who is Wi 
threatened to be chaſtiſed. When therefore from 
the moſt terrible deſolation he is again brought 
into the world, and ceftored, even the angels are 


called upon by Moſes to rejoice with him, and to WR 


pay a reſpect unto him.” Now the end of the 
illuſtrators in all this muſt appear to be this. 1. 


worſhip him, have no reſpect to Chriſt. And 2. 


But 1 hope I ſhall make it appear plain enough to 
ſatisfy any ſincere chriſtian, that theſe are words 
of authority, and have reſpect to Chriſt. 

That they are words of authority I prove thus: 
Theſe words it is certain are found in the Septua- 


Pfalmiſt are not exactly the ſame, they are very 
nearly io. Thug panags, according to the Septua- 
gint ſtanding thus, IVarſhip him, all ye, his angels. 
And tho' there is no alluſion, as the illuſtrators 
note, to the bringing the firſt begotten into the 
world again, the Pfalm, by their own confeſſion, 
15 a prophecy of the eſtabliſhment of the kingdom 


ther the Septuagint, in order to magnify their na- 


toreſeeing that their tranſlation would be com- 
monly made uſe of in after-times, and therefore 


over-ruled their pens, as it did Caiaphas's tongue; 


or whether they had it from ſome copy, Targum, 
or Midraſh, or was an addition of their own (tho' 5 
the illuſtrators ſay they cited it, which implies = & %s 
being a quotation from ſome other writer) | 9 
uncertain. It is moſt likely they had it "Sa 
the Pialm, becauſe it ſeems to have bcen edge 

edge 
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FT ledged as part of the ſcriptures, by the Jews, and 
by the apoſtle, who alledges this paſſage to them. 
Nou it muſt be owned by all, that pay any regard 
co the ſcriptures, that any words, that for ſub- 
2 ſtance are to be found in the ſcriptures, and that 
| ZZ have been acknowledged by the Jews as part of the 
XZ ſcriptures, and have been quoted by an inſpired 
writer as ſuch, muſt be words of authority: But 
| theſe words, for ſubſtance, tho' not identically 
the ſame, are to be found in the ſcriptures ; they 
were acknowledged by the Jews to be part of the 
ſcriptures, and are quoted by an inſpired writer as 
ſuch ; therefore I conclude they are words of au- 
thority. . 5 
And that theſe words have reſpect to Chriſt, I 
prove thus. Admitting, as the illuſtrators inſi- 
naate, that theſe words relate to Iſrael, who is 
ſtiled God's / begotten Son, Exod. iv. 22.“ 
Iſrael is a church of God, of which Chriſt is the 
head ; yea a type of Chriſt himſelf, if we may 
credit St. Matthew, who applies thoſe words, 
Out of Egypt have I called my Son, which were ſpo- 
ken p:imarily of Iſrael, as the type, to Chriſt the 
antitype. Now the words that relate to the body 
of the church, ſo far as is conſiſtent with character, 
relate alſo to the head ; and thoſe which relate 
to the type, relate alſo to the antitype. If then 
theſe words relate to Iſrael, the church of God, 
and the type of Chriſt ; they relate allo to Chriſt 
the antitype, and the head of the church, 
But l need not have gone ſo far about; for turn- 
ing to the xcvii. Pſalm. ver. 7. I find the illuſtrators 
3 have this note, on worſhip him, all ye gods. Wor- 
| ſhip him all ye that are called gods, whether 
mighty princes on earth, or angels in heaven, and 
acknowledge his ſupreme authority over you all.” 
1 The 
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The writer of the epiſtle to the Hebrews applies 1 
this to Chriſt, chap. i. 6. hen be bringeth in Wl 
(that is, when the ſcripture deſcribes the coming 
the Mefliah) the fir/# begotten into the world, þ * 

faith, Let all the angels of God worſpip him.” 80 

then notwithſtanding all the pains they have taken : : 

in Hebrews, to ſhew, that the words quoted by ie IE 
the apoſtle, were not taken from this Pſalm ; 

they here expreſsly declare that they were taken 4 

from it. But they go on: © the thing itſelf 

ſhews this Palm to relate to the coming of the H 

Meſſiah, and the calling of the Gentiles : and 

the application gf it, by the writer of the epiſtle 
to the Hebrews, ſhews it was ſo underſtood by 
the Jews of that age: And Chriſt alone was con- 
ſtituted the head of all principalities and powers, 
whether in heaven or earth.“ Hence then | ga- 
ther this note, that our Lord Jeſus Chriſt is the 
ſupreme God. He, whom all the angels of God 
are commanded to worſhip and do worſhip is the 
fupreme God; for it is written, Thou ſhalt wor- 

o p the Lordihy God, and him only ſpalt thiu ſerve: 

But all the angels of God are commanded to 

worſhip Jeſus Chriſt : and do worſhip him. Rev. 

v. II, 12, 13. Therefore Jeſus Chriſt is the 

ſapreme God ; equal in honour, glory and pow- 
er, with the F ather and the Holy Spirit. 

To take a look back once more into the Old 
Teſtament. We fend, Gen. xxii. 14. And Abraham 
calied the name of that place, Fehyvab-jireh, as it 
is aid to this day, in the mount of the Lord it ſhall 
be ſeen. NN ν , © Or rather, ſay the il-— 
luſtrators, In the mount of the Lord it ſhall be pro- 

; vided.” With ſubmiſſion to their jud;ment, I con- 
6 ceive, they have altered the reading, but not fo as. 
f . t5 make it a whit more intellizible, than it was 

| Wich- 
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without their illuſtration 3 in which, they tell us, 
this points to us the great. moral of this paſſage of 
ſacred hiſtory, viz. that in the moſt difficult duties, 1 
vue ought to be obedient and reſigned to the will of 1 
God.” For tho' this is truth, 1 do not apprehend +: 
that theſe words point out to us this moral leſſon, + ww 
but the myſtery of our redemption by our Lord Jeſus of 
Chriſt, as is plain from his own words, John viii. -M 
56, and the illuſtrators themſelves afterwards ſeem | 1 
to allow the Septuagint have not taken as in 7 
regimen, i. e. they have not taken Nas a geni- = 
tive caſe governed of d, but as the nominative _ iT 
to the verb RN. They have tranſlated the verh 5 1 
as in the perfect tenſe; the vulgate, and our tran- «| 
Nators, in the future tenſe, which it is. Now it is 
a rule in grammar, that the prepoſitions & and 
I, Y often include N demonitrative. So here ANA 
is put for IMA. The meaning of the words then 
is this, In this very mountain, viz. mount Moriah, 
the Lord, or Fehovah ſhall be ſeen, Fo that here 
is a plain prophecy, that the true God, Jehovah, 
ſhould be ſeen in the fleſh, upon mount Moriah, 
and ſhould there become a ſacrifice to "redeem 


mankind, * in accompliſhment of what was pres 

1 azured by Abraham's offering up his fon Iſaac.“ 
= = Here then II take it for granted, the Word, or the 

15 divine nature of Chriſt, is called the true God. 
_ To mention but one paſſage more of the many 
2 that might be produced, Jer. i. 4. The word of 
— the Lord VN NAT. The Septuagint Ao os Kues, 
we Logos, or Word of the Lord, came to Feremiah, { 
i holds diſcourſe with him thro? ſeveral verſes. Je- | þ 
=  __r:miah calls him, Ny Y, v. 6. Lord God, or 1 
- * Lord Febovab, (which by the way makes it evi- 4 


8 1 dent to me, that YR and n, the Lord and 
pc: the Lord, Pf, cx, i. the' two perſons there, do not vt 
5 | . | | mean 9 ? 
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mean two Gods, a greater, and a leſſer, but one 
God) the Lord A put forth his hand and touch 
ed his m;uth, ver. 9. All theſe circumſtances put 


together, make it plainly appear, that however the 


word of the Lord often means no more, than the 


ſound of words, that came from the Lord, or words 
impreſt upon the mind of a prophet, it means here, 


as well as in the other places, the perſon of Jeho- 
vah; the Logos, that St. John tells us, was God. 


Ihe illuſtrators ſay, this touching appears to be 


done in a viſion.“ It might be ſo, and yet all be 
reality, as much as when the woman ſaw a viſion 
of angels at our Lord's ſepulchre, who rolled away 


the ſtone, and talked with them. I believe it, ac- 


cording to the plain letter of the text, as there is 


| nothing abſurd, unteaſonable or impoſfible in it, 


till I ſee it diſproved. This then I take to be an- 


other plain text, where the Logos, or Son of God, 


is called the ſupreme God. For in that he is called 


Jehovah, which is the" incommunicable and pe- 


culiar name of God, which never was given to any 
one elſe, it clearly proves, that he was fo. For God 


bath ſaid, I am the Lird, dh, that is my name, 
and my glory (neither of my name nor worſhip) will 


{ give to another, that is not God. Iſa. xlii. 8. 


We haye ſeen what God by his prophets and 
apoſtles hath ſaid concerning the divinity of the 

Meſſiah; let us likewiſe ſee what the devil ſays 
concerning him. And we ſometimes find that 


evil ſpirit declaring him to be the Son of God ; 
which implies his being conſubſtantial with the 


Father : for that this is not ſpoken in any low ſenſe 


is plain, inaſmuch as he owns his co-equality with 


the Father, in that he trembled at his power to 
torment him. The illuſtrators however will not 


allow, that it was the devil, that bore this teſti- 
mony 
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mony to our Lord, but only the diſeaſed perſons, 
that were ſaid to be poſſeſſed of the devil. How 


true this is I ſhall enquire hereafter. In the mean 


time, I hold it for truth, upon the plain words of 
ſcripture, that it was the devil, that bore this teſti- 
mony. It is in vain to ſay, What need had Chriſt 
of the teſtimony of the devil? or who would be- 
lieve his teſtimony, who was a liar, and the father 


of it?” Whether there was a neceſſity of it then or 
no, the neceſlity of it appears now, viz. to ſhame 


the Arians and Socinians out of their error, and let 
the dark illuſtrators of the holy ſcriptures lee, that 


the devil himſelf had more honourable thoughts of 
our Saviour, than they have. 


Upon the whole I will venture to ſay, that the 


illuſtrators, with all the pains they have taken, 
have not yet been able to prove, that the Son of 


God is not very and eternal God, equal to, and 
one with the Father, and the Holy Ghoſt. All the 
ſtir and bulile they nave made with manuſcripts, 
copies, ver ſions, canous, en;ſtituttins, fathers, inter- 


' preters, ers, maybees, ratbers, and what not, is 


but to raiſe a duſt ; with which however they will 
never be able ta blind the eyes of all men. I ſhall 
add, as a convincing proof to me, that our Lord 
Jeſus Chriſt is JEHov an, very and eternal God, 
that he has always been acknowledged as ſuch, 


by the beſt of men in all ages of chriſtianity. And 


in all ages thereof there has been a cloud of wit- 
neſſes, holy men, who having owned and worſhip- 
ped him as ſuch, have been favoured with pecu- 
liar bleſſings from him, which I will venture to 


| ſay, no man ever was, that worſhipped him under 


any other notion, if they had ſufficient means of 
knowing better, And I will be bold ta affirm from 
the obſervations'I have made upon what I myſelf 

. have 


158 


that whoever preaches ſalva 
eſus Chriſt leſs than t 


tion thro? 
he Supreme 4 
Vet conyerted dne ſinner to God, nor 1 
turned him from the error of his Ways; nor ever | ah 
„if he were to preach in this manner til 
ay, and that with | 

as, ON the 5 
Preached, as God, e 


fore his death, 2 


» Where Chrj has been 
qual with the Father, 


and there. 
ufficient ſacrifice and ſati 


5 dut he never did, 
will, ſet his ſeal to a lie. 


in anſwer to the il] 
aertions is not ſufici 


uſtrators 
Ir blaſohe. 
rove, that Chriſt ; 
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59 
the Septuagint renders the place, J am he who is; 
or, as the Chaldee, I am he, who is, and will be, 
ET that is, I enjoy an eſſential, independent, immu- 
table, and neceſſary exiſtence, the ſame ze/ter day, 
today, and for ever; or as St. John hath it, He 
TX Which was, and which is, and which is to come.” 
Again, ver, 15. He, God, i, e. our Lord Jeſus 
EZ Chriſt, as they tell us, ver. 3. Who is God the Son, 
7 firſt revealed himſelf only as the Lord, the ſupreme 
© governor, the creator and poſſeſſor of heaven and 
earth. He was then pleaſed to declare himſelf as 
the All-ſufficient to man. And here he further re- 
preſents himſelf to us an univerſal good, and leaves 
us to make the application of it to ourſelves, ac- 
cording to our ſeveral wants, capacities and de- 
fires, by his declaring himſelf to mankind, by the 
name, I AM: as much as to ſay, Are they weak ? 
Jam ſtrength. Are they poor? {am riches, Are 


am health. Are they dying? Jam life. Hare they 
nothing? I am ali things. I am wildom and 


goodneſs. I am glory, beauty, holineſs, eminency, 
ſupereminency, perfection, all-ſulhciency, eter- 


veral conditions, that I am, W hatſoever is pure 
and holy, whatſoever is great and pleaſant, what- 
ſoever is good or needful to make man happy, that 


5 I am.” All this, obſerve, is predicated of our 
Lord Jeſus Chriſt, by the illuſtrators, in the Old 
of Teſtament, however they have blaſphemed him in 
ot the New. Wherefore I ſay to them, Ye idolaters, 


God, the idol of your own imagination in the New 


re- 


they in trouble ? I am comfort, Are they ſick? 1 
power. I am juſtice and mercy. I am grace and 


nity, Jehovah, I am. Whatſoever is ſuitable to 
their nature, or convenient for them in their ſe- 


that have ſet up your own Baal, your little created 


Teſtament, in the room of the real Chriſt, now 


— — n 


ye declare in the Old Teſtament to be the I AM. 
Let your own words convince you, and force you 


pretend to acknowledge a Trinity of perſons, or 


But they have taken great pains to explode the 
notion. In their note on Rev. v. 8. where the 


ſay, The triple ſalute and acclamations of royal 


ferred to this myſtical ſenſe ? It is one proof, a- 
mong many others, that the illuſtrators will have 


ſtill the proof is wanting, that it has no reference 


are three that bear witneſs on earth, were added 
ſome hundreds of years after St. John's death; for 


[ ] WW 
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renounce him, and worſhip that Chriſt whom WR 


to own, the Lord Jeſus Chriit, he is the God; 
this Lord he is the God; or they will, they muſt 
condemn you for ever. | 

It is to be obſerved that theſe authors never once 


hype/taſes in the Unity of the Godhead, even in 
their annotations on Mat. xxviii. 19. where our 
Lord commands his apoſtles to baptize in the name 


ef the Father, and of the Sen, and of the Hay Ghift. 


four beaſts, or living creatures, are ſaid not to re 
day and night, ſaying, Holy, Holy, holy, Lord God 
almighty, which was, and is, and is to come ; they 


perionages, among the ancients, as well as. the 
tervency of devotion, which ſuch repetitions ex- 
preſs, do well and eaſily account for the thrice 
holy, without referring it to a remote, myſtical 
ſenſe ef a Trinity of perſons iu the Godhead,” And 


* 


is th's offered as a proof, why it muſt not be re- 


ſomething to ſay, tho' nothing to the purpoſe, This 
triple acclamation may be ſo accounted for; but 


to the ever bleſſed and holy Trinity. 'Y 
In their notes on 1 John v. 7, 8. they tell us, 
4“ There are the ſtrongeſt reaſons to conclude, 
that theſe words, In heaven : the Father, the Mord, 
and the Holy Ghyjt; and theſe three are one. Andthere 


they 
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LY they are not to be found in the text of any Greek 
&F manuſcript, before tie invention of prin ing, or 
before the ſixteenth century ; nor in the text of any 
ancient verſion except the Latin; andi in that, 
only in ſome manuſcripts; nor cited by any of 
the ancient chriſtian writers. And there are ſeve- 
ral editions of the Greek teſtament printed, which 
have not this verſe. The firft.edition which had it 
was that of cardinal Ximenes, publiſhed at Com- 
plutum in Spain in 1521 ; and he took it not from 
BZ any Greek manuſcript, but from the Latin ver- 
ſion. The next was Eraſmus's third edition of the 
= Greek teſtament, printed in 1522; for he had it 
not in his 1ſt and 2d edition. And the next was 
that of Robert Stephens, in 15 50. And this is the ori- 
ginal and authority of the printed editions through- 
out all the reſt. Even in the firſt Engliſh bibles after 
the reformation in the time of Henry VIII. and 
Edward VI. it was printed in a different character, 
to ſignify its being wanting in the original: which 
diſtinction came afterwards to be neglected. 70 
The printed editions of the Greek teſtament, 
as we have already obſerved, took theſe words from 
the Latin verſion; and in many of them they are 
found only in the margin, not in the text; ſo that 
it is highly probable it was firſt of all written in 
the margin of ſome manuſcript by way of myſtical 
expoſition, and was from thence transferred into 
the text by ignorant copyiſts. According to all the i 
Greek manuſcripts and ancient verſions, the 7th 17 
and 8th verſes, contain no more than the follow- _ —_ 
ing words, For there are three that bear record; 
the ſpirit, the water, and the bloed ; and theſe ee 
agree in one. The ſenſe of the poſpel i is perfectly 


EB. 7 complete with this 1eading, without any thing elſe.” — 
This is all the illuſtrators have ſaid about the : 
matter, and it is zl Or De0 to ſay for their pur- - 1 
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renounce him, and worſhip that Chriſt whom 
ye declare in the Old Teftament to be the I am, 
Let your own words convince you, and force you 
to own, the Lord Jeſus Chriſt, he is the God; 
this Lord he is the God; or they will, they muſt 
condemn you for ever. - 
It is to be obſerved that theſe authors never once 
| Pretend to acknowledge a Trinity of perſons, or 
Hypeſiaſes in the Unity of the Godhead, even in 
their annotations on Mat. xxviii. 19. where our 
Lord commands his apoſtles to baptize in the name 
of the Father, and ef the Sen, and of the Hily Ghift. 
But they have taken great pains to explode the 
notion. In their note on Rev. v. 8. where the 
four beaſts, or living creatures, are ſaid not 10 re 
day and night, ſaying, Holy, holy, holy, Lord God 
almighty, which was, and is, and is to came ; they 
ſay, „The triple ſalute and acclamaticos of royal 
perionages, among the ancients, as well as the 
tervency of devotion, which ſuch repetitions ex- 
preſs, do well and eaſily account for the thrice 
holy, without referring it to a remote, myſtical 
ſenſe ef a Trinity «of perſons iu the Godhead.” And 
is th's offered as a proc, why it muſt not be re- 
ferred to this myſtical ſenſe? It is one proof, a- 
mong many others, that the illuſtrators will have 
ſomething to ſay, tho' nothing to the purpoſe. This 
triple acclamation may be ſo accounted for; but 
ſtill the proof is wanting, that it has no reference 
to the ever bleſſed and holy Trinity. | 
In their notes on 1 John v. 7, 8. they tell us, 
© There are the ſtrongeſt reaſons to conclude, 
that theſe words, In heaven © the Father, the Weird, 
and the Holy Ghaſi; and theſe three are one. Andthere 
are three that bear witneſs on earth, were added 
ſome hundreds of years atcer St, John's death ; for 
| „ they 
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EZ they are not to be found in the text of any Greek 
manuſcript, before tt e invention of prin ing, or 
before the ſixteenth century ; nor in the text of any 
ancient verſion except the Latin; and in that, 
only in ſome manuſcripts; nor cited by any of 
the ancient chriſtian writers. And there are ſeve- 
ral editions of the Greek teſtament printed, which 
have not this verſe. Ihe firſt edition which had it 
was that of cardinal Ximenes, publiſhed at Com- 
plutum in Spain in 1521; and he took it not from 
any Greek manuſcript, but from the Latin ver- 
ſion. The next was Eraſmus's third edition of the 
Greek teſtament, printed in 1522 ; for he had it 
not in his Iſt and 2d edition. And the next was 
that of Robert Stephens, in 1-550. And this is the ori- 
ginal and authority of the printed editions through- 
out all the reſt. Even in the firſt Engliſh bibles after 
the reformation in the time of Henry VIII. and 
Edward VI. it was printed in a different character, 
to ſignify its being wanting in the original: which 
diſtinction came afterwards to be neglected.” 
„„The printed editions of the Greek teſtament, 
as we have already obſerved, took theſe words from 
the Latin verſion; and in many of them they are 
found only in the margin, not in the text; fo that 
it is highly probable it was firſt of all written. in 
the margin of ſome manuſcript by way of myſtical 
- expoſition, and was from thence transferred into 
the text by ignorant copyiſts. According to all the 
Greek manuſcripts and ancient verſions, the 7th | 
and 8th verſes, contain no more than the follow- _ | 1 
ing words, For there are three that tear record; 1 
the ſpirit, the water, and the blood; and theſe three 
agree in one. T he. ſenſe of the goſpel is perfectly 
25 complete with this 1eading, without any thing elſe.” = 
This is all the illuſtrators have ſaid about the RE 
matter, and it is el they had to ſay for their pur- - 4 
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poſe, 1 ppote: for one may venture to affum, iſ 1 4 
clear proof that the controverted ae ought-no 


before the invention of printing} or the 16th cen. 
tury, nor in the text of any ancient verſion, ex- 


tion. For what were they to expound ? No 
_ chriſtian's experience, by a myſtery incomprehen- 


the text by ignorant copyiſts. Suppoſing this 
probable : probability is no certainty, And there 


time? The Arian hereſy I find began very early 
to be the prevailing religion all over "the eaſt, tho” 
condemned by the council of Nice in 325. So that if 


| Kup1os for ©co; and Oos for Kveros, any word or ſen- 
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they could have faid more, they would, And thci lh 
great all, after all, is nothing at all; as it is na At mi 
to have place in this chapter. But let us conſider, 
* Theſe words are not in any Greek manuſcript, 


cept the Latin.” The Latin then is an ancient er 


verſion, and they are there. And how came they nie 


there? Why, it is highly probable it was firſt 
of all written in the margin of ſome manuſcript, M 
by way of myſtical expoſition.” With ſubmiſſion, | 
I apprehend this is not a matter highly probable. | 
Tt .is not at all likely that theſe words were writ- 
ten in the margin by way of myſtical expoſi- 


tum per ignotum? A thing evident to the real 
ſible to men and angels? It cannot reaſonably be 


ſuppoſed. And was from thence transferred into 


is equal probability, that the Latin tranſlators had 
theſe words from their Greek copy, or what other 
copy they uſed. And might there not be many 
Greek and other copies, that had them at that 


all their ancient manuſcripts and verſions, that have 
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tence interpolated, or omitted, ſo as to make a- 
gainſt the divinity of Chriſt, or the doctrine of the 
Trinity, are not at leaſt as old as that council, 

there is great reaſon to ſuſpect they were taken by 
the Arian party, Yea, ſuppoſing they are older than 1 
that council, it is {till poſſible, that thoſe copies a 


152 


# be ſuch, as were taken and concealed by the 
Arians, till it was a fit time to bring them to light. 
It might be alſo that negligent, or rather deſigning 
| 1 orie before that council, or afterwards, by the 
lirection of Arian biſhops, or princes, left theſe 
Words entirely out of ſome Copies, and in others 
placed them only in the margin to create ſuſpicion 
pf fraud concerning them. Fr. Junius ſays, Ego 


they vero ab Arianis olim abraſum puto. 1am of opi- 
firs. nion, that it, viz. che 7th verſe, was long ago eraſed 
ript, | by the Arians. Or it is very eaſy for a  copyiſt, 

without any deſign at all of mutilating the text, 


= [oY caſting bis eye on 726 9 e papſupouy]:s, in 
the 8th verſe, inſtead of the 7th, to omit the con- 
troverted words. Again, ſeeing we mult reſt the 


* 5 matter, it ſeems, upon probabilities, it is highly 
ea! x probable, that not an ignorant, but a wiſe and 

n. 3 = honeft copyiſt transferred theſe words from the 

* margin, if he had them only there, into the text, 
baving ſtrong rea ons, frem circumſtances and 
* accounts that he micht have had, to concluce that 

- that was their proper pla: e, 

1 As to theſe words not being cited by any of the 

a ancient chriſtian writers“; ſuppoſing this to be 


true, their ſilence at moſt is but preſumptive evi- 

dence, But I am not ſure that it is true : for tho' 

it did not appear by their writings, that are come 
to our hands, yet theſe woids might have been in 
the original writings of ſome of them. For 'tis 

not im poſſible but their writing may have ſuf- 
fſered mutilation and interpolation in favour of Ari- 
z: aniſm, as well as in favour of popery. And ſo may 
„ *!o manuſcripts and copies of the Greek Teſta- 
5 ment; ſo that I do not wonder at all that“ there 


an edition publiſhed by the illuſtrators had it not. 


are ſeveral editions printed, which have not the verſe. 
under diſpute” ; any more than I ſhould to find that 


I 
But it is not clear to me, that theſe words “ are 
not cited by any of the ancient chriſtian writers.“ 
The words of Tertullian againſt Praxeas, «which 
three are one, ſeem to have been quoted from this 
paſlage of St. John. And he lived ſo early as about 
the year 197. S0 St. Cyprian, who wrote before 
Arius was born, ſays expreſsly in his book De 
Unit. Eccleſ. It is written concerning the Father, 
and the Son, and the Holy Ghatt, and theſe three 
are one. Which words have been cited by divers 
cher ancient chriſtian writers beſides them. 
But * the firſt edition that had it, they ſay, was 
that of cardinal Ximenes, publiſhed at Complu- 
tum in 1 21.“ And are they very ſure that this 
is the very firſt edition that ever had it? I want 
elcar, undeniable proof, that this verſe never was 
in any edition of the Greek Teſtament before 1521. 
« Ard he took it not from any Greet manuſcript, 
but ſrom the Latin ver ſian. The Latin verſiin 
of what? of nothing? Surely of words anſweiing 
to the contioverted verſe in ſome Greek or other 
copy; otherwiſe it was not a verſion, but an inter- 
polation and a mere forgery. If then he had it ſrom 
the Latin verſion, there is great reaſon to believe 
the words ale genuine: if they ſay they mean no 
more then an 2nterpolation in the Latin verſion of 
the New Teſtament ; I again call for a clear, un- 
deniable proof, that theſe words are an interpola- 
tion. | | 3 „„ 
The next was Eraſmus's third edition of the 
Greek Teſtament; printed in 1522, for he had it 
not in his fi ſt and ſecond edition.“ Mighty well! 
this is ſaying ſomething however in favour of thoſe 
words. If Eraſmus had had them in his fr and 
ſecond edition, and had omitted them in his third, 
there might have been room to fuppole, that he 
had ſufficient reaſon for omitting them, and that he 
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was convinced they ought to have no place in the 
text: but ſeeing he had them not in the firſt and 
© cond edition, and inſerted them in is thi d, it ap- 


je world, and could not be defended by the edi- 
tors, and this will be doing ſomething in the de- 
ence of theit cauſe; but unleſs they Can do this, 
they cannot invalidate the authority of their edi- 


„Even in the firſt Engliſh vibles after WE TE” 
formations in the time of en. VIII. and Ed. VI. it 
was printed in a different character, to Gonify its 
being wanting in the original; which diſtinction 


52 | 


ought not to be there, and that they 
in the original; all that can | 
cCircumſtance is, that it Was © 


cr 


the tranſlators; as ſome copies had them, and 


ſubſiſted no longer; there being ſufficient reaſon 


head. The illuſtrators may call this © unintelligi- 


derſtanding. That can never explain the myſter 
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ſome copies had them not. And this diſtinction 
came afterwards to be omitted, perhaps for the 
very ſame reaſon for which Eraſmus inſerted theſe Þ 
words in his third edition of the Greek Teſtament, 
which he had omitted in his firſt and ſecond. His 
reaſon for the omiſſion ſubſiſted no longer. So the 
reaſons for continuing the diſtinction of character 


to conclude, theſe were St. John's words, as well 
as any other in the epiſtle. „ 
According to all the Greek manuſeripts and 
ancient verſions,” (hold ! you excepted the Latin 
before) © the 7th and 8th verſes contain no more 
than the following words, For th. re are three that 
bear record, the ſpirit, and the water, and the 
blood; and theſe three agree in one. The ſenſe of the 
apoſtle is perfe&tly complete with this reading, 
without any thing elſe,” The reft of the apoſtle's 
words may be complete ſenſe without theſe words, 
I grant: but whether the apoſtle's ſenſe or mean- 
ing is complete without them, I am not quite ſa- 
tisfed. I am not ſure, that the apoſtle did not 
mean here plainly to aſſert the doctrine of a Trinity 
of perſons or ſubſiſtences in the Unity of the God- 


ble jargon.“ Untelligible it may be to human un- 


fully. But therefore to call it argen, becauſe the 
manner of it is paſt our comprehention, if it be a 
truth declared in ſcripture, here or elſewhere, is 
downright Blaſphemy. 

After all that the illuſtrators have ſaid, they have 
not brought one clear, poſit ve proof againſt the 
genuineneſs of thoſe words. All that they have 
objected is at moſt, I ſay, but preſumpii ue evidence i 


1671 
and the whole ſuch, as when duly conſidered, is 
of no great force. And it is to be particularly re- 
marked, that tho'they have to'd us the utmoſt that 
is to be Rid againſt the genuineneſs of the words, 
1 have not told us a ſyllable of what is ſaid for 

which Þ preſume is quite enough to ballance, if 
i does not outweigh their objections. This is a 
monſtrous piece of treachery and drijhone/ly ; and 
flatly contradiQs their proteſtation of“ not being 
byaſſed by opinion and party.” Had they been Ho- 
neſt illuſtrators, when they had met with ſuch a 
paſſage as this, that has cauſed ſo much diſpute, 
and is a matter of ſuch moment, they would not 
have endeavoured to byaſs the mind of their rea- 
ders, by telling them only what is ſaid again/?, 
and not a word that is ſaid for it. Nay, had they 
| had a ſpark of conſcience, they could not have done 
ſo. And it muſt appear to every one, that the il- 
juſtrators ate perſons void of Honour and conſcience. 
In ſuch a caſe as this, the reader ought to have 
heard both ſides, and have been left to judge for 
himſelf, and not to have had his judgment byaſled 
by hearing only one ſide, and be ſeduced into 
Arianijm by fraud and cozenage. Why did they 
not tell us what is faid for and againſt thoſe words 
in the critical notes at the end of Wetſtenius's edi- 
tion of the Greek Teſtament? What by Ham- 
mond, Mills, and others? Why did not they tell 
us what Bengelius has advanced in his Gnomon, 
and Apparatus Criticus? Did they never hear of 
ſuch books? Did they never ſee them? nor any 
thing written on the other ſide of the queſtion ? 
If not, they are very unfit perſons to undertake to 
illuſtrate the holy ſcriptures. If they did, their 
diſhme/!y.is inexcuſab e, ſeeing they wiltully con- 
ceal what has been {aid concerning the authority 
5.0 


[.68- * 


of this controverted verſe, which will abundant!; 7 
ſatisfy any impartial perſon. So for ought that ap- 
pears to the contrary, the words under diſpute 
juſtly obtain a place in the holy ſcriptures. h 
Suppoſing this then, and the illuſtrators ſuppoſe 
it, tor the ſake of ſhewing theif ingenuity, here is 
the doctrine of the Trinity clearly proved. How- 
ever the illuſtrators tell us otherwiſe. * There are 
three that bear record in heaven, the Father, the 
Mord, and the Holy Ghoſt; and theſe three are one, 
i. e. ſay they, One in conſent of teſtimony,” But 
is that all ? How is that proved ? Why it is of 
YN record, or teſtimony, that St. John is here ſpeak- 
ing.“ What then? This does not prove, that the 
Father, the Word, and the Holy Ghoſt, are not 
one in nature and Hence, any more than it proves 
that God and Man ate not one Chriſt, But © to 
be one, lay they, John xvii. 21. evidently ſigni- 
fies to be one in conſent or agreement, and not an 
unity of nature.” Allowing this, becauſe the unity 
there could go no higher, than the ſubjects would 
admit, i. e. unity of agreement ; yet 0 be one, 
John x. 30. means unity of nature and eſſince; be- 
Cauſe there the ſubjects would admit of it; and ſo 
they do here, and therefore the ſame unity is meant 
here. This aſſertion is not to be overthrown by 
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= 
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the teſtimonies they bring frem Calvin and  -— 
Beza; for they have ſufficiently, as they ſuppoſe, 1 
and I ſhall not diſpute that, proved them gloſsly 0 


miſtaken in the point of Pr edeſtination, and there- 

fore were as liable to be miſtaken in their interpre- 

tation of other parts of ſcripture. Tho' after all, | 
I do not find either of them charged with dnying . . 
the doctrine of the Ty, Wot . the contrary, | 
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ferent meaning; the p. water 
of a different nature; 
10 be one in agreement, o. 

W ord, and 


„„ 
aid to agree 7" one; Or 10 © 
; | The Fathers the 

in content © 


1 


evidence, eſpecially when he knows the witneſs is 

his avowed and ſworn enemy; much leſs would a 
_ chriſtian condemn and give up fo important an ar- 
ticle of his faith, which has been conſtantly avowed 
by the beſt Chriſtians, and the wiſeſt of men a- 
mong Jews and Heathens in all ages, barely upon 
preſumptive evidence, that is liable to much ex- 


ception, and that brought againſt it by oper and 


avowed enemies of the ever - bleſſed Trinity. 
But we are not obliged to ground our faith ſolely 


upon this one fact. This doctrine is evidently 


taught, Mat. xxviii. 19. in the inſtitution of chriſ- 


tian baptiſm. As cautiouſly as the illuſtrators have 
handled this fact, they have hardly eſcaped owning 


this. They tell us © to baptize in the name of any 


one, is to initiate the perſon to be called by the 
name of, or to profeſs himſelf a diſciple of the per- 
ſon'in whoſe name he is 'baptized,” True. If 


then Chriſtians are diſciples of theſe perſons, theſe 


perſons are one God. For Chriſtians have but one 


God, and one Maſter or Lord, i. e. Chriſt, who is 
_ one with the Father, and the Holy Ghoſt. The 
followers of Juhn Baptiſt indeed were called his 
diſciples, and he baptized them, but not in his own 


name; ſo that he claimed no worfhip from them, 

nor Faith in himfſe'f, but in Him that was to come 
after him. Bur malen as Chriſtians are baptized 
in the name of the Father, Son, and Holy Ghoſt, it 


ſhews an equa ity of theſe th per fons ; that they 
are the oze God in whom Chrid ] 


and to whom they are to yield worlhip, adoration 
and obedience. 


Again, the apoſtolical benediction, 2 Cor. xiji. 


14. The grace of our Lord Jeſus Chrift, and the 


love of God, and the communion of the Holy Ghoſt, 
be ls you all; is a proof of a Trinity of perfons | in 


the 


ians are to believe, 


- 


. 
= - the Unity of the Godhead. For to bleſs the name of 
a2 perſon, i. e. to wiſh bleſſings upon ourſelves or 
others in the name of any perſon or thing, is to 
ſet that up as God. Wherefore the patriarchs ne- 
ver bleſſed their children, but in the name of God, 
= And the Lord ſeparated the tribe of Levi to bleſs in 
bis name, Dcut. x. 8. Accordingly we find the 
church bleffing in this manner: the Lord pink 
hear thee in the day of trouble, the name of the God 
of Jacob A9y) (AR defend thee, l. xx. I. In 
which words by the way may be obſerved the Tri- 
= nity of perſons in Elobim, and the unity of the 
SGSocdhead in Ichovah. So ſays the. prophet, He who 
blelſeth himſelf in the carth, ſhall blefs himſelf in the 
God of truth, lia. Ixv. 16. Wherctore : conclude, 
as the apoſtle bleſſes the Corinthians, or prays for 
bleſſings on them from our Lord Jeſus Ch:iſt, who 
is the Son of God, and from God the Father, «+ 
and from the Ho'y Ghoſt, theſe three are equally 
God. That the Father is God the illuſtrators allow. — 
That the Son is God, they have not been able with [ 


7 


j 
all their ſhuMing to diſprove. And that the Holy I 
Ghoſt is God appears from Acts v. 4. where ly- 4 
ing to the Holy Ghoſt is expreſsly called, lying | 
to God. The illuſtrators have thought proper to . 
take no notice of this, therefore I take it for grant- Ne 
0 ed, they thought it beſt to let alone what they 
"© .could.not confute. And that there is but one God, ö 
45 eyen the enemies of a Trinity in general allow. So 1 
5 that J reſt ſatisfied, that one God in Trinity, and =_ 
” the Trinity in Unity, is to be worſhipped. 

Yet I doubt not, but theſe rational illuſtrators 
of the holy ſcriptures would tell me, that the an- 
reaſonableneſs and abſurdity of the doctrine is enough 

to make any reaſonable man give it up. Who is 
that reaſonable man? the man who has reaſon 
= 5 . enough 


0 
4 
| 


paſts 


r. r A 
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than a horſe can find out thee. And yet how of. 


himſelf. However, I apprehend every thinking man 


' ſon allow the att, tho” it cannot explain the man- | 


true Chriſtian ever doubted, and fome of the wiſe 7 
philoſophers even among the heathens ſuppoſed. | 
Some have ſuppoſed that beſides this, which was | 
breathed into man's noſtri's immediately from 


breaths, or ſouls of life ; but YM MRI, the 


_ ving ſoul, or rather, as it ſhould be read, a living 
perſon; 1 ſhall as ſoon believe that man Has three 
or four diſtinct and ſeparable bodies, as that he has 


enough to fathom he depths of Deity ? Cant tha, 3 
by ſearching find out God? Can/t thou find out ii 
Almighty to perfection? Job xi. 7. No more, I ay, 


ten do vain mortals make the er Avh ? 


In reaſoning pride, my friend, our error lies; | 
All quit their ſpheres, and ruſh i into the ſkies.— | 
Know then thyſelf ; preſume not God to ſcan, | 
T he proper ſtudy of mankind is min. Pope. 
Let man then ſtudy and find out himſelf, if he 4 
is able. But even this is a taſk too hard for him, 
For tho' he ſhould pry into himſelf till doomſday, 
he would never be able fully to ſhew the manner 
of his own exiſtence, nor to explain the myfery of 


may ſee enough in himſelf to convince him of the 
poſſibility of a Trinity i in Unity; and to make rea- 


ner of it. Le 
That we are endued wich an immortal foul, no 


God himſelf, man has another ſoul, made of mat= | 
ter, as his body is. Some have ſuppoſed he has two, 
and ſome three, and I know not how many more 


ſouls. But when | read in the oracles of truth, that 5 
God breathed into his noſtrils, not NO). the 


breath, or ful of lives; and till this was done, 
man did not become, or was not n J, a li- 
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om daily experience, | at 
their proper 


can act Or giſcharge 
+ or entirely ſeparate from the 
r human 


by thinking z n 
t a ſenſitive and a rational foul 3 
Ane; bear, ſee, {mells 
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ve a truly reaſonable man, 
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this tate of infeaſtbility, have been of as ready an 
quick underſtanding as any other perſon: yea, an 
could give an account of various things that 10 
thro' their mind, while they were in this ſtate 
And again, we frequently ſee perſons well grown I 
and endued perhaps with all their ſenſes, that can, 
hear, ſee, ſmell, taſte and fee], whonotwithſtanding FX 
are mere idiots, having no reaſon at all, not ſo much] pit 
as to preſerve themſelves from the danger of fire 

or water. Now notwithſtanding each of theſe three © 
faculties or powers, ſo diſtinct in their operations, 
have truly and properly the nature of the ſoul, and 
therefore are every one of them called, a ſoul; yet 
upon the ſcripture hypotheſis, no man can pretend 
to ſay, that man has three fouls diſtinct and ſepa- 
rable one from another, any more then he has three 
hundred. Tho' one power or faculty of the ſoul 
does not perform the office of another, but are 
diſtinct in their operations; yet are they not ſe- 


the other, and entirely apart from them: they are 
ſtill one undivided, immortal foul. f DOD), 
a ſengle ſpirit of three di Minct lives. The principle of 
growth, the vegetative life, is ſpirit, or the ſoul; 
the principle of ſenſe, or the ſenſitive life, is ſpirit, 
or ſoul; and the principle of reaſon, or the rational 
life, is ſpirit or the foul likewiſe ; and yet they 
are not three ſouls, but one ſoul or ſpirit. 
Divers of the ancients called God, Anima 
Mundi, the ſoul of the world, e has done ſo 
too in his effay on man, 


All are but parts of one ſtupendous whole, 5 
Whoſe body nature is, and God the ſoul. wy 


Which I take to be his paraphraſe upon Plato's 
Fun u Koops; and Virgil's 


Mens agitans molem et -magns ſe corpore mi ſcens. 5 
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which are wonderfully ce in efſence, yet thre 
we know not perfectly how. Not that /ife, int, W 
lect, and will, are formally the ſame in God as in| 
the creature, or can formally be conceived by us: 
but that while we muſt know God in a glaſs, mar; Ml 
foul muſt be this g/aſs, and the ſcriptures muſt be 
our onomaſticon and logic books, and we muſt uſe 
ſuch notions and names of God (as we meet with KH: 
there) or none,” 4-1 
Now whether the Mlufirators will agree to what B* 
this author hath advanced, I know not. This at 
leaſt | know, and will venture to affirm, that if 
they do not agree to this truth, which the author 
bas been endeavour ing to prove and illuſtrate, that 
27-irity vt Perſons or ſubſiſtences in the Unity of 
the Godhead. 1s viſible in the works of God, and 
particularly in the human foul, notwithſtanding 
their boiſt of having the © candle of the Lord 
lighted up in their botom, they have either put 
it out, or ſhut it up in a dark lantern, 
I cannot help ſubjoining here, the words of 
8 « There is no more reaſon, ſays he, that 
it ſhould be objeRed againſt chriſtians by the jews, 
that they worthip divers Gods, than againſt Pailo, 
the jew, who often declares three things to be in 
God, and calls the reaſon, or word of God, the 
name of God, the maker of the world; not unbe- 
gotten, as is God the Father of all, nor yet bego:ten 
in like manner, as men are: the ſame is likewiſe 
called the anzel, or the ambaſſador, who takes care 
of the univerſe, by Philo himſelf, and by Moſes 
the ſon of Nakemannus. (His words are, “ That 

angel, I ſay, who ſaid to Jacob, I am the God of 
Bethel: he of whom it is ſaid, And God called = 
Moſes out of the buſh,”) Or apaink the Eabaliſts, - 
who diſtinguiſh God into three Tights ; ; and ey 
of 
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ſtolen his doctrine from the writings of Moſes. Be 


17 
of them by the ſame names, as the chriſtians do, of 


to take that which is chiefly allowed amongſt all 
the Hebrews ; that Spirit, by which the prophets 
were moyed, is hot any created thing, and yet is 
diſtinguiſhed from him that ſent it, as is likewiſe 
that, which is commonly called, the Shechinah. 
Now many of the Hebrews have this tradition, 


that that divine power. which they call wiſdim, 
' ſhould dwell in the Meſſiab; whence the Chaldee 


paraphraſt calls the Meſſiah, the Mord of God; as 


alſo the Miah is called in David, Iſaiah and others, 
by that venerable name of God, and allo of Lord.“ 


To this I ſhall add, that Plato, and ſome ot his 


followers, ſpeak of a Trinity in ſuch terms, that the 
primitive fathers: have been accuſ-d of borrowing 


the very doctriue from the Platonic ſchool. While 
on the other hand, Plato is by others ſaid- to have 


this as it may, all I intend by mentioning this, is 


to ſhew, that men of as good ſenſe, both among 
Jews and Heathens, as any among the Deiſts, Ari- 


ans, and Socinians of our day, have not thought 


* 


the doctrine of the Trinity an une eaſonabl? doctrine "4 


but thoſe unreaſonable men, that would not allow 
it. Which may ſhame, at leaſt, thoſe that pretend 
to be chriſtians, and yet renounce this grand ar- 
ticle of the chriſtian faith. 


We have ſeen before what the illuſtrators have 
to ſay againſt Chriſt: let us now ſee what they 


have to ſay in behalf of the devil. And indeed they 


have ſo much to ſay for him, that one might be al- 
moſt induced to think he had given them large fees, 
they plead fo ſtrenuouſly in his favour : however 
there is too great reaſon to fear he will one day 


the Father, Son, or Word, and the Holy Ghoft. And 
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pay them the wages they deſerve, unleſs they re- 

pent. According to the account they ſometimes 

give, one might believe that he was a very quiet, 

harmleſs, inoſfenſive devil; bating ſome little ſlips, 

which are :Kewile to be found in very good men. 

They aliow him indeed to have been a little tardy 

in the caſe of Adam and Eve; but even then he 

did no great harm, as they would make us believe. 

He hurt zone but the firſt man and woman. He 
i may be apt now and then ſtill to play ſome fly 
| | tricks, if he is not watched ; but notwithſtanding 
I this, he does no ſuch great hurt, as ſome people 
'S talk of. For putting the cheat upon Eve, he may 
| perhaps undergo ſome puniſhment ; be ſent to hell, 

1 it may be, if there is ſuch a place; but if the il- 
1 luſtrators can but make their words good, he ſhall 
| : com out again after a while. But as for the many 
_ opprffeons, wiles and temptations that he is charged 

with in ſcripture, his advocates often ſet him refus 


in curi concerning them: generally bring bim 
off quite innocent of any ſuch matters. But not 


»Wh to ſpend-mote time, let us hear their pleas in his 
4 aVOUTr. | ELLE, = Fo 
{ —— ſcripture tells us, that Chri/t healed many 


| | that u ere poſſeſſed of devi g. The illuſtrators ſay 
| itt is no ſuch thing: none ever were poſſeſſed of 
devils ; and to prove this, they give us a long diſ- 
ſertation from that very pious and learned divine, 

| (ſo they ſtile him) Mr, Joſeph Mede. The deſign 
1 of which is to prove, that what is called being poſ- 
1 ſeſſed with devils, was nothing more than the epi- 
A lepſy, lunacy or madneſs; and to account for the 
S expreſſions mentioned in the caſes of demcntacs, as 
| implying ſomething more than natural diſorder, 

5 Not to run over all that they have ſaid in eight 

or nine folio pages, I ſhall conſider their arguments 
Mee. againſt 
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againſt real poſſeſſions. 1. They fay, What need 


is there for the ſuppoſition of the agency, or inter- 


poſition of evil ſpirits, when the ſymptoms of the 
perſons diſorder were to be accounted for in a na- 
tural way?“ Great need of it, if the ſcriptures be 
true; becauſe the ſcriptures declare the perſons 
were poſſeſſed with devils. But, fav they, The 
devil was only a name for the eile, Iunacy, or 


madneſs.” | want clearer proof of this, than any 


Mr. Mece, or his admirers have given. U aſſert, 
contrary to their note on John x 20, that he hath 


a devil, and is mad, are not“ fi, nonimous expreſ- 
ſions,“ any more than he hath a fever, and is mad, 
are ſo, To be mad is often the conſequence of a 


violent fever; but this is no proof, that they are 
ſynonimous terms, and mean one and the fame 
thing. Soin all likelihood every one that was poſ- 
ſeſſed of a devil grew melancholy, or diſtracted, and 
at intervals might“ have fits,” and be more than 
ordinarily affected, which might occaſion ever 
demoniac to be called lunatic or mad; but ſtill this 


is no proof, that the being poſſeſſed, and lunacy, or 
madneſs, were ſynonimous terms, or meant one and 


the fame thing. They were quite d:ferent diſor— 


ders, tho” the latter perhaps was generally, if not 
always the conſequence of the former. And Dr. 
Whiti y's argument, vz. that “ the being poſſeſſed 


is always ſpoken of, as ſomething diſtinct from 


diſcaſes,“ is valid and good, notwithſtanding all 


they have ſaid to diſprove it. 
2. Thev fay, the demoniacs are reckoned yp 
among ther /ick people, and they are ſaid to be 


healed or cured Dy our Lord Jeſus, when brought 


to him.“ What then? Does the term healing, al- 
ways imply a bodily diſorder; or ſuch a diſorder 
of mind as. procceds from natural causes! The il- 


luſtrators 
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luſtrators will not dare to aſſert this, firm as their 
brow is. We find it applied to unwholſome waters, 
to /in, and to outward temporal calamities. This 
argument therefore proves nothing, but that the 
illuſtrators will have ſomething to day, tho” it be 
nothing to the purpoſe. 

3. That © the opinion of real poſſeſſions has 
been ſeveral. ways made ſubſervient to the ſubtle 
deſigns of crafty men, to the very great detriment 
and ſhame of the chriſtian religion.” So has the 
working of miracles. But this is no more proof, 
that no real miracles ever were wrought, than the 
other is, that there never was any ſuch thing as a 
real poſſeſſion by the devil. And we muſt give up- 
the opinion of real poſſeſſions, becauſe the chriſtian 
religion has ſuffered by pretended ones; for the very 
ſame reaſon we muſt give up the opinion of real 
miracles. If therefore this argument proves any 


thing, it proves a great deal fo much. 
4. If have not miſtaken, the only argument, 


they have left, and which is indeed the ſtrongeſt 
they can bring, is, that “ real poſſeſſions ſeem in- 
conſiſtent with the goodneſs and wiſdom of God; 

that it ſeems to be unſuitable to the wiſe methods 
of his providence, that other ſpirits ſhould enter 


into any man without his conſent, and actuate and 
govern him. 


ſure the wiſdom and goodneſs of God merely by 


22 


It may ſeem ſo to thoſe, who mea- 


human rule. And fo may every other grievous diſ- 
penſation of his providence. . But pray, is it any 


more inconſiſtent with the wiſdom and goodneſs 
of God to permit an evil ſpirit to torment the body 


of a man and harraſs his mind, when this very af- 


fliction might be inſtrumental to the ſaving of his 


ſoul ; thin it was to ſuffer a hing ſpirit to deceive 
Ahab's Prophets, which! in all 5 Pere 
him 


[8%] 


him a them from ever coming to repentance * 
the all-wiſe God in hT$ juſtice, hereby giving ob- 
ſtinate ſinners up to endleſs perdition, 

Having, as they ſuppoſe, entirely confuted the 
notion of "real poſſeſſions, they tell us, that “ this 
in no manner tends to leſſen the divine power of 
our Lord.” That may be, but it tends greatly to 
deſtroy the credibility of the goſpel hiſtory, and to 
injure the character of our Lord, For the Goſpel 
expreſsly aſſerts real poſſeſſions; and our Lord ne- 
ver once told the people, there was no ſuch thing; 
but on the contrary countenanced the common 
and prevailing opinion. But“ it was not his buſt- 
neſs, they ſay, to inſtruct men in the things of na- 
ture; this was foreign to the office of a prophet.” 


1 ſay, Not in cafes of this nature. There was all 


the reaſon in tne world, that he ſhould have put a 
ſtop to ſuch a notion, were it only on this account, 
that he-could not but foreſee, that it would in after- 
times be made © ſubſervient to the ſubtle deſigns 
of crafty men to the very great detriment of his 
religion.“ In other caſes, where things, that the 
illuſtrators are not willing to allow, are not fo ex- 
preſsly mentioned, as might be, becauſe they we 
truths acknowledged by all ; they argue, if it hrs 
truth, the penmen of the ſcriptures “ ought to 
have told us ſo.” So, I fav, if it is truth, that 
there never was any ſuch thing as a real poſſeſſim, 
Chriſt, 1 do not ſay ought, but he certainly world 
have told the people ſo he would have ſaid, as in 
other caſes, Te do greatly err > There is no ſuch 
thing as being poſeſſeſſed of a devil; it is only a 
natural diſorder of an extraordinary kind. But he 
ſays not a word of this, therefore 1 take it for 
granted, that he acknowledges real poſſeſſions to 
be matter of fact. 
But 
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But let us ſee how they get over the account; 
given us of demomacs. The caſe of the young 
man mentioned, Matt, xvii. 14, 15. appears (fay 
they, or Mr. Mede for them) to have been the epi- 
lepſy; becauſe the parent ſays his child was a lu- 
natic.” True. And the evangeliſtyſays, Jeſus re- 
buked the devil. So that it is reaſonable to ſuppoſe, 
his being poſſeſſed occaſioned his lunacy : and fo 
the parents Words declare, Mark ix. 17, 18. 
That he Hadan dumb ſpirit. | | 

In regard to the woman mentioned by St. Luke 
xiii. IT. who is ſaid to have had a ſpirit of infir- 
mity; This, ſay they, is nothing but an infirm 
diſpoſition : for had it been a devil, might not one 
have grounds to think, that he would have per- 
verted her mind, and not her body; or have diſ- 
torted her ſoul, and not made her carcaſe crooked ?” 
No, no more than he aMicted Job's body, without 
perverting his mind, He might be permitted to 
bind the body of this daughter of Abraham, and 
not diftort her foul, as well as he did that deſcen- 
dant of Abram. I ſay, permitted; for whatever 
the illuſtrators would here make us believe, the 
devil can afflict no one elſe any farther than he is 
permitted, any more than he did Job. 

5 In regard to the caſe of Mary Magdalene, 
1 out of whom it is ſaid, Luke viii. 2. there went 
* ſeven devils: © We cannot with certainty conclude 
(ſay they) what was her particular affliction,” 
Strange indeed | being men of ſuch deep penetra- 
tion | and could not Mr. Mede tell them ? Then 
I will. According to the account given us in ſcrip- 
ture, ſhe was poſſeſſed with ſeven devils. 

As to the affair of the man in whom there was 
an evil ſpirit, mentioned Acts xix. whereas the 
icripture expreſsly declares, that it was the evil 

Rx | ſpirit. 
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ppirit (uſing the organs of the man as one had done 
"Y thoſe of the ſerpent in paradiſe) that ſaid, Feſus * 
know, and Paul I know ; but wh: are ye? Ihe il- 
luſtrators tell us, it was not the evil ſpirit that ſaid 
this; “ but it is the Honeſt, wee man, 
who expreſſes the ſenſe of his own mind.” If he 
illuſtrators are right, St. Luke has recorded a falſe- 
hood. But why do thoſe bold men take upon them 
to "contradict the ſacred hiſtorian? Why truly, 
6 becauſe no evil ſpirit would bear hack a eſti- : 
mony to Jeſus, and his apoſtle.” Are they ſure of 
that? I ſuppoſe that even the father of lies js con- 
ſtrained to ſpeak truth ſometimes, and for ought * 
they prove to the contrary, it might be the caſe. "| 
here, and elſewhere, Fl. 
The woman mentioned, Adts xvi. 16. poſſeſſed 
with a ſpirit of divination or Python, ſay thev,* had 
ſome diſtemper” ('1 behoves them to tay detcrmi- 
nately what) but there is no poſſeſſion to be ad- 
mitted. Nor can it be fhought, that a ſpirit of 
Python ſhould publicly ſay, what tended to dimi- 
YH niſh a regard for himſe'f, and ail heathen deities in 
general. Yes, but it has becn fo thought, and ſo | 
ſaid. And if the ſtory is true, ſome among the 1 | 
heathens tell us, that when Auguſtus conſulted the = 
oracle of Apollo, touching his ſuccelior, he re- 
ceived this anſwer. 
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An Hebrew Child that rules Oer ſpirits bleſt 
Commands me, of this temple diſpoſſeſt, 
To laave it and be gone to hell below; 
Therefore 1 in ſilence from our altars 80. 


8 ad." 4 5 
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Upon 


l 

Upon receiving which anſwer Auguſtus built an 
altar in the Roman Capitol, with this inſctiption, 
Ara pri mogeniti Dei, i. e. The altar of the firſt 
begotien oi God. I] do not vouch for the truth of 
this ſtory; I only menticn it to ſhew, that ſome 
have tought, that a ſpirit of Python might pub- 
lickly ſay „what tended to diminiſh a regard for 


himſelf.” Some alſo have thoughc that the Sybil- 


line oracles were not al} forieries ; and in them 

there are many things, “ that tend to diminiſh a 

regard for all the heathen deities in general.“ 
Their manner of explaining the circumſtances 


of the man poſſeſſed with legion, Mark v. is fo ri- 


diculuus and improbable, that if they had not been 
worſe than mad, and thought every one elle fools, 
they could never have endeavoured to palm fuch 
an account upon their under{tandings. Mr, Wool- 
ſton, I ſuppoſe, hid gotten a leaf of Mr. Mede's 
book, and the prez 7/nftrators have retailed the 


ſentiments of theſe prous divines. But let us hear 


what they ſay. ** ; his man, as well as his com- 


panion (for we find he had another with him) was 


raging mad. And he alone, or with the joint aſ- 
ſiſtance of the other, might get the ſwine between 
them, and without much difficulty, drive them 
down the precipice :” tho” by and by they are ſup- 


poſed to run amongſt them, and drive them down. 


One would imagine theſe illuſtrators had never 
ſeen a drove of hogs in all their life, and ſuppoſed 


that no one elſe ever had any more than they. 


It is well known by every child, that ſwine are the 


moſt difficult to be driven of all tame animals. In- 


ſomuch that a ſtubborn, overthwart, ſelf-willed 


perſon is compared to a hog, that will neither be 


eaſily led nor driven. If they are not driven in the 


gentleſt manner that can be, it would be impoſſi- 


ble 


. 
* 
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e for a drovaf to get them on: And if theſe 
R in the manner we muſt ſuppoſe 

ing madmen, not 


ed and ingenious uſtrators therefore are require 
in their next edition 01 their muſtration to explain, 
how theſe madmen got ct of themſclves, and how 
they got into This palpably falſe inter- 
pretation, and grols, wiltu) milepfeſentation of 
this pallag® of {criptures is lufficient to make every 
one ſuſpect ever) thing they ſay without farther 
ir dark muſtration. 


proof, throughout tbelt 
have ſaid to free the de- 


However, after an they bave! 
| c Soſleſſion, falſly prought a- 


Let us therefore, whatever 


we think of the particular eaſes in the New Teſta- 

| ((o that it ſeems we may be allowed ſtill to 4 8 

think them real poſſeſſions) not entertain an opi- | b 
„» Why not! Is the = 

o miſchief nπ⁹¹ ] | 4 


nes? or is it not probable, 
that God ma) for wile ends, ſuffer bim to afflict 
me bodies of men now, as \ in former times? 

May he not, conſiſlent wi 
| =o 8 ne ſs, 


elves: For, ſay they; 
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nech even in this ſenſe, deliver a a perſon. fo ſain Had it the 
for the deſtruction of the fieſh, that the ſpirit may HH 

ſaved in the day of the Lord Jeſus ® And may hl 
not by ſuch an affliction correct ſomething that i 
awiſs, even in one that is deem'd a very go 
man, as in the caſe of Job, as well 8 any Þ 
other: And will this hinder his eternal ſalvation, 


any other diſorder, that ae him of his reaſon? 1 
{ ſuppoſe not, from the caſe of the demoniacs, 
that were cured by our Lord ; ſome of whom, if pp 
not all, perhaps became his diſciples. Nay, it is 
reaſonable to think, that ſuch a fore affliction i 
would make a more laſting impreſſion. of ſeriouſ- 
neſs. upon the mind, than any more common ca- | 
lamity whatever. 
But to leave their learned diſſertation, let us foe 
how they bring the devil off in other places. We 
read, 2 Sam. xxiv. 1. There was one that moved 
David againſt Iſrael, to ſay, Go number Iſrael aud 
"Fudah. This we are told, 1 Chron. xX1. 1. was 
ſatan. Not the devil however, if we mult believe 
the illuſtrators, but one of David's counſellors, 
who firſt ſtarted and adviſed the project.“ They 
tell us, It is reaſonable to think this, becauſe ſa- 
tan means an adverſary.” Suppoſing this to have 
been the caſe, it is as reaſonable to think, that the 
devil put it into the heart of this counſellor, as —_ 
well as into the hearpof Judas to betray our bleſ= MK 
ſed Saviour. So that ſtill the devil had a principal T 
hand in the affair, and the illuſtrators plea is no 
ſcreen for him at all. But I ſay it is not reaſonable 
to think this. For the ſacred hiſtorian is very 
particular in telling us the names of David's 
counſellors, and ſuch as had a principal hand 
in matters of ſtate, during his reign. And we 10 
hae the names of perſons concerned in matters of ß 
mi ch leſs importance than this left upon record. 55 


=” in ſuppoſing⸗ 
= phets 5 n true prophets © the 
bg ++ is not to be ſuppoſed, that he would ſuf- 
wed im delivering their prophecy + 
ightly argues 
Jvanced be- 


deceived, 


A 
did. If the prophet, e. 
na thi Ithe Lord, ſaith Goc 
2 ow 


by the mout! | 
that prop het, TR. oy chooſing bis de! 
| ne influence of an evil ſpirit; a8 


Ahab's prophets. 
think the devil quite 


1 find again h 
in their notes upon Cc 
re Jeliberauon and fur- 


However, upon 1 

ther thoughts upon ſuch matters in the New eſ- 

be tament, they « can by no means think it con 

0 with the wiſdom and 200 dq, to ſuffer the 
1 gevil to torment the bodies, 
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meſs, even in \ this ſenſe, deliver a ferſon to ſata 
Vor the deſtruction of the fleſh, that the ſpirit may uf J 
ſaved in the day of the Lord Feſus? And may bei 
not by ſuch an affliction correct ſomething that ff 
amiſs, even in one that is deem'd a very go A 
man, as in the caſe of Job, as well as by an 
other? And will this hinder his eternal ſalvation, : 
any more than his being afflicted with a fever, or think tr 
any other diſorder, that deprives him of his reaſon? 
J ſuppoſe not, from the caſe of the demoniacs, | 
that were cured by our Lord; ſome of whom, if i 
not all, perhaps became his diſciples, Nay, it is 
reaſonable to think, that ſuch a ſore affliction 
would make a more Jaſting impreſſion of ſeriouſ- 
neſs upon the mind, than any more common ca- 
lamity whatever. 
But to leave their learned difertation, To us ſee 
how they bring the devil off in other places, We 
read, 2 Sam. xxiv. 1. There was one that moved 


David againſt Iſrael, to ſay, Go number Iſrael aud fo! 
Fudah. This we are told, 1 Chron. xxi. 1. was pr 
fatan. Not the devil however, if we mult believe "0 
the illuſtrators, but “one of David's counſellors, 5 
who firſt ſtarted and adviſed the project.“ They : 


tell us, It is reaſonable to think this, becauſe ſa- 
tan means an adverſary.” Suppoſing this to have 
been the caſe, it is as reaſonable ink, that the 
devil put it into the heart of this cohnſellor, as 
well as into the heart of Judas to hetfay our bleſ- 
ſed Saviour. So that ſtill the devil had a principal 
hand in the affair, and the illuſtrators plea is no 
ſcreen for him at all. But I ſay it is not reaſonable 
to think this. For the ſacred hiſtorian is very 
particular in telling us the names of David's 
counſellors, and ſuch as had a principal hand 
in matters of ſtate, during his reign, And we 
hae the names of perſons concerned in matters of 
much leſs importance than this left upon record. 


12d it therefore been one of D 


hat put him upon numbering the people, 


Pim, from David nimſelf, or from Joab, or from 
he hiſtorian. But VE hear nothing of him from 
L David's cCoOmman's. oab 8 remonſtrance, or the 
1 hiſtorian's account. It is therefore reaſonable to 


In their notes upon the account of Ahab's pro” 
phets, ey do ſeem 80 allow, that ſome evil ſpirit 


aſſume that character, 8 the old prophet at Bethel 

did. If the prophet, i. e. afalle prophet, be deceived 

when he hath ſpo*en & thing; the Lord, ſaith God 
by the mouth of Ezekiel, xiv. 9. 


giving vim up to the afluence of an evil ſpirit; 48 

was the caſe of Ahab's prophets: | 

1 find again they do not think the devil quite 

clear in the caſe of Job, in their notes upon chap. i · 

Uowever, upon more mature Jeliberatuon and fur- 
ther thoughts apon ſuch matters in the New Teſ- 
tament, the) « can by no means think it conſiſtent 
with the wiſdom and goodneſs of God, to ſuffer the 


gevil to torment the bodies, and harraſs the minds 


mink this conjecture is without an) good founda- 
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of men, eſpecially of good men.” So that u 
they have not defended ſatan's cauſe here, they ha | 
taken a good deal of pains to do it elſewhere. Ie 20v<*" 

We read, that Zechariah ſaw in a viſion, J emfclv© 
the high prigſt, landing before the angel of the Lori for 28. 
and ſatan ſtanding at his right hand to reſiſt hin 
Zech. iii. 1. The devil here ſtands charged by th 
prophet, as reſiſting Joſhua. The illuſtrators pre. 
tend © it might not be the devil, but ſome other 
adverſary; and that the nations, who were ene. 
mies to the jews, ſeem to be here repreſented: 


9 0 
wer PR _ 


and that the purpoſe of the oppoſition ſeems plain- camiab 


ly enough to be, that the jewiſh people might {till BR 
remain under God's diſpleaſure, and under the Wl 
power and evil treatment of their enemies.” Vea, 
they {ay expreſsly in their notes on Jude 9. that WE 
under the perfon of ſatan were repreſented Tat- 
na! and Shether-boznai, and other enemies of the 
Jews, who vehemently oppoſed the deſigns of 


Joſhua about reſtoring the temple.” Suppoſe it was ane 
Tatnai and Shether-boznai, and others of the na- en 
tions, who were enemies io the jews, that are here W 
repreſented, as reſiſting Joſhua, ſtill it remains for Cl 


the illuſtrators to prove, that ſatan, emphatically 
ſo called, or the devil, did not put them on to re- 
At him; otherwiſe they leave his cauſe juſt as they 
found it: for whether he did it propria perſon, or 
by his inſtruments and agents, the charge will fall 
upon himſelf ; unleſs it can be proved that he did 
it in neither ways. | 
But how to reconcile their note on ver. I. with 
that on ver. 3. | ſee not. This matter, I preſurie, WM 
muſt be let alone, till they pleaſe to illſtrate their 
illuſtration. Ver. 1. they pretend“ the adverſe na- 
tions brought ſome accuſation againſt Joſhua.” *? 
Ver. 3. they ſay, „this accuſation probably was 0 
of his ſuffering his ſons to marry with women of IF 
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opinion therefore ſeems to have leſs difficulty, 
imagine that theſe words came from the She 
nah, or that luminous appearance, which re: 
ſented God himſelf.” Nay, this does not rem 
the difficulty at all: for that luminous appearanf 
or Shechinah, is by the jews acknowledged to 
the Meſſiah, and by St. Stephen expreſsly decla{ 
to be the angel of the Lord, Acts vii. 30. And t. : 
angel of the Lord, the illuſtrators themſelves 1 
us in their note on Ex. iii. 2. was no other thi 3 
our great Lord and Saviour Jeſus Chriſt; for he 1 
called God andthe Lord.“ But to thoſe that acknou 1 
ledge the holy Trinity, there is no abſurdity at a 
in ſuppoſing the Son of God to be the ſpeaket 1 
here, and ver. 8. and the difficulty is at once re. - 
moved, by only ſuppoling that the Son of God 5 
ſpake in the name of the whole 7 rinity, concern- 
ing the coming of the Branch, the off spring of Da- 
vid, after the fleſh; notwithſtanding it was he 
himſelf, that, in the fulneſs of time, was to aſſume 
the human nature : for he, who being in the form 
of God, thought it no robbery to be equ I with G:d, 
made himſelf of no reputation, and took upon him 
the form of a ſervant. 5 £ 
It would be too tedious to mention all the in- 
ſtances, that might be brought to ſhew how theſe _ 
miſerable advocates for the devil have ruined his 
cauſe by their contradifory aſſertions. Sometimes 
they attempt to free him from all imputation of 
blame, as Mat. xiii. 19. they make the wicked 
one, called by another evangeliſt, the devil, to 
mean, ** the example and ſpeeches of wicked men.“ 
Rev. xx. 2. they repreſent him, as © the principal 
agent in the oppoſition to truth, righteouſnefs and 
pure religion.” Acts v. 3. Ananias, it is pretended, 
was e induced by his own covetoulneſs” to tell 


Os. 
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a lie; yet a few lines after it is owned, that © ſa- 
tan perſuaded him.” 1 Pet. v. 8. they fay, © the 


þ 


adverſary, the devil, means the unbelieving jews ;' 
| having forgot, I ſuppoſe, that they had ſaid, vol. 2. 
p. 88r. that © the apoſtle St. Peter aſſures us, that 
our adverſary, the devil (or ſatan) walketh about as 
a roaring lion, ſeeking whom he may devour ; and 
that this devil, or ſatan, is the grand apoſtate ſpi- 
rit, who fell from his obedience to God.“ John 
xiii. 2. we read, the devil having naw put it into 
the heart of Judas Iſcariot, Simon's ſon, to betray 
him : that is, ſay they, Judas was now fully re- 
ſolved upon it, and determined to do it:“ as if 
the devil had nothing to do in the affair. Yet in 
divers other places he is repreſented, as“ the in- 
ſtigator to, and principal agent in all wickedneſs.” 
However, he is to have no hand at all in hindering 
St. Paul from going to Theflalonica, 1 Theſ. ii. 
18. © the ſatan there mentioned (they ſay) was 
evidently a number of the unbelieving jews; and 
they are called fatan, not only as acting like him, 
but as if they were inſtigated by him:“ as they 
were, obſerve ; not that they really were ſo in ſti- 
gated, We muſt take care how we ſuppoſe that, 
Azdyet we mult ſuppoſe it, if we allow, as they 
elſewhere rightly obſerve, that the devil is the 
inſtigator to, and principal agent in al! wickedneſs.” 
I grant this, tho? I can by no means allow, till I 
have better proof, that many things they have ſaid 
in the devil's defence are either ſcriptural or true, 


Let us now ſee what they advance in their te- 
dious diflertation at the end of their work, which 
they call © A retroſpect ſurvey of the great truths 
taught in the ſcriptures.” The firſt of theſe great 


truths, as they call it, is, that ON lg 


thing 
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thing as orzginal fin; any more than what the Pe- 


lagians teach, that it ſtands in the imitation of A- 


dam. Our gth article aſſerts, that it does not ſtand 
in this; but is the fault and corruption of every 


man, that is naturally engendered of the offspring 
of Adam. Contrary to this, the illuſtrators aſſert, 
t1at there is no ſuch thing; but that every man 


comes into the world, as 00d as he need to be; 


yea, as good as God deſigned he ſhould be. In order 
to prove this they tell us that “man is now ſuch 
as he was originally formed by his Maker,” vol. 3. 
p. 984. That the doctrine of crigival fn, or that 
we are all crrußt in our nature, thro' the fin of 
Adam, was not 0 much as thought of among the 


jews, or indeed the primitive chr i/tians, vol. 3. p. 


984. But | cannot take their word : for whatever 
the jews thought about it, which to me appears to 


be more than theſe authors would have us believe; 


St. Paul, who had been a jew, and was a frimitive 
chriftjan, has expreſsly aflerted it, Rom. v. 12. 


Nor have they with all their ſhuffling been able 


to invaliiate the true literal meaning of this text. 


For to uſe their own argument, / death pa fed 


upon all men; thereby (ſay they) all his poſterity, 


became mortal: for being become liable to mor- 


tality himſelf, thro' his diſobedience, he could pro- 
duce no other than a mortal race.“ Well then, 
I fay, in like manner, or rather, with much 
more reaſon and. truth, being become ſinful him- 


ſelf, thro' his difobedicnce, he could produce no 


other, than a ſinful race. 
But with what face dare theſe men aſſert, ** that 


the doctrine of original ſin, or that we are all cor- 


rupt in our nature, thro? the fin of Adam, was not 


ſo much as thought of among the primitive chriſ- 


tians ?” Excuſe my plain dealing, gentlemen : for 
ſmooth 


ro ſave all per- 
vy him are born 
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tle ones he was made a little one, ſanQifying thoſe 
of that age; and alſo giving them an example of 
godlineſs, juſtice and dutifulneſs; to youths he 
was a youth, becoming an example to youths; 
and ſanctifying them unto the Lord. So alſo he 
was an elder perſon among thoſe that were older, 
that he might be a perfect maſter among all; not 
only as to expounding the truth, but as bo ape, 
ſanctifying alſo older perſons, and becoming alio 
an example to them. In whi ch he ihews, that 
every age, infants not excepted, have need to be 
ſanctified by Chriſt. 

Tertullian, in his fr book ian Nai 
ſays, Man is condemned to death, for the taſting 
of one tree, and from thence ſpring offences with 
their puniſhments ; and now all die who have 

known no turf of paradiſe. So in his book, de 
Teſtim. Anim, every foul is counted in Adam, 
until it is enrolled in Chriſt, and until it is fo en- 
rolled, it is fo long unclean, and ſinful, becauſe un- 
clean. 
Likewiſe Origen ſys, Hom, 8. in Levit. cap. 
12. hear David Haying, ] was conceived in ini- 
quities, and my mother brought me forth in fins ; 
ſhewing that every foul that is born in the geſh 
is defiled with the filth of ſin; and therefore it is 
ſaid, that none is clean from pollution, even tho' 
he live but one day. Fo this may be added, Let 
it be conſidered, what is the reaſon, fince the bap- 
tiſm of the ch is granted for remiſſion of ſins, 
that according to the uſage of the church, bap- 
tiſm is granted even to little children; whereas 
certainly if there were nothing in little children 
that required remiſſion and indulgence, the grace 
of baptiſm would ſeem needleſs to them. So a- 
gain, Hom, in Luc, 14. 1 will mention a 5 
that 
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all mankind have become mortal, thro' Adam's 


fore as by one man death entered into the world, and 


for that all 8 died. A curious illuſtration in- 
deed ! How much more © rational and juſt, than 


[ 96 * | woe 
aliena 

and thoſe that have orievouſly finned againſt God b 7bo 
before, when they afterward come to believe, and u 
no perſon is kept off from baptiſm and the grace; | uind 
how much leſs reaſon is there to i1efule an infant, [ geat 
who being new!y born, has committed no fin; Col. 
but only that beihg deſcended from Adam accord. 
ing to the fleſh, he has by his t birth (ſo, Feats 
it, he means by prima nativitate, in reſpect to re- 
generation, or the new and ſecond birth) contract- 
ed the contagion of the ancient death (ſpiritual 
death; the g:orp« Tegx9g, Which is death) who 
comes for this reaſon more eaſily to receive for- 
giveneſs of fins, becauſe they are not properly his 
own (committed in his own perſon) but another's 
ſins, that are forgiven him. 
So then Clemens Romanus, Juſtin Martyr, 
Irenæus, Terul lian, Origen and Cyprian, and be- 
ſides them, other primitive chriſtians, have both 
thought and written of original ſin. 
For that, or as it is in the margin, in whom all 
have ſinned. A bis means no other (ſay they) than 


tranſgreſſion.“ Not to ſay it is ſomewhat unlikely 125 
the apoſtle ſhould tell us the ſame thing twice in 
a breath, unleſs there had been ſome more parti- 5 
cular raſa for it, than can be found here; this 
is making ſin and death ſynonymous terms, and 
rendering the apoſtle's whole diſcourſe entire non- 
ſenſe : for according to the illuſtrators account, 
this verſe muſt be read or underſtood thus; wheres 


death by death, and ſo drath paſſed upen all men; 


* 


former commentators have given |! 
It is not to be denied that the apoſtle does ſome- 
times 
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Iiimes call fin, death; meaning ſpiritual death, or 
| 3 from the life of God; as Rom. vii oy 


bug ho ſhall deliver me from the body of this death? 
i, e. this maſs of i1n, Rom. viii. 6. To be carnally 


; ade 7s death ; i. e. the very eſſence of ſpiritual 
death. So he (peaks of being dead in fin, Eph. ii. 1. 


Col. ii. 13. But then he peaks ſo as to be eaſily 
40 554 and not (as the illuſttators term the 
myſteries of our holy religion) “ unintelligible 
jargon.” In the ſame ſenſe ſome of the primitive 


fathers uſe the word, death, Thus Juſtin Martyr, 


« He Chri/t, did this. 1. e. was born and crucified, 


for mankind, which by Adam was fallen under 


death and under the guile of the ſerpent.“ 80 
Cyprian calls fin © the contagion of the ancient 
beth, And tho' fin be called, as it really is, 


ſpiritual death, vet I believe it can never be proy- 
ed, that temporal death is called fin in the ſcrip- 
tures, or by any of the anc.cut fathers. And it 
is no argument againſt the doctrine of original ſin, 
that ſia is ſometimes called 4.ath, but on the con- 


trary for it, inaſmuch as thoſe that ſo ſpeak, a- 


bundantly declare, that all mankind is by nature 
under that death, 


However, ſay they, ©* the ſuppoſition of every 


man's being born vilely corrupt, thro” the tranſ- 


greſſion of Adam, to unprejudiced reaſon, diſplays 
neither wiſdom, power, equity or goodneſs iu 
God.” Howevel, at leaſt, it does not impeach auy 
one of thoſe attributes; which are all diſplayed 


beyond what men or angels can expreſs, upon a 


ſuppoſition, that they are all redeemed from the 
guilt of this corruption by the precious death of 
Chriſt ; ſo that tho? “ in every mere man that is 
born into the world, it deſerves God's wrath and 


damnation,” as it is expreſſed i in our 9th article, it 


1 . does 
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does not procure it, unleſs they contract frel 
guilt, by their own actual tranſgreſſions. As Chi ; 
therefore hath given himſelf a ranſom for all, non toe 
can object againſt the wiſdom, power, equity «ſk 
goodneſs of God, for ſuffering all men to be m 
turally corrupt thro' Adam's tranſgreſſion; which 


without changing the nature of things could naß 
be avoided, For, as I ſaid before, Adam bein 


ſinful, could produce no other than a ſinful race _ 
And with ſubmiſhon, I preſume, the attributes «i (ff 
Gol are as much diſplay'd, in oa. a race of _ 


creatures already fallen, as “ in redeeming tho, a 
that would fall. WY 


Again, ſay they, « It is conſonant to all we 3 g 
know of the operation of the divine wiſdom in era 


tion, that there ſhould be in the ſcale of creation, 
beings of ſuch a nature, as we are, i. e. a compound 
creature, half angel, half a brute.” vol. 3. p. 985. 
If by the angel the illuſtrators mean a Fallen angel, 
their definition of man is exactly the ſame with 
' biſhop Hall's. A ſinner, ſays he, as every man is 
by nature, is half a bea/?, half a devil. But J 
ſ ſuppoſe we are to underſtand them of a good angel : 
for © there is ſcarce any (ſay they) but in whom Wl 
there is ſomething good,” ib. So then by their own [K 
confeſſion there may be /ome, in whom there is 
nothing good. Nay, but © human nature univer- | 
ſally approves of goodneſs.” ib. Indeed ! I doubt 
that. Human nature i: not univerſally agreed, as 
to what goodneſs is. Some callevil good, and pood 
evil, I cannot think therefore that human nature 
univerſally approves of goodneſs. But ſuppoſe it 
be ſo; daes it univerſally praiſe it too? If not, 
what are they the. better? They are not a ſtep - 
beyond the witch in the poet, Video meliora pro- 
ewe 3 deteriora ſeguor. Iſee better things, and a- 
prove 4 


- 
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they may be in themſelves, this being the motive 
of them, no reward can be expected from God 
for them; but the praiſe of men, which is the 
motive of them, will be juſtly reckoned as their 
reward. — That only is virtue, which really bet- 
ters the mind'; what is done for the applauſe of 
man, is only the ſhadow of it, without the ſub- 
{tance, — The truly good man is he, who earneft- 
ly endeavours, and deſires, not to appear good, 
but really to be fo.” Nay, it is not end:avours, 
nor deſires, that make a man truly good, till he is 
polleſied of what he deſires and endeavours after, 
any more than deſires and endeavours make him 
rich. But to let that paſs, What is become of the 
illuſtrators good men after all? They have drawn 
their picture, and beſmeare] it over with dirt. If 
theſe rational illuſtrators had not been arguing in 
ſerious mood, before and after this, I ſhould never 
have thought, but they had been vidiculing 
mankind to the higheſt degree. For they could 
not have done it more effectually, if they had ſet 
about it on purpoſe. N 55 
Nor ſhould 1 aſk for further proof of the 
a:pravity of human nature, than they them- 
telves have given. However they meant the con- 
trary, they have ſubſcribed to St. Paul's aſſertion, 
that all have ſinned, and come ſbort of the glory of 
d; that all mankind are by nature corrupt and 
abominable. And they have moreover informed 
us, that this corruption and pravity of our nature 
is derived to us from Adam. The ſcriptures 
throughout (ſay they) ſhew the wiles of the wick- 
ed one, and the principles of corruption in the 
heart of man, to be always the ſame. viz. An 
inclination to ſelf-dependence, a propenſity to helf 
wiſdom, imagining, that we can find our lar 
| . nels 


f the 


ſeemed a- 


theſe very 


n of them; let 
did not think of, 
when duly con- 


bet- 


. 
* 4 * * Baſt 1 
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Manindeed | is ſaid to be created in the image of God, 

and after his likenzſs, But no one can ſuppoſe, con- 

ſidering the different ſubjects, God and man, that 
the words are to be taken in the ſtrict literal ſenſe 
there; becauſe it is impoſſible that man, ſtrictly 
ſpeaking, can be like God. All therefore that can 
be meant there is, as like us, as it is poſſible for a 
human creature to be. But with regard to Adam 
begetting a ſon in his likeneſs, and after his image, 
or any other father, this, as the ſubjects are of the 
ſame identical nature, muſt be underſtood in the 
utmoſt ſtrictneſs of ſpeech, as like the father, as it is 
poſſible for a ſon to be, i. e. the ſame kind of 
creature, and of the very fame ſinful nature with 
himſelf, The illuſtrators themſelves have allowed 
this, even while they attempt to deny it, in their 
ex poſition of Pf, li. 5. The true meaning of the 
verſe (they tell us) ſeems to be, Behold I was born 
or brought forth in iniquity, and in fin did my 
mother warm or nurſe me.“ I queſtion whether 
it ſeemed ſo even to Dr. Taylor, who, without 
the leaſt ſhadow of authority, hammer'd out, Nurſe, 
as the meaningof the verb , becauſe he ſaw 
no other way to evade the force of the Pſalmiſt's 

words. But however, ſuppoſe it means to nurſe, 
5 the it may with better reaſon be ſaid to mean, 


to curſe ; I will not enquire what a bad manager 


of children David's mother was, and how /infully 
ſhe muſt nurſe him; I leave that to the illuſtrators; 
it is enough they allow, that he “ was born or 
brought forth in iniquity,” This confirms the 
doctrine of original fin, and makes all their ſub- 
ſequent buſtle about ſhaping ſtand for nothing. 
Nay bur, fay they,“ This hath no reference to 
the original. formation of his conſtitution :; - but it 
is a periphraſis of his being a ſinner from the 


womb,” 
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the readers are referred to the notes, “ which will 
ſhew they teach no ſuch doctrine,” p. 990. It 
may be ſo, as they have interpreted thoſe texts. 
hut notwithſtanding their notes, thoſe texts may 
Ft teach ſuch doctrine. I ſhall not ſpend time to con- 
\ | ſider how they have treated all the nineteen texts 
they have mentioned. I ſhall only have recourſe 
to one, John iii. 6. part of their notes on this text 
is as follows: * This then is chriſtianity, the di- 
vine nature infuſed into the ſou] of man, or the 
ſoul animated to a divine and ſpiritual life, and 
| thereby conformed to the image of God.“ Good! 
| | Our animal nature is to be ſubdued, and we are 
Y to become ſpiritual ; becauſe the c. nal mind is 
| enmity againſt Cd; for it is nit ſubjed to the law 
| of Ged. It is quite of a different natuie from what 
| he is; nor can we be fitted for a nearer communi- 
cation with God, or be agreeable to him, whilſt 
we are of that nature, whilſt we are enſlaved to 
animal appetites and purſuits.” Good again! 
„The zndlinattons we have from our nature, as 
fieſp, mult be changed. Inſtead of being carnally 
ech we muſt be ſpiritually minded.” Very | 
geo! © Our animal appetites and paſſions muſt 
be 1 and reaſon or ſpirit rule in us. Our 
lives muſt be directed by the dictates of reaſon, and 
the laws of God ; not by the impulſes of the ficſh, 
or our animal nature. An entire change muſt be 
wroughtin us; and we muſt become, as the ſcrip- 
ture expreſſes 1 It, New creatures: for the natural 
man receiveth not the things of the Spirit of God ; 
For they are fooliſhneſs unto him, We mult there- 
fore live, not a natural or carnal life, but a divine 
andſpiritual one. This is being born of the Spirit. 
For it is the Spirit of God, given to us, thro Je- 
ſus Chriſt, that ſtirs us up to, and enables us to 
live 
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Nye this new life, without which we cannot enter 
inte the kingdom of God. Becauſe we {hall not 
pe fitted for it, but be of a nature quite averſe to 
© all its joys.“ Excellent in the main, tho the whole 
is not uite unexceptionab e. Now what is 2! 
4 put the very ſame thing, that is expreſſed in 
© our th article, at“ mam very far gone from 
y original righteouſneſs, and is of his OWN nature in- 
E clined to evil; ſo that the fleſh juſteth always con- 


mat God infuſes into ever) man a carnal mind, 
mat is enmity againſt himſelf. From the iuſtra- 
tors OW words therefore it appears, that the doc- 
trine of original fin is à great truth contained in 
the ſcripture: ſo that it were 2 moſt needleſs, it 


But {ill they have found out & ſome, P: 986. 
nat, perfectly righte- 


ous as Adam Was at his creation, without one ſpar® 
of the carnal mind! Not ſo. They themselves 
den us; We have inelinations from dur nature, 
which muſt be changed. Their -iohteouſnels 


then was not the effect of name, vut of grace. 
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even the influence of that Spirit of God, which, as 


they ſay, „ ſtirs us up to, and enables us to live a 
new lite:” or accoid ng to the apoſtle, that works 


in us to will and to do of his good pleaſure. Upon 


the whole, it is not worth diſputing whether or no 
Adam was © the federal head, or repreſentative 
of all mankind,” Vol. 3. p. 990. It is home to 


the purpoſe, that he was their original root, COr- 


rupt and defiled with ſin; and his branches could 
be by nature no better. And it is hence un- 
deniable, that the doctrine of original fin is in 
fact the doc ine of ſcripture, and not merely, as 


the illultrators pronounce, * the doctrine of 
men,” 


It may not be impertinent to the matter in | 


hand to conſider more largely this queſtion, 
which has been much debated, How the foul be- 
comes tainted with this original ſin. This queſ- 


tion perhaps may be eaſily and fully decided, by 


conſidering rightly how the ſou] comes into the 


body : which is, I ſuppoſe, univerſally allowed to 
be in one of thoſe three ways: either, 1. by tranſ<. 
migration, or the paſſing of the ſoul from one 


body to another ; or 2. by my ate inſpiration 3 
or, as ſome call it, 7mmiſfo or inject on, without 


tranſmigration; or 3. ireduetion; or propagation 


from father to ſon. 

The firſt opinion of e prevailed 
much among the Jews, as well as among the Py- 
thagorcans and others. The author of the po- 
cryphal book of Wiſdom appears to have held it, 
For he fays, Wif. viii. 19, 29. I was a witty child, 
and a god ſpirit ; yea, rather being good, I came 


mnto a body undefiled. But not to mention the ma- 


ny dithculties and abſurdities that this opinion Is 
attended y with, 1t ſeems ſuſhciently confuted by 
| Our 
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his image, if he did not beget him a ſinful crea- 


poſſibly defile the ſoul by contact: on the con- 
trarys if the body is defi ed at all, which it can 
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eantinually exerting ſpecial acts of omni potet 
ſipping ſouls into bodics here and there al h 
world over; taking ſome back again before the 
body is born, and oftentimes almoſt as /oon as it ii 
quickened ; others as ſoon as they come into th 
world: yea, exerting his omnipotence to give frui 

to adu;tergus beds; yea, to unnatural commixture; 
All of which ſeems ſomewhat unreaſonable to ſup. 
poſe. 12 we read, as was mentioned before 
Gen. v. 3. that Adam begat a ſon in his own lile- ., 
neſs, after his image. But if he begat only the 
Body of his fon, without the u, he did not be- 
get him after his own likeneſs, and image. For 
he was a creature conſiſting ot body and ſoul, Much 
leſs did he beget him in his own likeneſs, after 


ture. Which he could not do, if he wis the father 
of his body only, and not of his ſoul. T ſay he be- 
gat a /inful body, and that dchied the ſoul by con- 
5. &, | take to be as good ſenſe, and as good phi- 
loſophy, as to lay, that the tones and timber of a 

houſe are ſinful, and may defile the inhabitants by 
contact. Nothing can fin, I apprehend, but what 
can think, and "will : but the body can no 
more think and will, than the ſtones and timber 
of a houſe can think and will. If the body there- _ 
fore is ſaid to be ſinful, it is not becauſe it is ſo, or 

can poſſibly be ſo, in its own nature ; nor can it 


only be ſaid to be in an inproper ſenſe, as being 
made the inſirument of ſin, it is the ſoul that de- 
files that by contact. 

But, ſuppoſing the body to be really and pro- 
perly ſinful; it muſt be granted, that when God 
creates ſouls, he creates them pure and innocent. 


But 


\ 
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iſe, the juſt and good God, would ſend an inno- 
Ent ſoul into the filthy priſon of an undefiled bo- 
Þy, to be neceſſarily corrupted thereby. This one 
7 Ponſideration, in my opinion, is ſufficient to con- 
ſup ute the notion of the immediate immiſſion of ſouls 
ore into bodies. OY 


Ke 


2 


Tae third opinion is, that ſouls came into bo- 
dies by traduction; i. e. that they are propagated 


* 
Life 


— 
1 


ach tant animas cum corpore ſeri, et nm Deo, ſed a cor 
ter ¶ Dorum parentibus generart : that they are worthy to 
a. be laughed at, who think that ſouls are propagated 


with the body, and that they are generated not of 


er 

e. KD God, but of the parents of bodies. But who cannot 
„ but think St. Jerome worthy to be laughed at for 
_ FE fuppoſing; Anuimas a Deo generari, as well as for 

2 concluding from the preacher's Werds, The ſpirif 

ö | fall return unto God who gave it, that therefore 


God, without the n/{rumentality of man, is the 
father of ſouls, any more than of bodies ?: It is 


true, God is the father of the ſpirits of all eh; 


and he alſo gives to every ſeed his own body,! whe- 


ther it be of grain or animals; and in that ſenſe he 
is the father of bodies, as well as of pirits. 
St. Jerome might therefore as well ſuppoſe, that 


they are worthy to be laughed at, who think that 
bodies are generated by the parents, as thoſe that 


think ſouls are {o. St. Auſtin was doubtful in this 
point: yet he thought, that as God made the firſt 
man out of the earth in reſpect of his body, whick 
was to be brought forth afterward by generation; 
ſo God bimſelf made the firſt foul, which was af- 
ter ward to be propagated from man. 


| 
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zut it ean never be reaſonably ſuppoſed, that the 


from father to ſon, as the bodies are. Concerning 
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truly repute us to have been ſeminalhy in Adam, 


time guilty, as diſtinli perſons ; for we were not 


| ſame rib was made a perſon, it would be a guilty 


our daily food) but our / And therefore the 
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Accordingly a certain author delivers his thoughts 
on this point, partly in this manner: * We were 
ſeminally and virtually really in Adam; having the 
very e//ence of our ſouls demived from him ; not be. 
ing in him only, as the houſeè is in the bead of the 
architect, but as an eſſential form is in the gene- 
rator ; tho' we call both / in cauſa, We were 
not perſonally in Adam, tho“ ſeminally ; that is, we 
were not natural perſons in him, when he ſinned. 
God is not the author of ſin; therefore he doth not 
by arbitrary imputing of Adam's act, and re — 
us to have done what we did not, make all men 
ſinners, which Adam could not do. But God doth 


and to have zo efjence, but what is really derived 
from his eſſence. And as when a man is guilty, no 
part of him is innocent, xeque ſemen neque ſanguts, 
tho' they have not a d Ainet guilt, but participa- 
tive, qua partes rei; ſo we were ſinners in that 
act, and guilty of that act, ſo far as we were par- 
tes Adami, and in him. This was not to be at that 


ſuch. But we that were then, only ſeminally, in- 
exiſtent, after became real diſtinès perſons, and 
then that guilt of Adam's fact, adhering ſtill to 
us, became reatus perſong, becauſe the ſubjects 
of it are perſong. Even as if Eve had been 
made after the fall, of Adam's rib, that rib at firſt 
was guilty, not by another, but the ſame numerical 
guilt that Adam was, as part of a ſinner : for it 
was a Capable ſubject of no more : but when that 


perſon ; for it loſt not the guilt by the change: 
but then it is not only or chiefly our bodies, which 
are from Adam (which are from the elements in 


adherenc2 of the guilt to a rational ſpirit, eſſenti - 
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ii 
ally flowing from another's effence, is more eaſily - 
underſtood and defended, than that of the corporal 
rib could be.“ ORE 
| Whether every particular advanced in theſe a- 
phoriſms be to be granted or not, is not material; 
the queſtion is only, whether that point I was be- 
ſore ſpeaking of, and with regard to which they 
are quoted is fo, viz. that we derive our fouls as 
well as our bodies, rema!cly from Adam, and inne- 
8 diately from our parents, as inſtruments under our 
Creator. And indeed, I think, this muſt be grant- 
ed, if we allow, that Adam bezat a fon in his own 
likeneſs, after his image ; ſuch a creature as him- "j 
ſelf, partaker of his nature, which conſiſted of a 3 
body and a ſoul. Allowing this then, the doctrine | 3 
» MW of original fin will be found true, beyond all con- 1 
| | tradition. For if Adam begat his children in his —_— 
own likeneſs, after his image, with his whole na- l 7 
ture, conſiſting of body and foul; fo does alto 4 
every other parent beget his children with the ſame I 
whe.le nature; but that however a /inful nature 4 
for, as I ſaid before, no parent can communicate | 
a nature to his children, better than his own. _ | x 
Let us now fee how far this opinion is to bes I 
ſupported by ſcripture, We read, Gen. 11.7, that ND 4 
God breathed into Adam's noftrils the breath os ſou! 
of lives, and then, and not till then, Adam became 
a living fou!, or rather as MI WA) may be ren- 
dered, a living perſon. For this appears to be the | 
proper notion of d from comparing Gen, xlvi. 4 
27. with Deut. x. 22. We read in the former | = 
text, All the ſouls, U], of the houſe of Jacob, 


which came into Egypt, were threeſcore and ten, In 
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me latter, Thy fathers went down into Egypt with 2 
threeſcore and ten perſins, WA). For tho' it be q 
taken /ynechdochically, tometimes for the ſoul only, 1 


and 
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and ſometimes for the body, after the ſoul is de. 
parted from it, yet in its full and 1 10 it 


appears to be a perſon, conſiſting of a body and 5 
un In this ſenſe it is uſed above cry LNCS in 8 
the {cripture ; ; and is ſometimes rendered, Hell,: N e, 
meaning perſon, and ſometimes expreisly, perſin 17 iS 
Now it is reaſonable to think, that what ver wah * 
effential 10 humdnity, the ſame Ada ain propag Yated 0 ; fe 
n1s children, and the ſame docs alſo every other pe 
parent propagate to his; but yet cerrupied and de. ( 
rave d, as it came from the firſt man: e ſeen! 11 
piainly declared, not only in Gen. v. 3. but alſo in tyt 
uae 10 Rowing texts. The ſons of Lilpeh, that is, of 
her deſcendants, 5 [52 bose to Faces, Were 2 11 
rcen fouls, Gen. xlvi. 18. beſides Which place, p 
WS) is uſed fix times more in this chapter in the 


ſame ſenſe. And all the fouls, WD), that came e 7 
of the loins of Jacob were ſour; ity ſors, Ex0d. i. 5. 
Hence it plainly appears, that the W), which 
implies the /2ul of the perſons, as weil as 
the bodies, come out of Jacob's loins, or his 


high, as it is in the original and margin of our 


bibles. 

Again, that = father is, under God, the: au- 
thor of the ſoul, as well as of the body, ſeems 
plainly intimated in the words of Jacob: Þ[ will 
go down into the grave, r', into Hades, or 
the place of ſeparate ſouls, unto my ſon, mourhing, 
Gen. xxxvii. 35. Now Jacob could not mean, | 


that he would go down into the grave, or recepta- |}. 


cle of the body, to his ſon ; for he ſuppoſed an 
evil beaſt had devoured him, ver. 33. He could |} 
only mean, that he would go down into Hades, 
to the ſirit, and not to the body, of his fon; 47 
for the ſpirit was the only part of his ſon, which 


he ſuppoſed remaining. And he muſt wo 
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propagate their ſpecies entire: And that man 
alone of all the beings upon earth, ſhould propa- 
gate only one half of his ſpecies is a matter not 
eaſily reconcilable to reaſon. Nay, to affirm that 
the foul is not propagated, as well as the body, is 
to deny that the foul is an eſſential part of hu- 
man nature, and that it is any thing more than 
an adjuntt of it. The opinion therefore that 
ſouls are propagated together with bodies ſeems 
to bid faireſt for truth. Upon the whole, this 
hypotheſis being admitted, that mankind propa- 
gate their entire ſpecies, as well as other beings, 
it will evidently appear, that the doctrine of ori- 
gipal fin is true, and the manner of its deriva- 
tion from father to fon, is eaſiy ſeen, and as ealily 
accounted for, as that a venomous animal ſhould 
propagate a Venomous animal; or a poi ſonous w edt, 
a, poi ſonous weed, 

Againſt this opinion 3 there lies an ob- 
jection, which may be viewed two ways. On the 
one hand, if ſouls are immaterial and indivi ble, 
it is impoſſible they can be pro; »agated by tra- 
duction, or from father to ion. On the other 
hand, if they are capable of being fo pro- 

pagated, then they are diviſivie, and conſequently | 
material and mortal; and this confirms the o- 
pinion of the mater ial i/ts, 1 anſwer at once, it is 
not yet determin'd among the wiſe ones, that in- 
aui y and immateriality always meet together 
in the ſame ſubject. Some affirm, that may be 
indiviſi ible, which is material, and why not, on 
the contrary, that which is :772material be diviſi- 

Je? One tells us, that any particle of matter, 
kow ſmall ſoever, and any finite ſpace, how large 
ſoever, being given; it is poſſible for that ſmall 
ſand or particle af matter to be diffuſed thro? all that 
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great ſpace, and fill it in ſuch a manner, as that 
there ſhall be no pore in it, whoſe diameter ſhall 
exceed any given line:“ and others that “ atoms 
may be divided to infinity.” Others on the other 
hand affirm, that's atoms are the minima nature, 


the laſt or ultimate particles, into which bodies 


can be divided; and fo that mat er is not divifible 


in infimium;” which muſt needs be true, if there 


be any ſuch thing as an atom; for the word 
implies, that which is inſecable, or that cannot 
be divided. I believe it is a point that muſt be 


allow'd, that “ reaſon fails us, where our ideas 


fall; and. is often at a loſs, becauſe of the obſcu- 
rity, confuſion, or imperfection of the ideas. it 
is employ d about; and e Fer that having no 


perfect idea of the leaſt extenſion of matter, nor 


of infinity, we mult be at a loſs about the diviſt- 
bility of matter.” Dr. Perkley argues againſt the 


exiſtence of matter; and endeavours to prove, 


that it is ** a mere ens rations ; and has no exiſt- 
ence out of the mind; and that there is no other 


ſubſtance, but ſpirit.” Upon the whole, all that 
can be gat hered from all the opinions of all the 


contending ligen that ever were in the world, 
is only this, that none of them have been able to 
determine with certainty, whether matter is di- 
vilible in infinitam, or ſpirit indiviſible ; or whe- 
ther divitibility or a capacity of being propa- 
gated, is not as proper to a created ſpirit, accord- 
ing to the law and will of the creator, as to mat- 
ter. So that till all theſe points, and divers others 
of the fame «b/truſe nature, which are ſtill ſub 
judice, can be fully ſettled beyond contradiftion, 


which, I am inclined to think; is out of the power 


of men to do, it is only beating the air to argue 
upon what is at beſt no better than ſuppoſition; ; 


wich | 


| 
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which has no ſure foundation from reaſon, nor 
is warranted from revelation. The materialiſts 
therefore gain nothing from the ſuppoſition, that 
ſouls are propagated trom father to ſon, till they 
can prove, what many of them profeſs to believe, 
that there is no God ; who having made man, 
ordain'd that he ſhguld propagate his ſpecies, in 
the whele of its nature, when he bid him be frut-. 
ful and multiply, and repleniſh the earth, And as 
it does not at all ſtrengthen their cauſe, ſo neither 
does it at all weaken the cauſe of chriſtianity, or 
in the leaſt injure our holy religion ; but on the 
contrary recommends it much, while it points 
out to us the ſource of our vileneſs, the neceſſity 
of repentance, how deep it muſt go; the ful- 
neſs, freeneſs, and greatneſs of our redemption 
by Jeſns Chriſt, and how marvelleus hath been the 
Lord's doing herein, and how adorable in our 
eyes. 

Perhaps there may yet al iſe theſe queſtions, 
Whence then had Chriſt his ſoul ? and was he 
born in original fin ? The anſwer to the firſt queſ- 
tion is exceeding caſy. Chriſt had his ſou} from 
his bleſied virgin mother, which appears to be ex- 
preſsly declared in our 2d article.“ The Son, which 
is the Word of the Father, begotten from ever- 
laſting of the Father, the very and eternal God, of 
one ſubſtance with the Father, took man's nature 
(that is, body and foul) in the womb of the bleſſed 
virgin, of her ſubſtance; fo chat two whole and f er- 
Fe natures, that is to ſay, the Godhead and the 
manhood (the whele and perfect nature of man, 
body and ſcul) were joined together in one perſon. 
The anſwer to the other queſtion is as eaſy. Chriſt 
was not born in original ſin; for according to our 

15th article, 0 Christ! in the truth of our nature, 
d Was 
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was made like unto us in all things (fin only ex- 
cepted, from which he was clearly void, both in his 
fleſh and his ſpirit)” in his animal and rational 
part. 8o much of the ſubſtance, as he took from his 
mother, was entirely ſanctified by the operation of 
the Holy Spirit, before he took it unto him: as 
himſelf tells us, Tho Father ſancti ſied him, and ſent 
him into the world, John x. 36. Whatever pravity 
of nature there might be in the bleſſed virgin, there 
was none of that cleaving to that part of her ſub- 
ſtance, which Chriſt took, For he was Holy, barm- 
leſs, undefiled, and ſiparate from ſinners, Heb. vil. 
25. And that which was born of her was a holy 
thing, Luke i. 35. : 

For a farther confutation of the illuſtrators opi- 
nion, with regard to the doctrine of original fin, I 
would recommend to the reader's peruſal, A trea- 
tiſe on Original Sin, in antwer to Mr. Taylor, 
lately publiſhed by the Rev. Mr. John Weſley. 

If Mr. Taylor had not a hand in writing the il- 
luſtration, I perceive the authors have taken their 
principal arguments concerning the point in queſ- 
tion from his writings, which are ſufficiently con- 
futed by Mr. Weſley Of this Mr. Taylor him- 
ſelf was ſo full convinced, that when he was urg- 
ed over and over, by ſeveral of his acquaintance, 
to ſay what he had to reply to ſuch and ſuch of 
Mr. Weſley's arguments; he had nothing to ſay, 
but“ Pray let me alone Let none be frighted 
at the author's name, nor reject what is ſpoken 


merely on that account; but candidly and calmly 


conſider what is ſpoken, To return now to the 
retroſpect ſurvey. | 


Another thing aſſerted by theſe illuſtrators, as 


a truth taught in the ſcriptures, is, “ that Chriſt 
| hath made no /t faction for fins ; but that he only 
| came 
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came to teach us the true way of worſhipping God, 
to give us a perfect ſyſtem of morality, to ſet us a 
good example, to ſeal the truth of his doctrine 
with his blood, and thereby alſo to ranſom us from 
. the grave, and that he is appointed to be our me- 
diator, and to be the judge of all.” In treating on 
_ theſe points, they contend, p. 1000, that the words 
of St. John, inſerted in our communion office, for 
the conſolation of all true penitents, and as a 
ground and confirmation of their faith in Chriſt, 
do not, or however but little, concern ſinners at 
this day; nor the remiſſi:n of fins that are taht, 
mentioned by St. Paul, Kom. Iii. 25. but that this 
is to be confined chiefly to fins that were paſt be- 
fore the act of grace (| ſuppoſe they mean the goſ- 
pel) was publiſhed to the ſinners of that time. 
They tell us afterwards indeed, © there are grounds 
for hoping, that the imperfection of the obedience 
of ſincere chriſtians will be favourably conſidered, 
for the ſake of Chrift, and even ſome other ſorts of 
fins, upon amendment and future holineſs.” W hat, 
without ſatisfaction? What grounds for hoping 
this? Where is it written? Not in the bible, I 
ſuppoſe. I dare pronounce, their confining St. 
John's words chiefly to the ſinners of his day, is 
a moſt vile abuſe of his meaning : as the ſentence 
they have curtailed, when taken, as it ſtands, evi- 
dently proves. If any man ſin, we have an advocate 

with the Father, Jeſus Chriſt the righteous. and he 
is the propitiation for our ſins ; and not for ours 

only, but for the ſins of the whole world, 1 John ii. 

1, 2. And there is no good reaſon to be given, 

why St. Paul's words ſhould not be taken in a ge- 

neral ſenſe, as well as St. John's; ſeeing all men 

are ſinners, and need remiſſion of fins. 

Their mentioning chriſtians, “ that 1 

| | | 8 the 
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the notion, that God will pardon all the fins, which 
they can poſſibly continue in, till death overtakes 
them, if ſo be they can but have time to declare 
their truſt in Chriſt's merits, or as their phraſe is, 
apply to themſelves the merits of their Saviour, or 
the promiſes of God made to chriſtians for the 
fake of his Son Jeſus Chriſt,” is only a piece of 
black art, which they are ſkilled ; in, to raiſe a duſt, 
For I ſcarce think they can find a chriſtian in the 


world, that talks at this wild rate. Perhaps ſome 


ranting Antinomian may 3 but what is that to 
chriſtians ? 

But with regard to the point of ſatisfaction ; ; Tet 
us look back to their note on Rom. til. 25. To de- 
care his righteouſneſs for the remiſſian of jms, that 
are paſt. The meaning of this is (fay they) that 
the fins of mankind were then ſo great and many, 
that God, if he had been willing to act according 
to ſtri juſtice” (1 would aſk, Can God act other- 
wiſe?) © might have left men in their fins, and not 
have opened a way to them to recover from their 


fins, and become objects of his love.” But, we are 
given to underſtand, © he bore with the aggrava- 


ting provocations of an heinouily guilty world 
(meaning the men of the world at that time; for 
here they generally confine the benefit of this act 
of divine goodneſs)—and with the moſt beneficent 
grace, declared a general pardon to the world for, 

all paſt ſins. This is indeed a glorious and ravifh- 

ing diſplay of divine love, enough to fire us with 
: the warmeſt admiration and gratitude.” I believe 
not. If it was enough to fire the world at that 


time with ſuch warm admiration and gratitude, it 


cannot have the ſame effect upon vs, it, according 
to the illuſtrators account, we have nothing to do 
with the matter; but are excluded from having 


any 
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any ſhare in this pardon. I defy the iluftraters 
themſelves to ſay truly, that they are fired with the 


warmeſt admiration and gratitude, for a favour 


done to others, above ſeventeen hundred years ago, 
and which I am ſure they have great need of now, 
if they are to have 20 part nor ſhare in it. | 

Upon this follows a beadroll of the moſt vile 
and abominable cant, by way of introduction 
to their antichriſtian argumentation. * Forgive 
us, gracious Being, if we err in thinking, that 
this | 18 the point in which thy gracious love in 
man's redemption is to be view'd ; that it is this 
way thou haſt demonſtrated, that thou art love 
(namely by forgiving the {ins of the heathen world 
above ſeyentecn hundred years ago) and not that 
ſatisfaction was paid to the utmoſt to thy in- 
exorable juſtice.” nexorable juftice | That, I 


preſume, is to be moved with no fat 5fattion, any 


more than bare extreaty. And who charges God 


with this, except the illuſtrators ? I have heard 


drunkards and adulterers argue Rronely, that 
drunkenneſs and adultery are no fins. And if I 
had afterwards heard thoſe perſons, in the ver 
act of their ſins, praying in this manner, „ For- 
give us, gracious Being, if we err in thinking, 
that we are doing no manner of evil,“ I ſhould 
ave thought their prayer quite as religious, and 
as acceptable to God, as the illuſtrators. 
But they pray, forgive us, gracious Being, 
if we err,” 
cious authors are not quite ſure they do not err. 
And what would they have mankind embrace an 


opinion, which they themſelves are in doubt of, 


whether it be not an erroneous one ? I read, Rom. 
xiv. 23. He that doubteth is damn'd if he eat. The 
meaning is, the illuſtrators lay, ſuch a one 


whe 


So then theſe diſcerning and ſaga- 
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who cateth, without being fully ſatisfied of the 
Z lawfulneſs of his doing it, is condemned by his own 
mind in what he does.” And is not he that zeaches 
what he is not fully perſuaded he may lawfully 
teach, equally condemned? Certainly he is, if his 


conſcience is not ſtupid or hardened, 


Becauſe he 


teache h not of faith. Becauſe (as they ſay of him 


that ea eth) he 1s not fully perſuaded that he may 
lawſully teach it. 


it is lawful or not, we ought not to do.“ Fur what- 


© Whatſoever we are 
not perſuaded of the law falneſs of, is ſin to us it 


| Wherefore then nave the illuſtrators. 
labourcd fo earnelily to propagate a pernicious r. 


ror, when they were not ſure it was not an error? 
Why would they dare to ſin in teaching what they 


had the leait doubt it was unlawful to teach? and 
why have they taken ſuch woo to make others 


fin in believing what they teach? May God for- 


give them, and bring them to a better mind, May 
the Father of mercics preſerve every e foul 
from the errors they have wickedly and artfully 
broached, and grant them repentaiice unto lite, 
and remiſſion of their heinous fin, for the ſake o: 
the merits of that adorable God. Na Jelus, whoie 
perſon they have blaſphemed, and whoſe merits they 
have ſo vilely depreciated / Amen, 

By and by this ſtrong reaton is brought i forth, 


„What we doubt of, whether 


that ** /aw and jiſtice can never admit of one man's 


the puniſhment, which in law and juſtice is due to 
the offender only.” One would ſuppoſe a heathen 

might have taught theſe authors better, Did they 
never read the ſtory of Caſtor and Pollux? But 'I 
would ask them, by what /aw in heaven or earth 


18 it provided, or enacted, chat Chriſt the redeemer 
of 


dying in the ſtead of another; or of his ſu Hering 


* 
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quivalent to that terin, in the common ſenſe of it.” 
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of mankind, ſhould not die in the /ead of man- 
kind ? What impious tongues, would dare to ſay, 


or hands to write, except thoſe of the illuſtrators, 
and ſuch as theirs, that an allwiſe and juſt God 


would not inſiſt upon vicarious puniſhment, or re- 
quire the innocent to die, or accept his voluntary 
death, by way of commutation for the death of the 
guilty! ?” Who but ſuch would dare to ſay „ this 


ſeems more inconſiſtent with righteouſneſs and juſ- 
tice, and more remote from all the ends of moral 


government, than ſimply to pardon the guilty with- 
out any conſideration at all?' May but, O men, 
who are ye that reply againſt God, ond ſay unto him, 
Ii hat doſt thou? Have ye forgot what ye faid, vol. 

I. p. 18? We ought to conſider that to venture 
to define, contrary to what is, what we may think 


might better have been his diſpenſations to his 


Rejudge his juſtice, be the God of God; 
than which, nothing can be more weak, nothing 
more impious.” Out of your own mouths then 
you are condemned, By your own ſentence there 
cannot be any more weak and 7mpious men than 


you, Judge again then, and judge more wiſely, 


more piouſiy, that ſuppoſing it be fo, that God 


hath given his only begotten Son fe die in our ſtead, 


and he hath graciouſly condeſcended to die, to 
make atplartion. for our, ſins, „Whatever is is 
right.” 

But, fay they,“ It will be ſaid, Do not the holy 


ſcriptures tell us, that Chriſt "nude ſatisfaction to 


God for our fins?” To which they roundly an- 


{wer, No, indeed: ſearch the New Teſtament - 
through, you will not find any mention of ſatiſ- 


faction made to God by Chriſt, nor any thing e- 


vol, 
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vol. 3: p. 529, Suppoſe this, is there not in the 
Old Teſtament ? I do not find yet that they fay 
this. And to ſay there is not in the New, isa bold 
and ſhameleſs aſſertion. The fitteſt reply that can 
be made to it, is that, which 1 have read a plain 
countryman once made to cardinal Bellarmine: 
Bellarmine, thou lieſt. I read, 1 Tim. ii. 6. ho 
gave himſelf, a ranſom for all, The word is A iE. 


A counterprice, And if this is not equivalent to 


t fatisfuction, no word in the compaſs of language 


is. And this ſtisfaction, this counterprice, was nat 


paid to the devil, I trow. The illuſtrators would 


hardly fay this, I fay then it was paid or given to 


God. But can they not find a hole to creep out 


at? Yes, We are told, © there are above fifty 
inſtances in the Old Teſtament, where the word 
is uſed for, deliver, without any price or ranſom 
paid,” What word? Arie The word un- 
der diſpute? Pet them ſhew me one place where 
this word is ufed in. all the Septuagint, or New 
Teſtament, beſides this ; for I can find it no pero 
elle in either, And J believe no unprejudiced per 
ſon will allow, that any other word can deſtro 
the force of this. Suppoſe: they tell us, our Lord 
ſays, he came to give his lite a ranſom for many; 
and that his word is only Auger, which is tie. 
ſame with St. Paul's A:J,arJooy, True. And St. 
Paul's Aver ſignifying a ceunterprice, or an 
equivalent price paid for ſomething 3 conſequently 
our Lord's Adee, ſignifies the fame.” And it 
may be well ſuppoſed, that the ſpirit of truth and 
wildom directed the apoſtle to uſe this word, in or- 
der to fix the meaning of his Maſter's, and to 
guar againſt toreſeen, future Arian and Socinian 
errors, The word Auger, and its derivations may 


be uſed titty times, or more, for ought I know, 


in 
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in the Old Teſtament, for, deliver, without any 
price or ranſom paid; and it is uſed as many, 
for ougkt I know, for I have not counted them, 
for deliver with a price or ranſom paid. But whe- 
ther it be uſed fafty or only five times, it is enough 
that it is ſo uſed at all, to ſhew that AvJeoy ſometimes 
implies deliverance on account of a price or ran- 
om paid. And if it does not necsſſarily imply 


a ranſom or conſideration paid to them that 


hold any one in bondage, it ſometimes neceſia- 
rily implies an equivalent price paid for the re- 


- demption or freedom of ſome perſon or thing, as 


may be feen, Lev. xxv. and Numb. xviii. But 
Hold, I find afterwards it is the word from whence 
the Greek word is derived,” that does not necel- 


larily imply ſuch ranſom, And what is that to 


the purpoſe ? But to help their cauſe all they can 
we are told, that the Greek prepoſitions, which 
we render, for, do not generally ſignify, in the 


place or ftead of, but en account of, for the ſake of, 


in favour of, OFs, enough | However, they often 


mean ſo, Ay, the prepoſition uſed by our Lord, 


Mat. xx. 28, means ſo above forty times. But if 


there were not one place to be found, where it 
muſt neceſſarily mean ite ad of, I muſt tell you 


plainly, gentlemen, I have catched you ſo often 


playing the Humbug, that I could hardly truſt you 
to tell me the meaning of the pronoun E, with- 


out other authority than your own; much leſs to 


give me the meaning of prepoſitions, which are ſo 


vague in their ſignification. Upon this account no 
wiſe man will pay any regard to your different 


meanings for Hebrew and Greek verbs; which 


however they may, as you ſay, afford no proof, 


that bearing ſin includes the notion of tyansſerring 


of guilt from the ſinful to the innocent, yet 1 1 
8 | | ther 
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ther do they afford proof to the contrary : fo that 
you have not yet gained one inch of ground.:. 
But hear their bold remonſtrance, in the moſt 
canting firain imaginable ; Satan transformed in- 
to an angel of light inde-d ! © Gractuus Being! 
Whatever man may fancy and fa., thy were ex- 
preſsly declares, that thou didſt juſtif) man freely 
or gratuitoufly, of thy grace or favour, out of wy 
mere innate benignity and love, But how was this 
done, if thou did Fabate nothing, but requirecl. full 
and entire ſatisfaction or compen/ation to be made 
unto thee ? — Pardon us therefore, O God, if we 
err in thinking, that thy beloved Son did net die 
to make ſatisfaction or compenſation to thy offended 
juſtice, — "The ſcriptures declare, that while We 
were yet enemies, abe were recinciled to God by the 
death of his Sen; but this i; not ſaying that he died 
—to bear that puniſhment, which was due to 
man, or to make ſatisfaction to thy juſtice.“ vol, 
3. p. 527, However, the illuſtrators note on Iſa. 
Iii. 6. expreſsly ſays, that * the Lord laid upon 
Chriſt the puniſhment of all our iniquities;“ Which, 
if there is any deter mina'e meaning in words, can 
only mean, the puniſhment which was due to man, 
or to make ſatis faction ta juſtice, But they ſtalæx 
on, + How can mens juſtification be free and gra- 
| tvious, if a full price was paid for it?” Who paid 
the price? Did man that had offended ? Not a 
mite of it. Why then with reſpe&t to him his 
jaſtifcation is as free and gratuitous, as if nothing 
had been paid at all. Ee ner ſought the favour, 
did nothing to procure it, could:nev2; have thought 
of it, had it not been as freely revealed to him, and 
beftawed upon him, as it was freely concerted be- 
tween the Father and the Son. Lay your hands up- 
on your mouth then, and dare no more to rejudge 
3 , 
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his juſtice, wiſdom, and goodneſs, and be the god 
of God. 
But farther ; Chrift i is expreſ ly cities: ce the 
propitiation for our fins,” The word propitiation 
is thus explained by Johnſon ; the atonement ; the 


offering, by which propitioufneſs 1 is obtained: a- V Ho 
greeable to the ſentence of Grotius, who ſays, | be 
TACTKEY, from whence Iaa&p0; is derived, apud his 
Græcos ſcriptores omnes, poetas, hi Horicos, altos, JT - 
Flacare, That Taaozev, to propitiate, among all 1 PI 
| Creek writers, poets, hiſtorians and others, means 8 
} to appeaſe, And he further ſays, E apiatis peccatis, n 
{ | Deus placatur et projit:ius redditur.” When fins | 0 
| are attoned for, God is appcaſed, and rendered . n 
) propitious. So that though, ** when Chriſt is ſaid |, | 
) . to be the propitiation for the fins of the Whole! 
} world, it needs not be underſtood any other wile, 
4 han that he was the means of making God and 
( | man friends, notwithſtanding the Rate of fin the 
f World was in.“ vol, 3. p. 5 30. Yet upon this ex- 
N preſſion, as well as others, we may juſtly ground 


bo the imputation of our fins to Chriſt ; his ſuf. ring 
1 in our lead the puniſhment due to us; or his pay- 
ing an equivalent to divine juſtice.” However, 
if { ſuppoſe every chriſtian will take it ſo, till the 
Arians and Socinians can bring better proot to the 
contrary, Their note on Iſa. liii. 6. juſt now 
mentioned, is exactly agreeable to this. For if 
de the Lord laid Upon Chriſt the puniſhment of the 
iniquity of us all,” it is plain „he made him our 
ſubſtitute, and accepted of a vicerious victim.” 
However they tell us, that „“ it appears from 
ſcripture beyond a doubt, that God was of himſelf 


inclined to mercy and tirduefs to ano out of 


„ 
— 
— — 


his own n pure goodneſs,” We know it, my friends, 
we know it, without your telling us - Ty. if we 
RE | did 
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did not, I know not who would take your word, 
„„ Therefore what Chriſt did Was neither to in- 
” cline God to be gracious, nor to diſengage him 
from any counter obligations, ariſing from lat or 
| juſtice, or what the ſinner's caſe might deſerve,” 
Hold. Therefore, 1 ſay, no ſuch concluſion can 
be fairly drawn from the premiſſes, God was of 
bis own nature inclined to mercy ; otherwiſe ſin- 
ners muſt inevitably have periſhed. But does this 
prove, that his wiſdom and juſtice, or the ſinners 
caſe required 0 conditions, upon which mercy 
might beſhewn ? Or will it prove that what Chriſt 
did, was not the very condition, upon which, he in 
hiswiſdom and juſtice had determined toſhew mer- 
cy upon mankind? No more than it proves, that 
what Chriſt did was to procure for us no benefit at 


all; ſeeing God was of his own nature inclined to | 
be merciful and kind to man, But after all this id 

ſtir, and after we have been told over and over, 1 
that God was of his own nature inclined to mercy 


and kindneſs, we are told, vol. 3. p. 997. that 
« Chriſt performing perfect virtue and perfect o- 
bedience to the will of God in the nature of man, 
afforded a rational inducement to the Father of the 
univerſe to beſtow upon them abundant favours.” | | 
What need of any inducement to one, that is f his 
ewn nature inclined to mercy and kindneſs, if /aw 
juſtice, or the finner's caſe, had not forbid mercy 
and Kindneſs to be ſhewn without it? 
Upon the whole, notwithſtanding all that the 
illuſtrators have ſaid to the contrary, I take that for 
a moſt comfortable truth, which is afferted in the 
. raver of conſecratien n our communion office, that 
| Chriſt, by his one oblation of himſelf once offered, 
hath made a full, perfect and ſufficient ſacrifice, 
oblation and ſatisfaction for the ſius of the Whole 
wolld 
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world.. Accordingly the illuſtrators themſelves tell 
us in their note on Iſa. liti, 4, ** He hath borne the 
evils and puniſhments, which were due to our fins, 
The two Hebrew words NASA and SABAL, pro- 
perly ſignifying to bear the puniſhment due to fin. 
The former is taken ſo in that noted expreſſion, 


when any perſon is ſaid to bear his iniquity, i, e. the 


punifhment of his iniquity, The latter figoihes 
properly to have iniquity laid upon one as a Burdex, 
which is the ſame with undergoing the puniſhment 
dve to it. So this word is uſed, Lam, v. 7. Our 


Fathers have ſinned and are not, and we have borne 


their iniquitics, that is, we have been puniſhed in 
their lead. — The paraphraſt Jonathan profeiles 
that the Meſſiah is the ſubject of this chapter, and 
explains this verſe of his obtaining the remiſſion of 
our fins.” Again, ver. 5. the words in the He- 
brew, literally tranſlated, ſignify the chaſtiſe- 
ment of our recompences, or making amends, was 
upon him. The chaſtiſemerit which was to be 
rendered by us, .or which was due from us (theſe 
are the illuſtrators words) was upon him, This 
is evicently the ſenſe of the Hebrew words; and 
therefore ſome tranſlations render them the puniſb- 
ments which were due from us, were laid upon bim.“ 
Again, ver, 11. By bearing their iniquities, is 
meant his ſuffcring the weight of puniſhment, tho? 
guiltleſs, by way of expiation for others.“ 

If after this, the illuſtrators will ſtill maintain 
the other ſide of the contradiction ; if they will 
ſtill recant what they have ſaid here, and main- 
tain what they have ſaid elſewhere, “ that an all- 
vile and juſt God would not nſiſt upon vicarious 
Puniſhment, or require the innocent to die for the 
guilty,” they preach another goſpel, it it may be 
called goſpel, than that which St. Paul preached to 
| 08 
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the Galatians; other than that St. Peter preached» 


= who declares» Chriſt ſuffered for ſins, the juſt r 


be unjuſt, 1 Pete. 18. Not only en account 7 


or by redſon of finners, as their note is, but in ther 


of Chriſt. But tho We) ſays the zpoſtie, 7 an 
anꝛel from heaven: preach any other g/ 

which we have preached, let him be accur ſed, Gal. i. 
7,8. Not © let him be rejected ol cat out from 


we have preached, let him be cut i from Chrilt 
and God; lie under the ſentence of eternal wrath, 


at leaſt till ne repend of his wickedneſs. Let this 
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who hath graciouſly declared, that aof {prak- 
eth a word againſi the San if Man, who is alto the 


deſtre them to prove, that this death was implied 


great and good men ſuppoſe, the becoming ſub- 
ject to death implyed in theſe words; but I be- 


teaching another goſpel in the world, or rather o. 
ther doctrine, inſtead of the goſpel, and ſtriking at 
the very foundation of chriſtianity, and ſubvertin» 
all the moſt eſſential parts of it dire#ly or indirechh); 
ſo to conſider this, that they may repent and fy 
for refuge to that merciful Jeſus, who, as to his 
divine nature, is G:d over all, leſſed for ever, and 


Son of God, it Mall be forgiven him, viz, upon his 
true repentance, and rightiy believing in him 
whom he had before blaſphemed. WET 
Another thing laid down by the illuſtrators, as 
a great truth taught in the ſcriptures is, that no 
other death came upon mankind in conſequence of 
Adam's {in, beſides that death, from which man- 
Kind ſhall be delivered at the reſurreftion, But J 


in that declaration, in the day thou eateſt thereof L by 
thou ſbalt, or wilt ſurely die, Their note, viz. : ra 
+ Thou ſhalt from that moment become ſubject _ 
. : : 19. : | L 
to death, or a privation of being,” is no proof at , 
ali of this. To me it appears a manifeſt perver- | | 
ſion of the meaning of the text, I know many _ L 


believe, none but a Socinian or Origeniſt ever 
dreamed, that they imply a privation of being, 
I conceive all that is meant here is, the death of 
the ſou], which is uſually termed, ſpiritual death 
I, e. The loſs of the image and favour of God, 
which is the life and happine$ of the foul ; ac- 
cording to the Pſalmiſt, In his favour is life, 
Pf. xxx. 6. And in conſequence of this, cfer- 


nal death, unleſs the ſpiritual life was reſtor- 


ed, Origen ſays in his Comment ad Rom. 1 


12 


6 Death in the ſcriptures, is one name 
indeed, but it hath divers ſignifications. For the 


N ſeparation of the body from the foul is called death. 


But this is neither bad nor good ; for it is a mid- 
dling kind of death, which is called, indifferent, 
And again the ſeparation of the ſoul from God is 
called death; which romes by fin. This is ma- 
nifeſtly evil and is timed, the ages of ſin,” 
This ſpiritual death or ſeparation of the ſoul from 
God, I ſay, I conceive is all that is meant here. 


The words of the text naturally lead me to make 


this concluſion, For I could never imagine, that 


when it was declared, In the day, thou eatoft 


thereof thou ſhalt, or thou wilt ſurely die, that it 
did not mean that very day, but ſome other, 
nine hundred and thirty years after. I cannot 
vet believe that God declares here that Adam 


ſhould die upon the day he tranſgreſt, and that | 


by a death, which was not to happen till near 
a thouſand years after that day, The words ſeem 
rather a caution, then a threatning, and may be 
rendered, thou wilt, as well as thou ſt alt; and 
may be tinderſtood thus: In that day thou wilt 


ſurely die. Death will be the lens ep conſe- 


quence of your tranſgreſſion. As ſoon as ever you 
turn from me and my will to follow your own, 
you turn from life and happineſs; thus you will 


die, and of yourſelf can never recover again the 


life you have forfeited and loſt. 

But whether we underſtand the words in a 
minatory or cautionary way, certain it is, Adam 
died in the day, that he tranſgreſt, according to the 
word of God, And as it is plain his body did not die 
thatday, it isevident his /ou[91d 3 and that was Adam 
even in the opinion of Anaxarchus a heathen, who 
deemed his body, as nothing more than the velicl, 


in which his ſoul or himſelf was enclos'd . | 
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when he was going to be pounded to death in 21 The 
mortar, by order of Nicocreon, a Cyprian tyrant, Nagainf 
he cried, you may maul the veſſel of Anaxarchu; | 
as much as you pleaſe, you cannot hurt Anaxar. | 
chus himſelf, Of the ſame opinion was Daniel, who |: 
calls his body his ſheath, Dan. vii. 15. 1 Daniel 
was grieved in my ſpirit, ' the midi of my body. 
M371 445. In the nidft of my ſheath, as it is in 
the margin. In the fame manner the apoſtle 
calls our bodies rabernacles and earthen veſſels, and 
ſpeaks of his being in the body and out of the body, cept 
as if his real and proper ſelf was ſomething diſtin hut 
from the body, But we need not go ſo far. The lie 
Illuſtrators themſelves tell us in their note on Gen. th. 


ii. 19. We are aflured here that preſent mor- 7 
tal bodies are no more than haxſes of clay, whoſe f de 
Foundation is in the duſt. | thall add here, to „ 
what hath been ſpoken before, concerning origi- v 
that Adam being dead i =P I 

nal ſen; that Adam being dead in fin by his fallen 
nature, he could not in the nature of things, have 

2 . = 
children, but what were heirs of his death and IR 


fallen nature, This is all that he could poſſibly 
convey to his poſterity, And this is convey'd 
from father to ſun and will be to the end of the 
world, It is not then that Adam's fin is im- 
puted to all his poſterity in ſuch ſenſe as the 
illuſtrators ſuppoſe and ſome others ſay. But the 
caſe is this, the Fault and corruption, that Adam's 
lin brought into his nature is derived to all his 
poſterity, who are partakers of his nature. Nor 
can the parents being made partakers of the grace 
of God in Chriſt Jeſus prevent this. For the 
parent can only beget nature with its defe&7s 
and zmperfedtions. Grace is the gift of God, thro? 
Jeſus Chriſt, and wrought in the heart of man 
by the Holy Spirit. _ 
The 
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> "hk 39-4 
ni The illuſtrators urge the ſentence pronounced 
ant, Nagainſt Adam, Gen. iii. 19, Daſi thau art, ard 
bus Into du/? ſhalt thou return, as a proof of that “ tem- 
ar ¶ poral death, as it is called, and that only, was 
implied in the original threatening” (which by the 
way is far from a privation of Being) and that 
this ſentence was pronounced in conſequence, 
and as the tenor and import of hat threatening. 
l believe it no more than I believe, that the ſen- 
T tence concerning the Sorrow of the woman's con- 
# ception and travail, and her Subjection to her 
Z buſband, was implied in that threatening. I be- 
# licve it no more than I believe that the ſentence 
that Adam ſhould eat oread in the ſweat of his 
face, was implied in that threatening. Yea, I 
believe it no more than | believe, that the czr/e pro- 
nounced upon the ground, or that upon the ſerpent 
was implied in that threatening. All theſe things, 
tho conſequential upon the tranſgreflion, I appre- 
hand were not implied in the threatning denoun- 
ced againſt it before the fall. Theſe, as well as 
that man ſhould be turned to duſt, I preſume were 
decrees made after the Promiſe of Redemption 
was promulged, as laſfing menuments of God's 
diſpleaſure at fin, and for divers other reaſons 
highly conſiftent with infinite Wiſdom, Juſtice 
and Mercy. Wherefore that the Redemption that 
25 in Jeſus implies no more, than “ redeeming 
our Bodies from the grave, or our perſons 
% from privation of Being,” as the illuſtrators 
often inſinuate, I dare pronounce to be a moſt 
croſs antichriſtian error; and that upon the in- 
fallible word of God, who, by his Angel declar- 
ed, that Jeſus ſhould ſave his people from their 
fins : not only from bodily death, the additional 
conſequence of fin, or from a privation of Being, 
EO | the 
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| quently from Hell the deſert of it. Now what. 


| clude, was the conſequence of Adam's ſin, a 
what was intended in the original threatening, off may 
pronounced afterwards, as an additional Judgment all h 
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the juſt might be rewarded, and the wicked Pu- 


[134 ]- 


the ſuppoſed conſroncies of it; but alſo from the 
| Guilt, the Power, and the Being of it, as their 
own note on Matt. i. 21. allows; and conſe. 


ever Jeſus ſaves us from, it is reaſonable to con. 


mixed with mercy. But we are given to under: even 


ſtand, vol. III. p. 539. as well as in ſeveral other (ub! 
places, that “ the introducing aniverſal death ing 
(i. e. as they elſewhere explain i it, a privation f far 
Being) in every part and in all ages of the world, cor 
was the utmott length of the conſequences off _ 
Adams fin,” That temporal death, or the us 
death of the body, not a privation of Being, was fe: 
a conſequence of Adam's lin, mult be allowed; 0! 
but, I ſay, till I have proof to the contrary, that a 
this was only an additional conſequence to the 2 
death at firſt threatened, or warned of; as the Re- \ 
ſurrection was an addt:;nil conſequence to the 


redemption at firſt promiſed ; ; It becoming neceſ- 
fary, for the diſplay of &:v:ne juſtice and mercy, as 
all were ſo to die, that all ſhould be raiſed again, 
to give an account of things done in the body, that 


niſhed. | 
Theſe Authors tell us juſt before, that, For | 


all have ſinned, means no more, than that all 


mankind hare become mortal through Adam's 
tranſgreſſion; that the apoſtle here ſpeaks in a f- 
gurative way, putting the cause for the effect, ED 
ſerving much to u/?ration and impreſſion.” An 
odd way of illuſtration, it muſt be owned, to 


ſpeak by a figure, which muſt put imagination 
upon the rack to reach the meaning of it. Sure- 


— — IR 
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ber they ſomewhere tell us, to this purpoſe, un 
is no more than the free choice of a wicked mind; 


* that we cannot properly fin, unleſs we think and 
13 . will, But T am of opinion, that the body of Reſh 
SY „o more thinks and wills, than the duſt it is made 


K of, I look upon it to be as ſound philoſophy to 
— 2 1215 of a /miful ſibord, or /inful duſt and aſhes, ab- 
HS 2 racked from iptrit, or jo bog 9:4 und ſtones, as to 
A . talk of a H. ful body or ſinful fieſh, in the illuſtra- 
. tors ſenſe. But to ave this matter: 
1 Another great truth taught in the ſcriptures, | 
= —_—_— they teil us, is, „ that the wicked tome time or 
$1.95 other, aiter tne general judgment, thall be fer- 
y annijilatcd,” in proof of this they tell us, 
they will confider the Plain and Viteral ; and 
ſec -ondly, the fourative ex preſſion of our Saviour 
and his apofiles, concerning the fina! puniſhmeut 
of wicked men in another World.“ The l:teral 
expreſſions, we are told, are all thoſe, that may be 
_ conſtrued to mean annihilation; The figures, all 
thoſe that cannot poſſibly be conſtrued to mean 
this, without twiſting and ſtraining. But the 
miſchief is, it may happe n, that chey have put 
quid pro quo; ſome literal expreſſions for figurative, 
and ſome figurative for literal, That they have 
not, we have only their bare word to prove; 
which I would not take in a matter of ten thou- 


* 
— F 


1 


ſand times leſs conſequence. 5 
ö I ſhall not trouble myſelf to anſwer every ea : 
1 they have raiſed againſt the doctrine of eternal 
[1 | torim:nts, Moſt of thoſe that are of any weight, 
\ | J take to be ſufficiently confuted by Biſhop Pear- 
1 fon, in his Expoſition of the Creed, ſo much of 
3 which, as is neceſſary, I ſhall take the liberty to 
| tranforibe: 
F 


«| « To begin with reſurrection to condemnation, 
1 . che truth included i in mis article, viz. the life ever - 
1 ; laſting 


two particulars are contained; the duration Ot 


tor ments muſt likewiſe ceaſe the other by a fuſ- 
enfion or velaxati:n of the punt ſhment and a pre- 
ervation Of the perſons never to ſuffer the lame 


firſt aſſertion therefor 18, that the wick - 
ed, after the day of judgment, ſhall not be con ſum- 
ed Or anni hilated, but Mall remain alive in ou ang 


body to endure the or ments to be inflicted upon 
them by ther zuſtice © God, for all the ans com- 


deftroy Loth body and foul in _ +7 

© Certainly a man Ma) pe ſaid to be deſtroyed 4 

and periſh, to be loſt and dead, who 18 rejected, 7 IM 

feparated, and diſjoined from God, the better N 
a FE RD M3 8 nobler 


ing puniſhment, becauſe they are both delivered in 


the eternity of "ſuch as ſuffer it ; and the queſtion 


[ 138 } 


nobler life of man; and that perſon ſo denominat. | 
ed, may ſtill ſubſiſt, and be what in his own na- 
ture he was before, and live the life which doth 
conſiſt in the vital union of his ſoul and body, 
and ſo ſubſiſting undergo the wrath of God for 
ever. Nor ſhall any language, phraſes or expreſ- | 
ſions give any comfort to the wicked, or frength 
to this opinion, if the ſame ſcriptures which ſay 
the wicked ſhall be de/troyed and periſh, and die, 
ſay alſo, that they ſhall be tormented with never 
dying Pains, as they plainly and frequently 
do, Depart from me, ye curſed, ſhall the judge 
ciernal ſay to all the reprobate, into everlaſting 
fire. Andleſt any ſhould imagine, that the fire 

thall be eternal, and the torments not; it followeth, 
and theſe ſhall go away into everlaſting puniſhment, 
vut the righteous into life eternal. Now if the fire 

be everlaſting, by which God puniſheth repro- 
vates ; if the puniſbment inflicted be alſo everla/t- 

ing, then muſt the reprobates everla/tingly ſubſiſt to 
endure that Puniſhment, otherwiſe there would 

de a puniſhment znf1ed and none endured, which 
1s a contradiction. Nay, the life eternal may as 
well be affirmed to have an end, as the everlaſt- 


the /ame expreſſion.“ 
Indeed the eternity of that fire Prepared for the 
devil and his angels, is a ſufficient demonſtration of 


only can be, what that eternity doth fignify, For 
becauſeſome things are called in ſcripture eternal, 
which. have but a limited or determined duration, 


| therefore ſome may Imagine. the fire of hell to 


de in that ſenſe, eternal, as laſting to the time ap- 
er by God for the duration of it. But as the 
re is termed, eternal; ſo that eternity is deſctib+ 


End as abſolutely excluding ell limit, preſeinding 
from all determination, The end of the burn-_ 


2 3 OY *» 
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ing > of fire is by rrtagutfing, and that which can- 
not be extinguiſhed can never end. But ſuch is 
the fire which ſhall torment the rebrobates. For 
he, whoſe fun is in his hand, ſhall burn up the chaff 


ith unguenchable fire ; ; and hath taught us before, 


that it 15 better to enter into life halt ir mai med, rather 


than havins two hands, or t feet, to be ca/t into 


everlaſting Fre, to go into hell, into the fire that 
never ſhall be quenched : and hath further yet ex- 
plained himſelf by that unqueſtionable addition, 
and undeniable deſcription of the place of torments, 
where the worm dieth not, and the ſir is not quench- 
ed, And that we may yet be farther aſſured, that 
this fire ſhall never be extinguiſhed, we read, that 
the ſmoke of their to-ment aſcend. th up for ever aud 


ever; and that thoſe which are caſt into the la'e 


of fire and brimflone, ſhall be tormented day ald 


night for ever and ever; which expreſſion of day 


and night, is the ſame with that which declareth 
the etcrnal happineſs in the heavens, where hey 
Tf not day and night, ſaying, holy, holy, holy, where 

hre before the throne of God, and ſerve him day 
= night in his temple. If then the fre, in which. 
the reprobates are to be tormented, be everlaſting; 


if ſo abſolutely everlaſting, that it ſhall never be. 


guenched ; it ſo certainly never to be quench'd, that 


the ſmoke thereof ſball aſcend for ever and ever; all 


which the ſcriptures expreſsly teach, then ſhall 


the wicked never be fo conſumed as to be anni - 


hilated, but ſhall ſubſiſt for ever, and be c- 


eternal to the tormentiny flames.“ 
Neither doth this only prove the ernie of 


Infernal pains, but clearly refuſes the only material 


argument brought againſt it, which is laid upon 
this ground, that the wicked, after the reſurtecti- 
on ſhall be puniſhed with death, and that a ſecond 
tas and ſo they ſhall be no more, nor can in 
any 


[149] 


any y ſenſe be ſaid to Ie or ſubſe TY For the en- 
during of this fire is that very death ; and they are 
therefore ſaid to die the ſecond death, becauſe they 
endure eternal torments. He that everctmeth ſhall 
not be hurt by the ſecond death. It ſeems that they 
which ſhall die that death, ſhall be hurt by it; 
_ whereas if it were pony, ay and ſo a conclu- 
ſion of their torments, it would be no way hurt- 
Ful or injurious, but highly beneficral to them. But 


the living torments are the ſecond death, For 
death and hell were caft into the lake of fire; this is 


5 ſecond death. NM hoſot ver was not found writ= 


zen in the book of life, was caſt into the lake of fire; 


this is the ſecond death. The Jews before our Sa- 
110ur's time, believed there was a ſecond death; 

and tho' it were not expreſt in the oracles rates 
ſelves, which were committed to them, yet in the 
expoſition of them it was often mentioned, and 
that as the puniſument of the wicked in the life to 
come. And what this puniſhment ſhall be, was in 
theſe words revealed to St. John, But the fearful 
and unbelicving, and the abominable, and idelaters, 
and ail liars (illuſtrators, look to yourſelves ) ll 


have their part in the late that lurneth with fire 


and brimſtone, which is the ſecond death. Now if the 
part in the lake be the ſecond death: if that part be 
à perpetual permanſion in terments, as before is 
proved; then to ſay, that the wicked ſhall die the 
ſecond death, is not a confutation of their be- 
ing eternal in miſery, but an aſſertion of it; be- 
cauſe it is the ſame thing with everlaſting torments, 
but delivered in other terms.” 
And if the pretence of death will not prove 


an annihilation, or infer a concluſion of torment, 


much leſs will the bare phraſes of perdition or de- 
# ruction; for we may as well conclude, that who- 
ſoever 


= 


[ 141] 


ſoever ſays he is undone, intends thereby that be 
Hall be no more. Beſide the eternity of deſtruction 


in the language of the ſcripture ſignifies a perpetuat 
8 perpeſſion and duration in miſery. For when Chriſt 
Hall come to take vengeance on them that kn:w not 
God. and obey not the goſpel of our Lord Feſus Chriſt, 
they ſhall be puniſbtd uith everlaſting deſtruction 
Vom the preſence of the Lord, and from the glory 
of his power. Whereivre I conclude, that the 
wicked ſhall rife to everla/ling puniſoment, contt- 


nuing both in /t and body under the wrath of 


God, and the torments proceeding from it, never 


to be quitted of them by annihilation ; which is 
our firſt aſſertion againſt the covert doAiine of the 


Socinian; I ſhajl add which is now openly avow- 
ed by the illuſtrators of the holy ſcriptures. 
„Ihe ſecond aſſertion teacheth us, that as the 


reprobates ſhall never fail to endure the torments 


due unto their fins; fo the juſtice of God will ne- 
ver fail to inflit thoſe torments for their ſins, 
They ſhall never live to pay the utermaſt farthing, 
They ſhall never come to the dars of refreſhmert, 
who are caſt into perpetual Burnings. One part 
of their miſery is the horror of deſpair; and it 
were not perfect hell, it any hope could lodgein it, 
The favour of God is not to be obtained, where 
there is no place for faith, nor virtue in repentance. 
If there be now ſuch a vaſt diſtance between the 
tormenting flames and Abrabam's boſom, that 


none can paſs from ene to the ether; what impoſ- 


fibility mutt there be, when the final ſentenceis 
paſt upon all? As certainly as no perſon once 
received into the heavenly manſions fhall be caſt 
out into outer darkneſs ; fo certainly none which 1s 
caſt into the fire prepared for the devil and his an- 
gels ſhall ever enter into their Maſter's joy. As the 
tree falleth, [1 it lyeth. There is no change to be 


wrought in men within thoſe ſtames; 3. NO pafrga- 
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tion of his in, no fan®ificatiin of his nature, no 
Juſtification of his perſon, and therefore no ſalva- 
tion of him. Without the mediation of Chiiſt 
no man thall ever enter into heaven; and when 


he hath delivered up the kingdom of Gedy even the 


Father, then mall the office of mediator ceaſe, — 
We may as well imagine, that Chriſt ſhall be born 


and die again (who being riſen diath not) as that 


any pe ron being condemned to the flames for con- 


temning of his death, ſhould ever—by believing * 


in the death of Chriſt, be after ſaved, as was the 
opinion of Origen. For certainly their condition 
is / nalterable, their condemnation irrever /cb'e, their 
for ments inevitable, their . iferies eternal, As she 


ſhall not not be taken from their puniſhment by an- 
n hilation of themſelves, which is our fir/t ; fo the 
prmiſhment ſhall be taken cf them by any com- 


paſſian upon them, which is our ſecond aflert;o i.“ 
To conclude this branch of the article; I 


conceive theſe certain and infallible doctrines in 


chriſtianity : that the wicked after this life. ſhall 


be puniſhed for their ſins, ſo that in their puniſn- 
ment, there ſhall be a demonſtration of the juſtice 
of God revealed againff all unrighteouſneſs of man: 
that to this end they ſhall be raiſed again to. 


to life and ſhall be "Jabra and condemned by 


Chiiit, and delivered up under the curſe to be 


tormented with the devil and his angel: that the 
puniſhment which ſhall be inflicted on them ſhall 
be proportionate to their fins, as a recompenſe of. 


their d-1erits : that they ſhall be tormented with 
a pain of loſs ; the Joſs from God, from whoſe 
Preſence they are caſt out; the pain irom them- 
ſelves, in a deſparr of enjoying him, and regret 
for loling him: that they further ſhall be torment- 
ed with the pain of ſenſe inflicted on them by the 


wrath. of God, which abideth upon them, repre- 
ſented 
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- ſented unto us by a lake of fire + that their per/ons 
hall continue for ever in this re-edleſs condition 
under an everlaſting pain of loſs, becauſe there is 
no hope of heaven; under an eternal pain of ſenſe, 
becaule there is no means to appeaſe the wrath of 
- God; which abideth on them. Thus the Atha- 


naſian creed, They that have done good {hall 


go into lite everlaſting, and they that have done 
- evil into everlaſting fire.“ Thus far biſhop 
Pearſon. r 


But we are told by the illuſtrators, that “ all de- 


grees and diſtinctions of puniſhment ſeem ſwallow- 


ed up in the notion of never-ending or infinite mi- 
ſery.“ To whom does it ſeem ſo? Une would 
think ſuch wiſe men, as theſe authors pretend to 


be, ſhould be aſhamed of ſuch an aſſertion as this, 
Whatever they mean by the terms never-ending 


and infinite, tho' the one be ni vocal, and the o- 
ther equivocal ; the one ſignifies only, Paving n 
end, and the other uſed for bounal-/s, a5 well as 


endleſs ; I inſiſt upon it, that they be taken as H- 
nonymous, and both meaning without end; becauſe 
| this is all that the ſcripture intends-in the phraſe, 
everlaſting puniſhment, or eternal torment, And 


now let them tell me, how all degrees and diſtine- 


tions of puniſhment are ſwallowed up in the no- 


tion of never-ending miſery, It is not without rea- 
ſon ſuppoſed, that the evil tempers and vile affec- 
tions that are in the ſou}, and that are the ſource of 
mans miſery here, if they are not here rooted out 
and deſtroyed by grace, ſhall be one chiet ingre- 
dient of. his miſery hereafter. Hence therefore 
there will ariſe, not only degrees, but alſo diſtine- 
tions of puniſhment in another life, according as 
thoſe tempers and a /fections are, more or leſs, and 
different in different men; tho' the miſery of e- 
very one that dies in his fins, is alike without end, 


. 
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Aoain, the e of having more or leſſ d- 
parted from the ænατ ,n commandments of God, 
the number of crimes, and the particular aggrava- 
tions of them will be another ingredient of the mi- 
ſery of the wicked and impenitent. Hence alſo | 
will ariſe farther degrees and diſtinctions of pu- 
niſhment of different men, tho' the miſery of all | 
be alike, never-ending. 2 
But they would make us believe, that God can- by 
not inflict never-ending miſery upon the wicked, 
without being guilty of © partiality, ſyranny, and 8 
cruelty,” Let me remind them again of their own 
words. We ought to conſider, that to venture 
to define contrary to what is, what we may 
think might better have been his diſpenſations to 
his creatures, is to rejudge his juſtice ; be the god 
of God ; than which nothing can be more weak, 
Nothing more impious.“ But let us confider the 
neceſſary conſequence of their aſſertion, that it | 
is unjuſt and unmerciful in God to preſerve con- 
demned ſinners alive for ever in torments.“ The 
devil is but a ſinner any more than a man. Say 
that he is a wor/e linner than any man; ftill he is 
put a ſinner, Wherefore if it be unjuft and unmer- 
ciful, an act of partiality, tyranny and cruelty in 
God to preſerve a man, that is a condemned ſin- 
ner alive for ever in torments; it is juſt the ſame 
to preſerve the devil alive for ever 1n torments, 
So that if to free God from the imputation of par- 
tiality, tyranny and cruelty, he muit needs “ ex- 
_ tirpate incorrigible wicked men from his creati- 
on,” vol. 3. p. 1005. He muſt needs alſo extir - 
pate the devil and his angels from his creation, o- 
therwiſe he cannot be fiee from ſuch imputation. 
And indeed theſe illuſtrators have almoſt in ſo ma- 
ny words aſſerted this; for p. 1004, they ſay, © the 
meaning of, depart from me, ye curſed, into cvers 
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laſting fire, prepared for the devil and his angels, is 
Na total and irrivocable deſtruction.“ And a little af- 
ter, that * the never- dying Worm and unquenchable 


re, is the total, irrevocable loſs of life and being.“ 
— that “ they are not intended to denote the de- 
ree or duration of miſery, but an abſolute period 
of life and exiſtence.” i. e. in other words, the ne- 
ver-dying wirm and unquenchable fire, means a 
dying wirm and quenchable fire. So that theſe good 


friends of the devil have pronounced, that his tor- 


ments ſhall one time or other have an end, But I 
believe I may venture to ſay, the devil himſelf can- 


g:/þel to the devil, while he has a mind, that is per- 
fect enmity againſt God. And as much in vain | 
ſhall they preach this goſpel to wicked men, 
while they have a carnal mind that is the ſame, _ 
And very little comfort will their ſo ſtrenuouſly 
inſiſting on a concluſi n of the torments of dev, 


and wicked men, afford to either, when they have 


in their notes on Mat. xxv. 41. and ſeq. expreſaly 
aſſerted juſt the contrary. There they tell us, 
« Miſery or puniſhment was prepared or appoint- 
ed only for the grand apoſtate ſpirit, and his aſſo 
Ciates, after their rebellion againſt God; and it s 
only becauſe the wicked join with them in their 
ſin and rebellion againft God, that they are doom - 


ed to ſhare with them in their puniſhment,” It 


they ſay, that by miſery and puni/hment here they 
mean no more than an abſolute periad of life and 
exiſtence ; the total, irrevocable loſs of life and being; 
as in their ſurvey ; this will not bring them off. 


Por a total loſs of being is not miſery ; and to per- 


ſons that are in extremity of miſery, it is no pu- 
niſhment, but a favour. But their own words in 
the cloſe of this chapter puts the matter out of all 

doubt. There they tell us, \ ap the fourth thing 

8 1 | is 


penitent men ſhall either be annihilated, or in fine 


yet it does not lean ſo much that way, but 
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to be obſerved in this paſſage is, that Chriſt will ſe. 
parate the good from the wicked, by receiving the 
good into the kingdom of heaven, and caſting the 
wicked into everlaſting torments. Thus have they 
themſelves decided this grand point, and in plain, 
Poſitive words declared, however they elſewhere 
deny it, that the final fate of the wicked, is a tate 


of everlaſiing torments ; never-ending miſery. : - 
I ſhall conclude this point with the words of 


Dr. Heylin, © I confeſs, that the prevailing hereſy, 
which pretends to ſuch wt and 1 (how exactly 
the character of the illuſtrators ) bath no ſmall 
reaſon to declare, interire poſſe animas, aut ab exi- 
tio liberari, that the ſouls of wicked and im- 


be releaſed, For we may ſafely ſay of theſe new 
pretenders, as once Minutius did of the old philo- 
ſophers, Malunt penitus extingui, quam ad ſuppit- 
cia reparari: conſidering how they have ſubyverted 
all the fundamentals of the chriſtian faith, it is all 
the reaſon in the world, that they ſhould rather 
with to be annihilated, than ſurvive to 0 
that ſhall know no end.“ 

I ſhall not interrupt them in their opinion con- 
cerning predeſtination; becauſe it is not clear to 
me, that that doctrine is taught in the ſcriptures, 
in that ſenſe, which ſome warm and w¾oild, how- 
ever g9od men, have underſtood it. Our 15th ar- 
ticle is ſuppoſed to Jean too much that way; but 


that it may be underſtood as conſiſtent with the 
doctrine of general redemption, and muſt be under- 
ſtood fo to make the concluſion of the article con- 
ſiſt with what goes before. For therein it is ſaid, 

Furthermore, we muſt receive God's promiſes in 
ſuch wiſe, as they be generally ſet forth to us in 
1 ſcripure. Yea, if it be not ſo underſtood 
as to conſiſt with the doctrine of general redemp- 


tion, it muſt contradict the 31ſt article, which al- 
ſerts, © that the offering of Chriſt once made, 1s 


that perfect redemption, propitiation, and ſatiſ- 
faction for all the fins of the whole world, both 
original and actual. God s jud. ments are a great 
deep, and his ways paſt finding cut. And why be 
gives more light to one part of the world, than to 
another ; why he waits Enger for the return of 
ſome ſinners, than others; what are the ſecre! 
ſprings and mo:tves of God's particular dealings 
with particular men, is paſt human underſtanding 
to fathom. This we know, that God is love; that 
Chriſt hath given himſelf a ranſom for all; that be 
wil's not the death of any ſiuner, but rather that he 
ſhould repent and live. Here then we muſt fx, 
ſecret things belong unto the Lord our Ged ; but theſe 
things which ere revealed, belong unt? Us, and to 
eur children fir ever, that we may do all the cer 
of his law, Deut. Xxix. 29. 8 . 
Before I conclude, I ſhall obſerve, that through- 
out this whole performance, as far as I have ſeen, 
theſe illuſtrators ſet themſelves of, as men of ſu- 
perior underſtanding to all that ever undertooł to 
expound the ſcriptures before them, as if they 


| were the men, and wiſdom were to die with them; 


particularly they tell us, vol. 3. p. 984. It may 


reaſonably be expected, that our illuſtration may 


give a more rational and juſt explication of the 
ſcriptures, than former commentaries have done.“ 
Whatever men might expect, this I am bold to 
declare, they are miſerably deceived in their ex- 
pectation. For I muſt fay, I bave never met with 


a more irrational and unjuſt explication of the 
_ ſcriptures; none fo full of cintradictions, ev1ſions, 


prevarications and fallacious arguments. I. heſe 


authors have illuſtrated the ſcriptures, in the moſt 


intereſting parts thereof, only by throwing upon 
9 5 65 them 
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them clouds and darkneſs, miſts and error. By 
heaping together frequently a ſtring of , and 
maybes ; variations and ſippoſitions, and imptov- 
ing them into mu/tbes, and niceſſar y meanings, they 
have forced the ſcriptures to ſpeak their ſenti— 


ments, and have endeavuured to eltabliſh a nou- 


grel religion made up of arianifm and focintaniſm 
upon the ruins of chriſtianity. _ | 

J have read a ſtory, in the writings of a certain 
myſtie author, which pleaſed me much for the 
nomour of it, tho' 1 cannot al:ogether agree in the 
end for which he introduces it, viz. to de all- 
ex poſitions of the holy ſcriptures. Howe“ x, as I 
think it quite applicable to this illuſtration, I ſhall 
tranfcribe part of it. It is of John the ſhepherd, 
and his wife Betty. Says John, Madam, the 


fquire's wife of our town, hearing how Betty and 


i loved the ſcriptures, brought us one day a huge 
expounding book upon the new teſtament; and 
told us we ſhould underſtand the ſcripture a deal 
better by reading it in that book, than the teſtament 
alone. The next Lord's day, when two or three 
neighbours, according to cuſtom, came to ſit with 
us in the evening; Betty, ſaid I, bring out ma- 


dam's great book, and read the 5th chapter of St. 


Matthew. When ſhe had done that, I bid ber 
read the 13th chapter of the firſt epiſtle to tne Co- 
rinthians. The next morning, faid I to Betty, 


carry this expounding-book again to my miſtreſs, - 


and tell her, that the words of Chriſt and his apoſ- 
tles, are beſt by themſelves, and juſt as they left 
them.” So fay], let the illuſtrators take their hyge 
expounding boks again, for the words of Chriſt and 
his apoſtles are much better by themſelves, and 


juſt as they left them, than as they are ſpoiled by 


theſe authors. For they have not only, as John 
fays afterwards, mixt water with them, and 1 7 
5 the 
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the wad loſe all their fine taſte and cordial ſpirit, 


but they have mixt poiſon with them, and rendered 


them utterly znwholſzme to all that uſe them in 
their ſenſe. Inſtead of their illuſtration then, I 


would recommend to every pious chriſtian reader, 
Mr, Henry's expoſition of the old and new teſta- 


ment; and Mr. Burkit's on the new teſtament : 


books that may be read with profit ; which I am 
fully perſuaded, thoſe falſly called, The illuſtration 
of the holy ſcriptures never will; if the reader 
comes into all their opinions. 

Nay, but (by way of puff, a common trick to 
ſet off a work, and encourage the ſale of it) the 


"gt of ſeveral letters, publiſhed with the weekly 


numbers of this work, ſhew, that the authors of thoſe 
letters“ have read the illuſtration with zntvard plea- 
ure and ſatisſaction.“ What then? what rakeinEng- 
land does not read Rocheſter's poems with inward 


- Pleaſure and ſatisfaction : and theſe tend no more 
to fill the mind with lewd ideas, than the illuſtra- 


tion with corrupt principles. Nor is it any won- 
der at all, that Arians and Socinians ſhould be 
filled with inward pleaſure and ſatisfaction to find 
their principles publiſned and countenanced by 
patent, under the great ſeal of Great Brittain. For 
every one 18 pleaſed to ſee encouragement given to 
what he approves of, whether it be good or bad. 
But the moſt aſtoniſhing of all thoſe letters is, 


that ſigned Vicarius, addreſſed to the proprietors z 
which begins thus: Gentlemen, I write to you, 


at the requeſt of ſeveral of my brethren, the cler- 
gy, who are ſubſcribers to the illuſtration, &c. and 
lince I find fo great a preference due to that work, 


upon a fair and candid compariſon of it with other 


publications of the ſame Kind.”—tt this letter be 
genuine, muſt it not reflect the greateſt ſcandal 
imaginable upon /7carius and his brethren, che 
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clergy, at whoſe requeſt he wrote, to think that 
clergymen of the church of England (for ſuch I 
take it for granted they are, if they are any thing, 
as being Vicarius's brethren) to think that theſe, 
who have ſubſcribed to the articles of the church of 
England, ſhould give a very great preference to a2 
work, that moſt ſtrenuouſly maintains ſome of the 
moſt diſtinguiſhing tenets of Arians and Socinians, 
to all ether expolitions of the holy ſcriptures, Can 
theſe clergymen be honeſt men! or are ey out 
of their ſenſes ? 
But take ſome other inſtances of the art and 
jubtilty made uſe of by theſe authors to get their 
work received by the world, and to propagate 
their opinions. In the title page we are told, that 
in this illuſtration, “ the uſeful obſervations of 3 
former commentators are made uſe of.“ Now one | 
would imagine by this, that whatever they could 4 
collect, which was uſeful to explain the fcriptures, | 
according to the generally received and eſtabliſhed 
doctrine of chriſtianity among us, they had in- 
 ſerted in this work. Inſtead of this, all ſuch ob- 
ſervations are, unleſs they happen to forget them- 
ſelves, or intend to wear the malk awhile, thrown 
by, as uſeleſs; or cle given us, together with a 
confutation of them, ſo far as they were able. No 
obſervation is by them judged /g, but ſuch as 
ſerves to t engthen, or however does nit oppoſe 
their antichriſtian tenets. _ RO. 
heit next Piss of ſubtilty is, by means of this 
22 promiſing title, or ſome-how elſe, to procure 
à patent from the government, for the publication 
of their work. This could not fall, but have great 
weight with the n wende who ſceing 
the work was allowed of by the government, would | 
readily conclude, that it muſt be very good, other- is 
wiſe the government would not have allowed of 
| it, 


ng ad. TY” 


grant them a patent, becauſe they had read the 
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it. Not conlideritg, that the 1 did not 


work over, and found nothing amiſs in it; but 
only becauſe (perhaps the proprietors had made 
them believe, that it would be of public uſe and 
b:nefit, or there may have been another reaſon, 
For no man of common ſenſe, that gave himſelf 
time to think a moment, would ever ſuppoſe, that 
Mr. P—, the then ſecretary of ſtate, or any other 
perſons concerned in granting the patent, ever read 
over three huge folio volumes, that would almoſt 
fill a wheelbarrow. 

Another of their tricks is, when they have not a 
mind to ſpeak out directly, to link two words to- 
gether with a conjunction; the one ani vocal, or of 
one determinate meaning; 3 the other equi vocal, or 
having two or three meanings; ſo that the reader 
may fix upon one, as it happens; and it ma 
chance to be that, which they deſire he ſhould: 
imitating herein the trick of the wanton wench, 


Preſcribed by Virgil in theſe words ; 


Mao me g:larea petit, laſciva puella, 

Et fugit ad ſalices, et Je cupit ante videri. 
She would throw an apple at her ſpark, and then 
run behind a buſh to hide herſelf ; but ſhe had a 
mind to be ſeen before ſhe got to covert. So theſe 
illuſtrators give out a word, which they have a 


mind ſhould be underſtood, and then ſcreen them- 
ſelves behind another, as if they had no ſuch mean- 


ing, till by and by out comes ſomething that clears 
up > all; Socinus played the ſame kind of trick long 

ago. He delivered his doctrine concerning the mor- 
tality of the firſt man, and the death of the wicked, 
ſo cloſely, that he thought it ſhould ſooner be be- 


lieved by his writings, s, than perceived in them, And 


when ſome of his readers profeſſed themſelves ſcan- 


dallaed at ſome things in his writings, he writes to 
one 


"I 
> bs, — 


* 
4 
Mt 
1 
= 
= | 
*. 
} A 
11 
5 
3 
1 
8 
5 


* 5 I r 


cla Ker * 
B ͤ — —— — 
— ——— — — — . 4 — 


; 
* 
. 


131 


one, Scio equidem iſta ibi contineri, ſed mes judicio, 
non paſſim, nec ita atarte (cavi enim iſtud quan- 
tum potut) ut quiſquam vir pius facile offend! poſſit. 
I know indeed thoſe things are' there contained, 
but in my opinion, not often, nor ſo openly (for 
I took care of that as much as I could) that any 
godly man might eaſily be offended. And after- 
. wards, that the reader, prius ſentiet dictrinam iſt- 
am ſibi jam perſuaſam efſe, quam ſuaderi animad- 
vertat; may perceive, that he is already perſuaded 
of that doctrine, before he conſiders that he is per- 
ſuaded to embrace it. Who would truſt men of 
ſuch principles, ſince we fee mal: corvi malum ovum ; 
there is neither good, egg nor bird. 
Another picce of artifice is, their all along pre- 
tending to more than ordinary piety, and love to 
God, and our Lord Jeſus Chriſt. Somewhere, as 
I remember, they pretend to be ſo enraptured, that 
they profeſs almoſt to feel what they write. But 
all this is but crying, Hail, Maſter! Judas 
did more, for he kiſſed our Lord; and all the 
while was no more than a trayter. Wherefore let 
no unwary reader be drawn in to ſwallow their 
poiſon, becauſe tis ſugared. Let not their glozing 
expreſſions tempt you to embrace their errors. Sa- 
tan's cloven foot too plainly appears, tho' he be 
transformed into an angel of light. | 
Another trick is, to apply. to the weak fide of 
mankind, who are too generally fond of being flat- 
tered, by a moſt odious ſoothing them up in a high 
eſteem of themſelves. Tell the fool how good you 
think him, and you wind yourſelf into his heart at 
once. You ſhall be his oracle. Thus, notwith- 
ſtanding they ſay, vol. 3. p. 992. How deplo- 
rably ſhould we have been immerſt in all wicked- 
neſs, had not God ſent his Son into the world ;” 
yet, p. 986. they inſinuate, that mankind, mas 
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of having a nature totally corrupt, have a nature 
juſt the contrary, i. e. totally pure; conſequently 
it muſt be man's own fault, if he does not get to 
heaven without Chriſt. Thus we find them ex- 
tolling “ the candid and amiable ſpirit of the pre- 
ſent age.” To what end? To make men believe 
all that they ſay; or at leaſt to make them quiet- 


ly overlook what they have ſaid ami/s. 


Another piece of ſubtlety that appears in theſe 
authors is, that they never, as I have obſerved, 
plainly declared their erroneous ſentiments till they, 
came to the expoſition of St. John's goſpel, and 


then only with regard to our Lord's divinity, Thus 


the ſublcribers were drolled on, till they had laid 
out near five pounds a-piece, and it was natural 


to think, rather than throw away all that money, 
they would continue on their ſubſcriptions till the 
work was compleated; and then they began to 


pull of the maſk. And leaſt their having ſpoken 
in ambiguous terms, or contradicted themſelves, 
ſhould leave the reader doubtful, or not let him 
know plainly enough, what were the doctrines 
they principally aimed to eſtabliſh in their illuſtra- 
tion, in the concluſion they drew up what they 
call a ſurvey of the great truths contained in the 
ſcriptures, and there out comes all, 

I ſhall here repeat again, what I obſerved in 
the preface, that in this ſurvey, they have repre- 
ſented the doctrine of chriſtianity, as itis eſtabliſhed, 
profeſſed and taught in the church of England, as 


an unſcriptural, irrational, unchriſtian, abſurd, ri- 


diculous and falſe doctrine, conſequently have pro- 
claimed every biſhop and inferior clergyman of the 
church of England as fools, or ſomething worſe ; 
the one for requiring ſubſcriptions, and the other 


for ſubſcribing to articles, liturgy and homilies, 


which contain this wn/criptural, irrational, un- 
5 chriſtian 


: ebriflien, abſurd, dialer ad 1. dockbine 
and not only the clergy, but alſo every other 
member of our church is involved-in the reproach 
thrown upon her by theſe adh illuſtrators of 
the holy ſcriptures. 

Hut it is not only matter of reproach. If this 
were all, I had taken no notice of it. It is a 
moſt dangers performance that tends to the ſub- 
verſion of all true religion, conſequently to the 
ruin of our church and ſtate, and the deſtrution 
of immortal fouls, For which reaſon I have # 
written againſt it. And as the author of the 
letter, ſign'd, a CHRISTIAN, heartily wifhes 
that it was earneſtly recommended to every 
pariſh throughout Great Britain and Ireland, &c.“ 
ſo on the contrary, I heartily with, that. every 
true miniſter of Chriſt of every denomination, 
throughout the 1% ee kingdoms, would ſet himſelf 
ſtrenuouſſy to oppoſe the pernicious errors con- 
tain'd therein, and to conterd earneſtly for the 
Faith that was once delivered to th ſaints, 
and reviy'd * our frous and worthy reformers, 
Amen. 
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